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PREFACE. 



THE indulgence of the "literary critic 11 is asked 
in behalf of this little work. It has been written at 
short intervals, snatched from the arduous duties of 
the pulpit or. the school-room. There are many 
repetitions of the same idea, if not in the same words; 
especially is this so in the five sermons. But this will 
be easily explained, when it is remembered that these 
were preached at different times, and in different 
places. Some of the ideas may not be fully brought 
out in one, while they will be in another. We hope 
the reader will not take isolated sentences for our 
meaning, but the tenor of the entire work. Some 
things personal in the two sermons, as replies, would 
have been left oiit, but from the fact that I was fear- 
ful some would say I left out the objectional parts. 
I mean no offence. I love Brother Thurman and 
Brother Dudly, as the ministers of Christ. I hope 
they never intended to do me wrong in anything they 
did. I know I have none but kind feelings for them 
now. Bro. Thurman has my special thanks for his 
kindness shown since the difficulty ended. I thought 
it best simply to give the sermons to the public as 
they were delivered. 



INTRODUCTION. 



I have for some time felt the necessity of writing, 
and having published, something that would give a 
full explanation of my views upon the subject of 
Christian baptism. I feel that I owe it to my family, 
to a sainted mother, an aged father, and to the thou- 
sands of good brothers and sisters who sustained me 
against the action of the Association, to place my- 
self right before the world, and especially to make 
known my teachings, which by the dominant party 
in the Association, were denounced as heretical, un- 
scriptural, and unbaptistic. I am satisfied that when 
all is made known, it will be for the glory of God 
and the advancement of His cause. 

I have tried to set forth the facts in the difficulty 
between the Association and myself so that there will 
be no personalities that can be offensive to the most 
fastidious. I have tried to speak the truth in love 
I have endeavored so to write that my words may be 
"as apples of gold in pictures of silver." 

I do not wish to rest under the charge of having 
been, or of being, a heretic. I know I am not ANJ> 
NEVER WAS. I may have given hasty utterance to 
sentences that were susceptible legitimately of such 
construction, but when my teachings are put together, 



I am satisfied the Baptist brotherhood will receive me 
again into the arms of their affection. ' If however 
in this I should be mistaken, I know it is best for all 
concerned that the whole" truth should be known. If 
I am not of the Baptists I do not wish to stay among 
them. If I am, I want their sympathy and coopera- 
tion in the work of preaching the gospel, and in try- 
ing to do good. 

While this Association difficulty remains unexplain- 
ed, it will hang around my efforts as an "incubus," 
preventing me from doing good. There can be no 
-lawful objection urged against setting forth these 
things. The only objection that can be properly 
made is the manner in which it is done. I hope 
therefore the kind reader will first see what I have to 
say, and then approve or condemn. I submit to the 
decision of an enlightened public. I submit the case 
to my brethren. I only ask for a patient and candid 
hearing from these, and then I abide their decision. 
Had the church to which I belonged excluded me, I 
should have ceased to preach, and turned my attention 
to something else, but I regarded her decision as the 
voice of God. Here then I rest my cause. The 
church sustained me. Did she do right? was she 
guided by the Holy Spirit ? If so I ought still to be 
received by the brotherhood upon equality. I thank 
God that this has already been the decision of 
thousands. 



I send this little work forth on its mission. May 
it do good wherever it goes, and may the peace of 
our Zion abound, and may her cords be lengthened 
and her stakes strengthened, till all the world shall 
be brought under the mild reign of Christ. 

G. A. C. 



DEDICATION. 



To ELDER J. R. GRAVES, of Memphis, Tennessee, 
ELDER ]; T. FREEMAN, of Corinth, Mississippi, 
and the thousands of brethren and sisters in Ken- 
tucky and elsewhere, who sympathized with me in 
the day of my trial,, and who had words of cheer 
and kindness for me in the darkest hours of my 
affliction ; and who, under God, saved me to a de- 
nomination of Christians whose foundation rests 
upon Christ and the apostles, and whose principles 
are as old as Christianity itself; and which have 
stood for more than eighteen hundred years the 
mighty bulwark of religious liberty, triumphing 
over every foe, and which is destined to stand till 
our earth shall be redeemed from its bondage of sin 
and corruption, and shall then rise from the dust 
and conflict of ages as an anchor "amid the wreck 
of matter and the crush of worlds;" this little 
book is respectfully dedicated, by 

THE AUTHOR. 



BIOGRAPHY. 



I was born in white county, Tennessee, hence the 
first breath I ever drew was of the pure mountain air 
so favorable to independence and liberty. My father 
soon migrated to North Alabama, and there I was 
reared, amid that wild and romantic scenery so favor- 
ble to poetry and song. 

My parents being in moderate circumstances, I 
found it necessary to make my own way in the world. 
They gave me as good an education as the county 
afforded. After completing my course in the high 
school of Professor Madden, in Belleforte, the county 
seat of Jackson County, in the winter of 1854, I left 
for Union University, Murfreesboro Tenn., of which 
Joseph H. Eaton was then the distinguished presi- 
dent. Here I spent more than three years, under the 
tutelage of such men as Eaton, Pendleton, Worrill, 
Harris and other intellectual worthies. When the 
fearful strife began between the North and South, I 
left for my mountain home in North Alabama. In 
the fall of 1862 I moved to Aberdeen, Miss., having 
married, in the early part of the year, in Corinth, 
Mississippi. Here I spent four years as the pastor of 
the First Baptist Church of that city, during which 
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time the Lord blessed my labors, and there were over 
one hundred persons added to the church by experi- 
ence and baptism. 

In the Spring of 1865, I moved back to North 
Alabama, and was settled for a time as pastor of the 
Baptist Church of Tuscumbia. From this I was call- 
ed to labor as an evangelist for the General Associa- 
tion of North Alabama. 

While in this field I made my first visit to Ken- 
tucky, and in 1867, moved to this State to take 
charge of Lynnland Institute in Hardin County. In 
1868, I took charge of the Hodgenville Seminary, 
Larue County. Here I brought my family, and re- 
mained for three years, thence I came to my present 
stopping-place, Campbellsville, Taylor County, Ken- 
tucky, and took charge of the High School here. 

I was early impressed with the importance of the 
religion of the Bible. When only about five years 
of age, I felt that I would one day be a minister. I 
cannot remember the time when I did not pray to 
God. I became a regular Sunday-school scholar 
when about ten years of age. I read with interest, 
and I trust with profit, the books of the "Sunday- 
School Union," which some would call ' 'religious 
novels," but I think they did me much good. I can 
not, however, recommend them now, because we can 
do better. We have better books. 

Much of the preaching that I heard in my early 
youth was of the experimental kind, and had mixed 



with it much of the marvelous. So that I formed quite 
erroneous views of the nature of religion. I took 
the experiences of Christians as they related them, to 
be very strange things. I thought of religion only 
in the light of such teaching for several years. Yet 
I read the Bible a great deal, and earnestly desired to 
have religion. I once, when quite a small boy, at- 
tended a Methodist Camp-Meeting,. It was one of 
those exciting times when every body seemed to be 
"getting" religion. I had common sense enough to 
know that this was not as I had read in the New Tes- 
tament. So, on returning home, I said to my Pa. : 
If that is religion I do'nt want it. Pa gave me a 

gentle rebuke by saying : "Yes, my son, if it is reli- 
gion you want it, but you mean you do not think 

that is religion. ' ' I saw that the point was well taken. 
I said thoughtfully: "Yes, that is what I mean." 

I cannot remember the time when I did not regard 
God as a Sovereign. I imbibed the idea from read- 
ing the New Testament while a school boy, that the 
God of the universe does all things just right that 
there is an eternal and infinitely wise council and plan 
in all His works, and all things are being done in ac- 
cordance with that plan. I was not a Christian^ yet 
I can say that I admired the council of God display- 
ed in His works ; I stood in awe of His holiness and 
, the greatness of His power. The leading denomina- 
| tions of professed Christians in North Alabama in the 
I days of my childhood were Baptists (Regular and 



Free-will), Methodists, Presbyterians (Cumberland 
and Old School), and Episcopalians. I looked fa- 
vorably upon all as Christians, and for some time 
thought that there was not a great deal of difference 
between them. I was slightly prejudiced in favor of 
the Regular Baptists. I thought in their preaching 
they did so much honor God and abase man, yet they 
were so zealous far the cause of truth as it seemed to 
me they ought to be, and they seemed to be a little 
stingy in regard to the pay of their preachers. 

My grandfather and grandmother on my father's 
side belonged to this order. My father and mother 
were professors, or at least, as they expressed it, had 
a hope, but did not belong to any church. My mother 
was somewhat of an Armenian my father a Calvin- 
ist. I therefore was inclined to the "golden meen." 

I grew up with the impression that every body 
ought to be religious, and always laid the flattering 
unction to my soul, that at some future time, I would 
seek and obtain the "pearl of great price," but I put 
it off from day to day, and from year to year. In 
the time of my youth, when most persons are gayest 
and seem to have the least thought of death, "when 
the youthful heart is fired by the afflatus of hopes 
that borrow the hues of Iris," 

"When hope with radiant finger points us 
To rosy meads by Bennemere's stream," 

I was troubled with the thought that I must die. I 
prayed much and would sometimes feel as if I was 



heard in my prayers, and that the 'Lord had accepted 
me as one of the elect. I once heard a good brother 
of the Freewill Baptists preach a very good sermon. 
He then gave a very warm exhortation, calling on 
sinners to come up and give him the hand, who 
wished the prayers of the people of God. I wanted 
to go, Oh ! so much, but I could not. I cannot tell 
why. 'I wanted them to pray for me, but to ask it, 
it seemed I could not. I let the moment pass days, 
months and years passed, and still I stood between 
two, waiting for an opportunity more favorable. 
When I was about fifteen years old, I heard for the 
first time a missionary Baptist preacher. He pro- 
duced quite a sensation. He was called "money- 
hunter." I was on the ground before services began; 
they were held at the Freewill Baptist house of wor- 
ship. Many of the old brethren had gathered in 
early. In a group of these I was standing out in the 
yard, when the money question was sprung. All, 
with one united voice, condemned the "money ^hun- 
ter," saying preachers should go and preach "with- 
out money and without price. ' ' I, though a boy, 
soon saw from the tenor of their conversation, that 
they did not understand the teachings of the New 
Testament upon the subject ; hence I mildly suggest- 
ed to them that it seemed to me to be clearly taught in 
the New Testament that ministers ought to be paid, and 
that churches ought to send them out. Paul said that 
he robbed other churches that he might preach the 
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gospel to the Thessalonians. Jesus said at one time to 
His disciples, "take neithar purse nor scrip for your 
journey," but at another time he said to them prepare 
yourselves with such things. Paul said ; ' 'If you be 
partakers of our spiritual things, is it not right that we 
Should partake of your carnal things." At first they 
looked with surprise, as much as to say, where did 
you get all that from. But one of them began to 
question me on the subject, and it was not long till 
they all agreed that it might be as I said. We went 
into the house and heard the sermon. All were much 
pleased. In five years from that time, the Freewill 
Baptists were numbered among the things that were. 
Church after church changhed, till the Association 
went over, and the Association of Freewills was made 
the Association of Missionaries. Many of the Primi- 
tives came over to them, and not a few Methodists 
and Presbyterians, several preachers among the 
number. 

In the spring of 1855, my oldest brother, who is 
only two years older than myself, made a profession 
of religion. I had no rest day nor night, till I found 
myself the possessor of the blessed hope. I went to 
the mourners' bench; yes,I went into the altar of 
the Methodist church, and at a Baptist meeting, I 
went up to be prayed for. I was ' 'beset by the devil, ' ' 
as old John Bunyan says. I first felt that I had 
sinned away my day of grace ; and then I was beset 
with doubts as to the very existence of a God. All 



the powers of darkness seemed to be turned loose 
upon me. When I would try to pray it seemed that 
my prayers were empty words. I could not feel as I 
had felt. My soul was sorrowful. I knew not what 
to do. I had often heard Methodist and Cumber- 
land Presbyterian ministers assert that any one could 
get religion at any time. I felt a contempt for 'the 
teaching. I saw it was not true. I wanted to believe in 
God. I wanted to love Him. I wanted to claim 
Him as my father. Oh ! I would have given worlds 
to be a Christian ! But it was all of no avail the 
more I tried to pray the less I felt like it the more I 
studied and tried to find out God, the more impene- 
trable the darkness became. Darker and darker all 
things grew, till I feared there was no mercy for me. 
One day, when alone in the field, I thought I saw, as 
it were, Jacob's ladder. My thoughts ran out, and 
I felt the truth there is a God, and He can save me. 
Some light was given my heart was changed I felt 
towards Christians as I had never felt before. I loved 
them with a holy love. / loved them because they 
were Christians. I loved them because I thought they 
loved God. But this I did not take for religion. I was 
still expecting to find religion such a thing as my im- 
agination had pictured it to be something to shake 
me, and make me indiscribably happy, so that I would 
leap, and shout, and swoon and see sights. 

In the month of October of the same year, 1855, 
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I attended a protracted meeting held by Bro. R. H. 
Taliafarro, who has since gone to his reward. Many 
persons professed religion. I heard them tell their 
experience. .Mine egreed with the more sober and 
discreet, but I still thought I must see wonders or 
hear sounds, and I supposed that these had, but that 
they did not tell it. One night the preacher told his 
experience. I listened with interest, for I was in- 
terested. 

He prefaced what he had to say upon the subject 
by remarking, that he did not wish any one to take 
his experience for theirs, and that a Bible experience 
was the best of all experiences. To take the teach- 
ings of the New Testament, and compare ourselves 
with that. If we could find our experience to cor- 
respond with that, we need have no fears. I do not 
know that I ever heard anything that did me more 
good. I caught the idea at once. That was it- 
Bible religion. To be in harmony with the New 
Testament. I said this requires faith in our Lord 
Jesus Christ nothing more, nothing more, I said I 
will take God at His word. I . will believe in the 
Lord Jesus Christ as my Savior. I felt happy. I 
thanked God for the gracious word it was "manna" 
to my hungry soul. I went forward the next night 
and told my state of mind to the church was re- 
ceived as a candidate for baptism and membership. 
The New Testament seemed a new book even the 



chapters that I had committed to memory in the 
Sunday school seemed as if I had never read them 
before. I read, and rejoiced in each promise, and 
these were very great and precious. 

At this time I was baptized into the fellowship of 
the church at Centre Point, Jackson County, Alabama. 
There were about forty baptized during the meeting, 
which lasted only two weeks. One year after this, 
I related to the brethren my impressions and desires 
to preach the gospel of the blessed Son of God. 
They heard with surprise and joy, believing the Lord 
had called me to the work. My impressions were 
briefly these. I saw much wickedness in the world 
around me. I felt that each individual had an im- 
mortal soul to be saved, or it must perish. . I felt the 
truth that it is by the foolishness of preaching that men 
are saved. I felt that God had saved me that Jesus 
had died for me that the Spirit of faith, hope and 
love had been given. I felt that there was a fullness 
for all that would come to Christ the fountain of 
life. 

Night after night, when others were asleep, I lay 
on my bed, pondering what could be done to save 
my neighbors and friends. 1 fully believed in the 
power of the gospel to save. I wanted to tell to 
poor sinners the story of the cross the love of God 
the power of Jesus to save. I said in my thoughts, 
f I was an eloquent man if I could talk as I could 
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think, surely they would hear. Sometimes I would 
almost get my consent to try to preach, then Satan 
would suggest ; you are of a stammering tongue and 
slow of speech what could you do ? But impelled 
by God's grace and love, I finally consented; /but 
when I made known my impressions, and the breth- 
ren received me as a candidate for the ministry, a 
temptation was offered. I was told that there was a 
vacancy in the Cadetship at West Point, and that our 
congressman would secure the place for me if I wish- 
ed it. God had no doubt wisely ordered it that I 
should have spoken to the church about preaching 
previous to this, or the temptation would have been 
too much for me. But God, that doeth all things 
well, gave me grace to answer no to prefer to be a 
soldier of the cross, to being a soldier of my country. 
I determined to take a thorough course in theology, 
and at the same time, a regular scientific course. For 
this purpose I at once entered upon my course at 
Union University, Mufreesboro, Tennessee. 

The question was raised as to the propriety of go- 
ing to school for three or four years, while sinners 
were daily dying. I said Jesus, come in the "fullness 
of time.'" four thousand years after the creation of 
man. His disciples remained with him to receive 
His instructions for three years. So I said God re- 
quires men to preach when they are qualified. My 
time is in his hands. I felt while in college prepar- 
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ing to preach, that I was doing my duty as much as 
when I was preaching. I have even felt that it was 
time well spent, and that it was God's will that it 
should be so. I say this much for the benefit of young 
ministers who may read this little book. While at 
college, under the instructions of Elder J. M. Pendle- 
ton, now Dr. Pendleton, I studied Horn's Introduc- 
tion to Theology, Dr. Dick's Theology, Ripley's 
Sacred Rhetoric and Dr. Dagg's Theology. I read 
Melvin's Sermons and first and second volumes of 
Spurgeon's Sermons. I was a constant reader of the 
Tennessee Baptist, edited by Elder J. R. Graves, 
then of Nashville, Tennessee, and the Southwestern 
Baptist, edited by Talliaferro and Henderson, Tuske- 
gee, Alabama. 

While in college, I was called as the pastor of the 
Roseville church, thirty miles from Murfreesboro, 
served it, preaching Satuarday aud Sunday in each 
month, for near two years. I also served the Concord 
church, near Nashville, as assistant pastor, for more 
than a year, in conjunction with Bro. Stephenson of 
Murfreesboro. My relation with these churches was 
very pleasant. I had much sweet communion with 
the brethren. When the war between North and 
South broke out, I returned home to wait the provi- 
dence of God. I said I would go into the southern 
army as a chaplain ; or I would accept the pastorate 
of a church. In the fall of 1861, I was called to take 
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charge of the church at Athens, Alabama. Here I 
spent a year in peril. War, the scourge of nations, 
raged with fury around us, yet I was permitted to 
continue my labors for the churches uninterrupted, 
save by the din of battle. The Methodists and Cum - 
berlands had their houses taken as hospitals, while 
ours remained untouched by the army. In the fall 
of 1862, I went to Aberdeen, Mississippi. I took 
charge of the church at Aberdeen the first of Janua- 
ry, 1863. I was here surrounded by difficulties. 
The war was raging in its fury every body was ex- 
cited no one could tell what to do. I entered upon 
my work with fear and trembling. The church num- 
bered about three hundred, whites and blacks. In 
the month of July afterwards, there was a lady from 
the Methodist church came forward and asked mem- 
bership in our church, I baptized her on Sunday 
morning, and preached a discourse upon the subject 
of Christian Baptism, I saw there was a deep feel- 
ing in the congregation. At night the services seem- 
ed to be still more interesting. I announced preach- 
ing again for to-morrow night, and thus from night 
to night. The meeting continued forty days, and 
we baptized just forty. The church was much reviv- 
ed, and so thorough was the work that we were en- 
abled, by the grace of "God, to keep the church in 
working order till the close of the war. And from 
time to time,, others were added. 
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In the winter of 1865-6, I felt it ray duty to close 
my connection with this church. Some time in Jan- 
uary, 1866, I resigned, and was called immediately 
to the care of the church at Tuscumbia, Alabama. 
My stay in Aberdeen was a pleasant one, and I left 
with reluctance the many kind, brethren and friends 
there. They will have a place in my heart while 
memory maintains its place in my brain. 

I spent nine months as pastor of the church at 
Tuscumbia. After this I was elected by the board of 
the North Alabama General Association correspond- 
ing secretary and evangelist. I spent six months in 
this field, and did a prodigious amount of labor. 
God gave me strength for the work the brethren re- 
ceived me kindly wherever I went, and the cause of 
truth and righteousness seemed to triumgh. In the 
deep poverty of the country the brethren abounded 
in liberality. I was sustained on the field I preach- 
ed from place to place. The other preachers in the 
Association took up the sword, and we made the en- 
emy give way. God did great things for us during 
that year. A large number was added to the churches 
in the bounds of the General Asiociation ; perhaps 
more than in any year since. I met on the field 
many Regular Baptists who gave me the right hand 
of fellowship, and with the left hand they gave me a 
dollar, not for the General Association, but for Mrs. 
Coulson and the children. May God bless them it 



was all the same to me, for I was enabled to preach 
the gospel, and so I rejoiced and will rejoice. 

An incident occurred in one of the mountain dis- 
tricts which I hope will not be uninteresting here. I 
met with one of the leading members of a Primitive 
Baptist church. (This is the name of the Regulars in 
North Alabama). We spent the night together. He 
took me to task about preaching for money, and also 
for preaching to all the world. He said, "God has 
His chosen sheep in the world and will bring them 
in in His own good time." I did not wish to enter 
into any argument with the brother, so I admitted all 
he said on the subject of God's sovereignty, but said, 
"does not God save them by the preaching of the 
gospel?" He replied, "yes." "Then, the gospel 
must be preached," I said, "that they may be saved, 
and this is just why I am preaching, that God may 
by His Gospel preached by me, save those lost sheep. 
I am looking after those chosen ones that they 
may be saved." The argument was convincing he 
gave me a contribution, and told me to continue in 
the good work. I was only six months in this work, 
but so much was accomplished that it has always ap- 
peared as a year to me. I met many a friend and 
brother, on that field, that will always hold a place 
in my heart. 

I made two visits during my connection with the 
Association as financial agent to Kentucy, The last 



in May, when I visited a goodly number of churches 
in Hardin County, which gave me good cheer ; yea, 
they received me as an angel, It was while on this 
visit I met with brother J. Tol. Miller, and the trus- 
tees of Lynnland Institute. 

On my arrival home, I received a letter from them 
of my election to the position of Principal of the 
Institute. I conferred with the board of the General 
Assaciation, and after consultation, they agreed to 
give me up, as my deep poverty was such that it was 
thought necessary for me to make more permanent 
arrangements for the support of my family.. I arriv- 
ed on the field of labot, in Kentucky, the last of 
August assisted brother J. Tol. Miller in a protract- 
ed meeting at Gilead church, for eight days. The 
Lord was with us, and some sixteen or seventeen were 
added by experience and baptism. 

I was called in September of this year, (1867), to 
the care of the church at White Mills. In December, 
I was called to take charge of Bethel church. The 
church in Hodgenville called me in January, 1868. 
I took charge of it in February or March. In May, 
I was called to the care of South Fork church, in 
Larue County. The prospect of doing much good 
cheered me for a while. Large congregations attend- 
ed my ministry, and numbers were being added to my 
churches. But at this time the devil got in among 
us, and made sad havoc of our peace and prospects. 
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A great moral (?) simoon was about to sweep over the 
churches, destroying our influence for good. Good 
brethren were at variance. There was much bicker- 
ing, back-biting and evil speaking. I suffered, no 
one can tell how much. Brethren suffered; but it 
seemed that nothing could be done to heal the breach. 
Who was most to blame of mortals may not be 
known on earth. Eternity will reveal. 

Of these stirring times I will not now speak as a 
succinct history will come up in the body of this 
work. 

I am now too near the living present to make any 
farther history interesting to the general reader. So 
I will close this biographical sketch, asking pardon 
for having said so much about myself. I thought, as 
I was going to write about myself, it would not be 
uninteresting to let the reader know how I happened 
to be here from whence I came. I now proceed to 
tell my story of the Salem Association difficulty. I 
ask a careful reading and a righteous judgment. 



CHAPTER. I. 

RISE AND PROGRESS OF THE DOCTRINE. 

" There is no promise in the New Testament to the 
unbaptized as such.' 11 In the winter of 1864-5, wh^ 6 
I was in Aberdeen, Mississippi, as pastor of the 1 first 
Baptist church of that place, I was asked by the 
Methodist station preacher, a Mr. See, to tell him 
why we could not commune with Methodists, and 
why they were not permitted to commune with us. 
I gave him substantially the following answer : 
We have two churches -you belong to the one, and 
/ to the other . All the reasons that can be given to 
justify the separation in church must apply to the 
communion. If the Baptist church is the Lord's 
church, then you ought to belong to it. This you 
cannot do with your present views. If the Metho- 
dist church is the Lord's church, then /ought to be- 
long to it; but my views must be changed before you 
can receive me. Now, if you are not a fit subject for 
church membership, you are not for the table if I 
am not fit to he a member of the church, then I am 
not fit to come to the communion. He answered : 
* 'It is the Lord's table. ' ' I replied : ' 'It ts the Lord's 
church. "But you acknowledge we are Christians," 
said he. "Yes," I replied, "but not church mem- 
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bers." "Why not admit us then as Christians, to the 
table?" he asked. I replied, "we think church 
membership is necessary in order for any one to come 
to the communion." 

This conversation occurred on the street. I went 
home to ponder over the matter, and to search the 
Scriptures. I had read, three years previous to this, 
"Broker's Prize Essay on Communion-" "After 
searching the Scriptures for a few days, I became con- 
vinced that "Whatever was necessary for church 
membership was necessary to Christianity" That 
baptism and church membership were not connected 
baptism, however, preceeding church membership. I 
saw that faith in Christ was the only thing absolutely 
essential to salvation, but I saw that baptism always 
immediately followed this; so that in the days of the 
Apostles there were properly speaking no unbaptized 
Christians. The disciples found at Ephesus by Paul 
being the only exception if indeed this be a case 
but these were supposed to have been baptized, for 
Paul said, "Unto what then were ye baptized?" 
"And they said unto John's baptism." Acts xix. 

Jesus said, "upon this rock I will build my church, 
and the gates of hell shall not prevail against it." 
But Peter had just. said, "thou art the Christ, the Son 
of the Living God." So the church of Christ is built 
upon the confession, that Jesus is the Christ, The 
Apostles received into their number all those who 



professed Christ but all these were immediately bap- 
.tized. I re-read brother Broker's Essay on Commu- 
nion. It did not satisfy me. I went to work to re- 
investigate the whole question. 

I raised the question as to who are entitled to the 
appellation, disciple or Christian. I determined to 
settle the question in the light of the teeachings of 
the New Testament. Here I lost sight of the com- 
munion question, only in so far as it would incidently 
come up. I read and thought much. I tried to pray. 
To be a Christian is to be like Christ, to be a disciple 
is to be a follower of Christ. To be entitled to the 
promise, one must bo obedient to Christ. 

"Ye are my friends, if ye do whatsoever I com- 
mand you," is the teaching of the Divine Master. 

I spent a year or more investigating the question, 
11 Who are Christians? 1 when I arrived at the follow- 
ing conclusion: Christians love God, hate sin, love 
one another and strive to keep all the commands of 
Christ, i. They have all been J^orn of God. 2. 
They have repented of their sins. 3. They have 
believed in Jesus as the Christ, and have accepted 
of him as their Savior. 4. In the days of the Apos- 
tles they were all baptized. It could the a be saH 
they have all been baptised. Here, then, the trouol e 
began. My Baptist brethren regard the unbaptized 
as Christians that is, those who are not now and 
never intend to be baptized. I said, are we not wrong 
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in this opinion ? Can it be so, that the Bible is a 
plain book, ' ' so that a way-faring man though a fool 
need not err therein;" that a man may read as he 
runs and understand as he reads ? And is it so that 
all the disciples of Christ have been taught of God, 
born of the Spirit, and are led by the Spirit, and yet 
the millions of Pedo-Baptists and sprinklers and 
pourers will not see the truth i. e. cannot, and yet 
they are all Christians ? All the disciples, i. e. the 
followers of our Lord Jesus Christ 1 Can it be so, 
that these have denied themselves and taken up their 
crosses and are following Christ? I was slow to an- 
swer no, but how could I answer yes? 

In .the fall of 1866 I prepared and preached the 
following sermon: 

"OBEDIENCE NECESSARY TO MANIFEST 
., FAITH. 

' Behold, to obey is better than sacrifice, and to hearken than 
the fat of rams. For rebellion is as the sin of witchcraft, and 
stubbornness is as iniquity and idolatry. Because thou hast re- 
jected the word of the Lord, he hath also rejected thee.' Sam- 
uel xv. 22, 23. 

The chapter before us contains the command of 
God to Saul, through his servant Samuel, to go and 
utterly destroy all the Amalekites, and all that they 
had. Saul went and fought against them, routed 
them, destroyed them till none were left save the king, 
Agag- Some of the best of the sheep and oxen are 



spared to make, as Saul said, a sacrifice to the Lord 
God of Israel. Saul was disobedient, therefore, to 
the divine command, in this he egregiously sinned. '' 
Not that there was anything wrong in the keeping of 
the King alive, or in making a sacrifice to God of 
these cattle and sheep ; but in that he did not obey the 
voice of the Lord. And yet he did do much that was 
commanded him. His sin consisted then in the fail- 
ure to obey fully what he was commanded to do. 
How fearful to trifle with the requirements of Je- 
hovah ! Let us notice the sequel. 

I. Faith manifests itself in obedience, not in sacri- 
fice. "By faith Abel offered unto God a more excel- 
lent sacrifice than Cain, by which he obtained witness 
that he was righteous. God testifying of his gifts, 
and by it he being dead yet speaketh. ' ' Cain brought 
his offering to the Lord ; it was the fruit of the 
ground. Abel brought his ; this was of the "first- 
lings of his flock and of the fat thereof." "The 
Lord had respect unto Abel and his offering." No- 
tice carefully it was by FAITH that Abel offered the 
more excellent sacrifice. But Cain brought a sacri- 
fice. Was his not of faith? Did he not expect God 
to accept his offering? Did he not have faith? I 
answer, he did not. An animal sacrifice was the re- 
quirement of God. I am satisfied of this, though it 
is not so stated. Sacrifices no doubt began with the 
fall. Animals were slain to get skins to clothe Ad" 



and .Eve. Christ must be shadowed forth; blood 
must flow. Abel believed in God so did Cain ; 
but Abel accepted of God as revealed, hence he 
brought the sacrifice God required. Cain substituted 
a sacrifice of his own. He left out Christ and pro- 
posed to please God by his own good deeds. The 
man who does not take God at his word, and do just 
what he requires, cannot be said to have faith. He 
may believe that God is, and that be ought to be 
worshiped, but if he take his own way he is destitute 
of faith. Presumption and faith are similar in some 
things, but quite different in others. Cain presumed 
that the Lord would accept of his sacrifice. Abel 
believed, i. e. had faith to believe, that God would 
accept of his. Abel received the promised blessing; 
Cain did not. The children of Israel crossed the 
Red Sea by faith. They were commanded of God 
to go across. The Egyptians presumed that they 
could cross; but were drowned. Faith led Israel to 
attempt the crossing ; Presumption led Egypt to at-? 
tempt the same. Faith, then, is the taking of God at 

his word and doing just what he requires ; i. e. this is 
the manifestation of faith. Abel, though dead, speaks, 
speaks yet, and we should hear his voice. No sub- 
stituted sacrifice will answer. "Behold, to obey is 
better than sacrifice, and to hearken than the fat of 
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. II. Faith is manifested in doing JUST .what' God 
commands NOTHING more, Moses was commanded 
to speak to the rock. He smote it twice. God had 
not said thou shalt not smite the rock, but he had 
said "speak to the rock." A high and holy faith 
would have taken God at his word. Presumption 
led Moses to take the rod and smite the rock. "And 
the Lord God spake unto Moses and Aaron, Because 
ye believed me not, to sanctify me in the eyes of the 
children of Israel, Therefore ye shall not bring this 
congregation into the land which I have given 
them." 

Moses was permitted to see the promised land 
from the top of Nebo, but not to go over into it. 
He sinned in that he did not obey the voice of the 
Lord. The command to speak to the rock was a pro- 
hibition of everything else. In the New Testament 
the command to baptize believers excludes all others. 
To baptize unbelievers, children or adults, is to reject 
the command of Christ, and fail to glorify.him in the' 
sight of the people. It manifests a want of faith in 
Christ, when any one does for His command what he 
has not commanded. Uzza touched the Ark of the 
Lord when the oxen stumbled. God smote him, so 
that he died. He had not been commanded to keep 
his herds from the Ark - directly ; but God had said 
that no unholy, that is, unsanctified persons should 
touch the Ark, or any of its vessels. Uzza did not 
belong to the priesthood, hence he could not touch 
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the Ark with impunity. It was presumption in him 
to do so, \\otfaith. It was sin, and God punished it 
as such. His good intentions availed him nothing 
here. How fearful to trifle with the commands 
of God! Faith, that is pleasing to God, that saves 
the soul, will ever manifest itself in doing just what 
Christ requires of us. And if we are unwilling to do 
this, we may rightly fear that we want the faith. 
The outward action is the index to the state of the 
heart. For God has, in infinite wisdom, given us 
his commands, so that we may know what he would 
have us to do. Hence, if we do not those things , 
which He has commanded, it shows that our hearts 
are not right in the sight of. God. To say that we 
do not know what God has required of us, is to deny 
that we have a revelation from him ; for a revelation 
that we cannot understand, is the same as having none 
at all. 

III. The faith that will save us, will make us obey. 
Naaman, the Syrian Leper, had faith enough to cause 
him to get ready his gifts and go . to Israel to see the 
prophet that he might heal him of his leprosy. But 
when the prophet sent word to him to go and dip 
himself seven times in Jordan, he despised both the 
prophet and his manner of healing. He turned away 
in his wrath. Here was a manifestation of the true 
state of his heart, which, up to this time, seemed to 
be all right. God put his faith .to the test in this 
manner of curing. He refused to obey the command, 
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and in doing this rejected the prophet. How many, 
thousands have felt the burden of sin, and have heard 
of Christ 'as the Great Prophet, and have started to ' 
him in pride, thinking how much they would do for 
him when he should heal them. But when they are 
told that all that is required is faith in Jesus as the 
Christ who was crucified for us, and rose for our jus- 
tification, have stumbled at the word and despised 
the cross. Now it must be manifest to all that a 
want of faith made Naaman reject the means of the 
cure offered by the Prophet. A sinner coming to 
God for salvation manifests a want of faith when he 
turns aside from the cross of Christ. But the true 
faith that saves is that "which brings us low at the 
foot of the cross, and makes us say of him who died 
upon it, "My Lord and my God." Hence to the 
saved he becomes at once the Great Prophet to teach 
us, our Great High Priest to offer for us the only 
sacrifice for sin ; our King, to rule and govern in our 
hearts. Had Naaman not dipped himself in the 
Jordan, he would have died a leper. If a sinner re- 
ceives not our Lord Jesus as the Christ, as his Saviour, 
he will perish in his sins. But he who receives Christ 
will with him receive his commands. If he receive 
not his commands he receives not him. If we do 
not certainly know the commands of Christ, we are 
under no obligations to obey them ; i. e. if we can 
not know them. On the night of the Passover 
Moses commanded the children of Israel to prepare 



the Pascal Lamb, and sprinkle the blood upon the 
doors. They manifested their faith in doing what 
God required of them through Moses, his prophet. 
By faith they sprinkled this blood, and hence were 
delivered by faith. Jesus commands us to be baptized, 
i. e. immersed. To refuse to do this is a manifesta- 
tion of the want of faith, ; and argues that the man 
has not submitted to Christ. There is no Romish 
tendency here. The argument is that the refusal to 
obey, shows the want of faith. Obedience manifests 
faith ; disobedience, the want of it. If Christ in- 
tended his people to obey this command in all ages, 
then he gave it in plain terms, so that they can un- 
derstand it. And if the heart is right the penitent 
sinner, believing in Jesus, will follow his master into 
the water. 

The blind man, commanded by Jesus to go and 
wash in the pool of Siloan, went and washed and 
come seeing. He manifested here his faith in go- 
ing in going to the pool in going to the pool of 
Siloan. 

Jesus said: "He that believeth and is baptized 
shall be saved." A sinner is saved through faith in 
Christ. The saved are baptized, because they have 
believed. Adam was commanded not to eat of the 
Tree of Knowledge. God tested him just here. He 
took and eat ; a world was lost. Jesus came to save. 
He gave one simple ordinance or command by which 
a world might manifest its willingness to come back 
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to God. Hence he connected faith and baptism 
faith the sequence, baptism the consequence. When 
they believed they were baptized. But, the objector 
says, why so much stress upon baptism? Are not 
other commands as important? I answer they are. 
God has said, "Thou shalt not lie." Now if a man 
persist 'in lying all his life do you say he is a Chris- 
tian, because he does many other things in accord- 
ance with the requirements of Christ ? Suppose pro- 
fessed Christians, as the Mormons for instance, should 
always live in adultery, would you say { ' these will be 
saved? These are Christians?" 

IV . Good intentions are not manifestatsons of faith , 
neither is a zeal for God' s cause. Paul had, no doubt, 
the very best intentions when he as a Jew was zeal- 
ous for the religion of his fathers. Paul intended to 
do just right, hence he had, as he thought, a good 
conscience. He did have a quiet conscience. His 
zeal was unbounded for the honor of the Jewish 
religion, which he supposed to be very pleasing to 
God. Saul of Tarsus verily believed he ought to do 
all that he did in persecuting the Christians, He had 
as good intentions then as he had when, with tears, 
he warned the people of sin, and urged them to em- 
brace the Saviour and become Christians. Saul of 
Tarsus had as much zeal for God as Paul the Apostle. 
How strange! What makes the difference? Paul 
has faith; Paul is a believer; yea, more than this, 
Saul has been changed to Paul, by the direct opera- 
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tion of the Holy Spirit upon his heart. God has 
given him his Spirit, so that he is now led into "all 
truth" Paul does not tarry, he arises and is baptized, 
and straitway preaches Jesus that he is the Christ. 
His zeal is all that it was before perhaps nothing 
more ; nothing less. But it is according to knowl- 
edge. ' Paul is not disobedient to the divine require- 
ment. He obeys the voice of the Lord. Do not all 
Christians do this ? Can a man be said to be a disci- 
ple, a Christian, a follower of Christ, who does not 
obey him? We cannot rightly regard such as disci- 
ples. 

I. call your .attention to the following climax: 
"Believe an. the Lord Jesus Christ and thou shalt be 
saved." " He that believeth and is baptized shall be 
saved." "He that endureth to the end, the same shall 
be saved." "He that doeth righteousness is right- 
eous." "Jfe that committeth sin is of the devil." 
But, my brethren, it has been declared by Jesus, 
" that he became the author of eternal salvation to all 
those who obey him." Faith precedes, and obedi- 
ence follows salvation. He that has not the obedi- 
ence has not the faith, and hence is without the 
promise. He who rejects baptism as not being 
essential to his Christianity, rejects the commands of 
Christ ; there is no promise to him. 

-*. 

This sermon did much to arouse the church and 
community. Many began to search the Scriptures to 
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see if these things were so. A short time after this 
I attended the Aberdeen Association was appointed 
to preach, at n o'clock on Sunday, and by request 
of one of my members from Aberdeen I preached the 
same sermon in substance. In the spring of 1866 I 
was called to the care of the church at Tuscombia, 
Alabama. A short time after this I attended a called 
meeting for the purpose of organizing the North Ala- 
bama General Association, at Moulton, Ala. I was 
again appointed to preach on Sunday, at n o'clock. 
I preached this sermon again. Some brethren of the 
Reformation present claimed me as their Baptist 
preacher. But I know that I can say in truth, the 
voice of the Baptists in North Alabama, after hearing 
me time and again, was that my teachings were per- 
fectly orthodox. 

In the fall of the same year, about eight months 
after this, I was chosen clerk of the Mussels Shoals 
Association. And when the business was over, by 
way of compliment, the brethren gave me a vote of 
thanks and the sum of twenty-five dollars for my ser- 
vices. . 

On the first of January, 1867, I was chosen by the 
Board of the General Association to ride as an 
evangelist and general agent for the Association. At 
the meeting of the General Association, in the month 
of November, 1866, I had been elected Correspond- 
ing Secretary ; so that, after January ist, I was Evan- 
gelist, Agent, and Corresponding Secretary. I 



labored in this field till July ist, 1867, when I re- 
signed and came to Kentucky. During my stay in 
Tuscumbia I went to my room, and, after trying to 
pray for the Divine guidance, I took up my Testa- 
ment to read it through, determined not to let any 
of my previous opinions or the teachings that I had 
received have any bias upon my mind. I tried to 
read it as if it were for the first and last time. I had 
no question before me but what does this book teach ? 
As I read slowly day by day I drank in its living 
waters. I began to read to learn for myself. Here 
was the beginning of the doctrine : "No promise to 
the unbaptized as such." And here, for the first 
time, I fully embraced the great doctrines of God's 
sovereignty, and salvation by grace. I read in Mat- 
thew, i. 21, "And thou shalt call his name JESUS, for 
he shall save his people from their sins. ' ' I paused 
and reasoned thus ; Jesus, means Saviour. A Saviour 
implies some one to save ; this implies that some are 
lost. Jesus is a Saviour sent of God. God is omnipo- 
tent. He sent Jesus his Son into the world to save 
his people. Jesus is God the Son. He came to save; 
hence some are to be saved. This, in the very na- 
ture of the case, implies that Jesus has a people on 
the earth; these he came to save. But it would be 
impossible to know that he would save some, without 
knowing how many; for no revelation is made to 
God. But if he knew how many, he knew who they 
were. x Therefore, these were chosen. in Christ before 



the foundation of the world, and Christ came to save 
them. Hence, from the beginning, the number were 
specific, definite. The saved account all their salva- 
tion to God. For, since it is not a matter of chance 
or accident who will be saved, then it is certain ; and 
God, by his grace, will bring in the elect. God the 
Holy Spirit moves upon the heart, changes the affec- 
tions, and the soul cries out after God. The gospel 
is sent to these, the called of God, and it is to them 
the power and wisdom of God ; hence these believe 
and are saved. But the proposition is to save from 
sin ; so then we will have obedience to follow. The 
grace that will save in heaven will save on earth. 

Thus I reasoned and thus I preached, and no mar- 
vel for thus it is throughout the New Testament. 
When I would preach three classes of persons were 
united, and each claimed me. The Regular Baptists, 
the Reformers, and the Missionary Baptists, which 
were my people. The same sermon was received by 
all. So you see it was God's truth that united them, 
and not me, and thus it would ever be if these peo- 
ple were left to themselves. It has always been the 
preachers that have kept these three denominations 
apart. A Regular Baptist becomes a disputant, and 
.hence he does nothing but look up his texts and 
preach his side of the question. God's sovereignty 
is his theme everywhere. The Reformer takes works; 
baptism, prominent among the requirements, he 
dwells much upon this. The Missionary tries to oc- 



cupy the "golden mean." But if the Regular, or 
"hardshell" Baptists, as they are sometimes called, 
prevails in, the community, then the Missionary comes 
to the other extreme, and will always be crying 
"work, work;" if the Campbellite element, then he 
leans away from them to the other side. Regular 
Baptists and Reformers have much of truth in their 
teachings. This should be recognized, and we should 
show to both that since we agree upon many points, 
we should be glad to have them come and go with 
us. I believed then, and believe it still, that the 
righteous .element in both these denominations will 
one day bring them back to us -i. e. that we three 
will one day be. united upon the " OLD LAND-MARK 
RESET;" and this will be a day of triumph for the 
truth. I have seen enough of the hair-splitting to 
know that when it is all over and the people sit down 
to read God's Word, and compare themselves with 
this, that we are much nearer together than the 
would-be leaders try to make us believe. I have 
p reached for a week at a time, day by day, and had 
these people to fully receive my teachings, and re- 
joice in the love of God together. Of course this 
was not so with every individual, but with the real 
pious portion of each congregation or denomination. 
I published a sermon in the Christian Herald in the 
spring of 1867, in which I took this position. There 
is a call for God's people to go up and possess the 
land i. e. this country. These are the baptized, 
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and these alone can do the work. All Protestant de- 
nominations have so much of Romanism in their 
teachings, that it is impossible for them to do us any 
good in the army. We can only succeed when we 
go up as God's circumcised, i. e. baptized. We 
could take the country if we were united ; and my 
prayer is that God may soon bring this about. ; 

On my arrival in Kentucky I was received -by the 
brethren with open arms, and as it was in North Al- 
abama and Mississippi, so it was in this State. The 
Regular Baptists received me, and the Reformers 
also took me into their houses and treated me as a 
brother. I was kindly .treated by all the people ; but 
the Pedo-Baptists could not receive me as a brother ; 
of course, I did not expect this. They are in oppo- 
sition, as a people, to the triumph of our. doctrines, 
and they cannot be consistent with themselves and 
endorse us, neither can we endorse them. Preaching 
and teaching, I tried to do my duty as a Baptist and 
as a. Christian. I never stopped a moment to con- 
sider the question of popularity. I said to the breth- 
ren, if we are to have a Baptist school let us have 
one, and teach the doctrine of our church, which we 
regard as the doctrines of the Bible. The church 
flourished, the school was doing well. All things 
seemed to prosper. The people were' reading the 
Bible as they had not read it for years; God was at 
work. 

And just here I wish to relate a little of my expe- 
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rience. I am satisfied that from the time I fully 
embraced the doctrine that we must be baptized to 
manifest the fact that we are Christians, and that all 
Pedo-Baptists are in error, such vital error that they 
cannot be regarded as the disciples of Christ, I loved 
God more, the Bible more, and read it more; loved 
Christians more, loved them for the truth's sake, than 
I ever did before. I was free from temptation felt 
more like preaching, trembled more at the vast re- 
sponsibility of preaching, than I ever did before. I 
cannot account for it, but from the day I cut loose 
from all the so-called societies as churches or chris- 
tians, .1 felt a new life spring up in my soul. And O ! 
how bitter the day, when I gave up all as lost. When 
I saw and felt that my own baptized brethren could 
do so many things that were contrary to the spirit 
of true religion, I grieved over it from day to day 
till at last I concluded to try the matter. I took the 
most liberal view possible toward all professed chris- 
tians. I have now tried Pedo-Baptists for three years, 
and my honest conviction is that there are very few 
of them that take any interest in Baptist churches. 



CHAPTER. II. 

FIRST YEAR IN KENTUCKY. 

I arrived in Kentucky with my family on Friday, 
August 6, 1867. According to a previous appoint- 
ment I went to Gilead church, on Sunday following, 
to assist Bro. J. Tol. Miller in a protracted meeting. 
Bro. Miller preached the first sermon, at no' clock ; 
I preached at 2 P. M. After this I preached twice a 
day for eight days, except one. Bro. I. W. Bruner 
preached at n o'clock on Friday. The meeting 
closed on Monday, August 19. Sixteen were bap- 
tized by Bro. Miller. We had a pleasant time; God 
was with us, and the church was much. revived. 

Some one speaking to Bro. J. J. Jeffrey, alter the 
meeting was over, said: "The Reformers are claim- 
ing Bro. Coulson." "I have heard so," he replied, 
"but I followed him closely during the entire meet- 
ing, and he did not go anywhere but what I could 
go with him. I confess, however," he said, "that 
Bro. Coulson came the nearest the water of any man 
lever heard to keep out." This endorsement by 
Bro. Jeffrey was a great consolation to me, for I was 
satisfied no one in the Salem Association was more 
capable of judging, and I knew that he had watched 
me closely. I had seen him as he sat before me 
during the meeting. I see those expressive eyes now, 
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in my imagination, as he would look at me with his 
countenance all radiant with hope and joy. He has 
passed away, but his words of encouragement have 
been a solace to me. I never pass Gilead church 
without a sigh. What a bright future she had in pros- 
pect in the fall of 1867, and the spring of 1868. 
And yet, who can tell what is in the future ! I had 
a kind of presentiment then that a storm was to burst 
over me, but little dreamed how terrible it would be. 
Bro. J. Tol. Miller was at this time one of the 
leading ministers of the Association, and pastor of 
some three or four of her best churches. I never re- 
ceived more kindness or hospitality from any man 
than from him. He took me in a stranger and 
did all that friendship or Christianity could demand. 
May he find favor with the Lord Jesus in the day of 
his coming. He introduced me to his churches, he 
recommended me wherever he went to the kind con- 
sideration of the^brethren. I loved him then, and I 
know I love him still. What his feelings are toward 
me, I know not; but I have not ceased to hope that 
the day may come -when we will meet around the 
same altar of prayer and praise again. I may. not 

have treated him as I ought, but one thing I know, I 
never have indulged for one moment a spirit of malice 
or hatred towards him, although I was satisfied he did 
me some wrong I still hope he did not so intend it. 
One thing, I cannot cease to love him. 
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LYNNLAND INSTITUTE. 

On Monday, September 9, 1867, I commenced 
my labors as Principal of the Institute. We com- 
menced with fifty scholars, and gradually increased 
to the close of the session, when we had eighty-seven. 
I labored hard for the success of the school. I found 
in the Trustees Samuel Hendsbrough, William Sprigg, 
Henry Sprigg, Samuel Sprigg, J. R. Gaither, F. W. 
Simmons, and J. J. Jeffries, the best of friends; they 
assisted me in my time of poverty and need. They, 
with their families, showed me so many kindnesses 
that I can never forget them. It almost draws tears 
from my eyes to call up those days of love and friend- 
ship. I loved their children almost as my own, and 
they seemed never to tire of doing me favors. May 
they find peace in the day of His coming, who shall 
judge the world in righteousness. Some of them 
have been alienated from me, yet I can but hope the 
day will come when we will see alike and that they 
take me back again into their affections. I loved 
them then ; I loved their families. O ! how painful 
it was to give them up ! But I felt that I must bear 
all things for Christ's sake. May we yet know 
"How good and how pleasant it is for brethren to 
dwell together in unity." 

SALEM ASSOCIATION. 

On Saturday, the 2ist of September, 1867, I at- 
tended for the first time the meeting of Salem Asso- 



ciation. It was at White Mills, in Hardin county. 
I got in about ten o'clock, heard a short discussion 
on the circular letter, written by Elder Robert En- 
low. In this letter, he had taken the position that 
the human and the divine nature of Christ were dia- 
metrically opposed to each other. The position was 
sustained by a final vote, and so sent forth to the 
world. I mention this fact to show that Associations 
do not always vote the sentiment or opinions of the 
Baptist denomination. Ten minutes to eleven 
o'clock a short recess was given, and appointments 
announced for preaching at the stand. Dr. South 
and Bro. Judson Brown were to preach. Bro. South 
had entered into the discussion of the question before 
the Association and asked to be excused. >I was re- 
quested to preach in his place. I consented, and it 
- was in the sermon preached that day, in the midst 
of hurried declamation that I first used the words: 
" There is no promise in the New Testament to the un- 
baptized&s such" I did not think just how it would 
look put in print. I never dreamed at that time that 
L would ever see any of that sermon in a newspaper. 
Had I deliberated on the thought I would have put 
it into about such words as these : There is no prom- 
ise to the man who is not now and never intends to 
be baptized. I am satisfied, however, that it would 
never have been noticed, had it not been for the fact 
that the Reformers noticed it, and claimed me as 
their preacher. This called the attention of a Bap- 
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tist minister, and he spoke of it to others. By a 
special invitation of the brethren at White Mills I 
preached for the church Sunday, October 13, 1867. 
At the first regular meeting of the church after the 
meeting of the Association, I was called as pastor of 
the church to fill the vacancy caused by the resigna- 
tion of Bro. I..W. Bruner. I commenced my labors 
with the church as pastor on the 26th of October, 
1867. Baptized two the first day Tpreached for them. 
In going down into the water with the candidates, I 
called the attention of the large audience gathered on 
the water's edge to the fact that we did not baptize 
these persons to make them Christians, but because 
they are Christians. I said : ' 'This fact they now mani- 
fest by following Christ in his appointed ordinance." 
One of the candidates had been a Methodistfor many 
years. He said, "I have often had doubts about my 
baptism >: but rested easy about the matter, thinking 
it a matter of no consequence, until I heard you 
preach that sermon at the Association." He said, 
"I felt as if it were a sin to neglect it a moment 
longer." . He was an intelligent gentleman, and made 
us a good member. 

From this time I commenced my labors at the In- 
stitute. I preached regularly at Bethel and Nolin 
churches, supplying them as pastor for Bro. J.'Tol. 
Miller. On Sunday, December 15, 1867, 1 preached 
at Nolin church on the Communion question, it be- 



ing communion season. I took the position that it 
is the church that communes, and each individual' 
member is bound, by the law of love, to be present 
at such time and set forth Christ's death: "For as 
often as we do this we show forth the Lord's death 
till he come. ' ' 

I took the position that the church, in the aggre- 
gate, is the bride of Christ, and that it is this that is 
to be received and presented before the Father. I 
showed that the promises are to the church, and then 
that the church consists of baptized members. Here, 
then, we rest our cause, I said, and we have nothing 
to do with those that are without. If, for any rea- 
son, they will not unite with Christ's church, then 
they ought not to commune in her pale. A brother 
told me afterwards that he had always been in theory, 
an open communionist, but since hearing that sermon, 
said he, I have no trouble on the question. It is 
clear to my mind still, that the church has the prom- 
ise ; and that there is no invisible church recognized 
in the New Testament. So that whatever is neces- 
sary to church membership, is necessary to Christian- 
ity ; i. e. to any one being recognized as a Christian. 
So the Bible teaches. 

In the month of December I was called to the pas- 
torate of Bethel church, where I had been preaching 
for four months as a supply for Bro. J. Tol. Miller. 
I commenced my labors with the church the first of 
January, 1868. 



During the fall of 1867 I preached to two of Bro. 
Miller's churches (Nolin and Bethel), and to White 
Mills as pastor. One Sunday in each month I was 
idle ; not idle, but preached at various places where 
I was invited. I visited Hodgenville church, or the 
town, to preach on. the 28th and 2pth of September. 
On my arrival at the place I was informed that Bro~ 
Enlow had an appointment to preach on the subject 
of Baptism at Buffalo, a little village about five miles 
northeast of Hodgenville. 

I concluded not to preach at Hodgenville till four 
o'clock in the evening, and to go with the brother 
out and hear the sermon. We went and heard an 
able sermon. Bro. Enlow was a man of native talent 
and sustained his positions well. He was replying to 
a sermon preached there a few Sabbaths before by 
Dr. Lee of the Methodist church. Bro. A. J . Miller 
was there and two Methodist preachers had a large 
congregation. Bro. Enlow asked me to make some 
remarks at the close of his sermon, which I did, and 
in these remarks made pretty much the same remarks 
that I did at White Mills, at the Association, viz : 
That there is no promise to the un baptized. Bro. 
Miller sent a notice of this fact to the Western Re- 
corder, and called the attention of the brethren to 
the fact. He called on me to let the brethren hear 
from me. I did so saying., I confessed guilty to the 
charge of making the remark, if there was any guilt 
in the case. I said, if there is a promise to the un- 



baptized, let us have the chapter and verse, and then 
I will take back what I have said, and say so no more. 
Just here the matter ended for some three months. 
No one said anything more about it, in the papers. 

I was invited again to visit Hodgenville, Larue 
county, and preach for the church, which I did, and 
on Saturday before the third Sunday in February, 
1868, I was called as pastor to take the oversight of 
the church, to fill the vacancy caused by the resigna- .. 
tion of Bro. Robt. Enlow. On the third Saturday 
in March, 1868, I commenced my labors with that 
church. Some of the brethren from South Fork 
church, five miles distant from Hodgenville, and not 
far from Buffalo, were present on Sunday, at n 
o'clock, and heard me preach. They gave me an 
invitation to visit their church, which I did, and 
preached for them on Saturday, April n, 1868; was 
called as pastor for the ensuing year. I entered upon 
these duties at once, and preached for them on the 
next day, Sunday. Thus I became pastor of four 
churches; my membership still being at Gilead. 
church, where I joined on my arrival in the State. 
I was immediately connected by these arrangements 
with five churches, with an aggregate of nearly a 
thousand members. I poured my whole soul into 
the work, and tried to do all the good I could. I 
preached from eight to twelve sermons per month, 
and heard my daily recitations in the college. I 
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worked day and night, taking but little time to rest. 

There was a general stir about this time on all sides. 
The Protestant denominations were denouncing me 
because I did not regard them as Christians, and be- 
cause I said, on one occasion, that the present trans- 
lation, i. e. King James's, was forced upon the peo- 
ple of England by the laws of that country, : and 
because I said it was a partisan or sectarian transla- 
tion; as much so as the Catholic translation. Things 
which I thought everybody knew, and hence simply 
stated as facts. Episcopalians translated it, and the 
King, a member of that church and the head of the 
church at that time, ordered it read in all the realm. 

At this time, also, Rev. R. M. Dudley, of the Wes- 
tern Recorder, called on me for an explanation of the 
assertion that "There is no promise in the New Testa- 
ment to the unbaptized as such, ' ' saying the columns 
of the Recorder were open for me to say whatever I 
wished to the Baptists of Kentucky. I sat down and 
wrote the following article, and sent it to the office of 
the Recorder for publication, which was immediately 
published : 

"NO PROMISE TO THE UNBAPTIZED AS SUCH." 

"LYNNLAND INSTITUTE, March 20, 1868. 
* "BRO. DUDLEY: Your suggestion for me to ex- 
plain my position has been considered, and I now 
propose to do so. You will please accept my thanks 
for the interest manifested and the kind tender of 
your columns. The assertion, sir : 
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" ' The New Testament contains no promise to the 
unbaptized as such.' Bro. Shackleford (then editor 
of the Christian Herald, Tuscumbia, Ala.) seems to 
think there is nothing gained by the subjoined 
phrase, 'as such.' A moment's consideration will 
show any one that the sense of the proposition is ma- 
terially .changed by it. Jesus says: 'All that the 
Father giveth me shall come to me; and him that 
cometh to me I will in nowise cast out.' John vi. 
37. Here is a promise; it is made to Christ's seed, 
but this promise is predicated upon another : ' The 
promise made by the Father to Christ that he would 
give him a people on the earth.' Isaiah liii, 10-12. 
But this seed or people of Christ are all sinners, and 
have no promise as such. Christ came to save 
his people from their sins, but God alone knows who 
these are till they have been sanctified by the Spirit, 
and become obedient to the truth. As sinners, the 
people of Christ are all under condemnation. It is 
only when they are born again and walk in the com- 
mandments of God their Saviour that they have the 
promise. It is necessary for men to repent in Order 
that they may accept of Christ as a Saviour. It is 
necessary for men* to believe before they can become 
the .children of God. It is necessary for them to be 
baptized to enter the kingdom of God on earth. It 
is necessary for the repenting, believing soul to be- 
come obedient to the commands of Christ, that he 
may claim the promise. * Not every one that saith 
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unto me Lord, Lord, shall enter the Kingdom of 
Heaven; but he that doeth the will of my Father 
which is in Heaven.' Matt, vii, 21. The Apos- 
tle James says; 'We are not justified by faith only; 
that, as the body without the spirit is dead, so faith 
without works is dead, being alone. ' I understand 
this to be the meaning of the Apostle : Faith .and 
works, or obedience, are so closely connected that it 
is impossible for the former to exist without the lat- 
ter. Repentance is necessary to salvation, but does 
not give it. Faith is necessary, but we cannot be 
.saved by faith only. That is to say, more is meant 
by faith in the New Testament than a mere belief of 
the proposition that Jesus is the Christ of God. 
Baptism is essential to a professing of, or putting on 
of Christ, or declaring our allegiance to him. It is 
necessary to a public demonstration of our faith, since 
it is the divinely appointed means. But baptism 
does not give salvation any more than a demonstra- 
tion of a proposition in Euclid makes it true. But 
a man who does not make the demonstration of the 
faith, has not the promise of the New Testament : 
'Ye are my friends if you do whatsoever I command 
you. ' But the baptized are without the promise un- 
less they go on to do whatsoever Jesus has com- 
manded. In short, then, the New Testament con- 
tains no promise to the unfaithful or disobedient. 

"A man may say he has faith, while he does not 
love his brother. I say no amount of faith, even 



though it could remove mountains, will avail you 
anything, while you do not love your brother; you 
have not the promise, sir. I may say that I believe 
in Jesus, but while I am not baptized, I show that I 
am a rebel ; hence, mine is not a faith of the New 
Testament; for that was always followed by baptism. 
So I am without the promise of that book. The 
Holy Spirit as much commands every penitent be- 
liever to be baptized as (He) did Saul, speaking 
through Ananias. If the penitent refuse, believe he 
ever so much, he is without the promise made to 
Paul. One thing is certain, all New Testament chris- 
tians were baptized. There is no promise to those 
who are not Christians^ so there is no promise to the 
unbaptized as such. I can see no way for the man 
to escape who does not forgive his enemies; nor for 
the one who does not love his brother. No m6re 
can I see how a man can escape who refuses to be 
baptized. 

"I hope this hurried letter will, to some extent, 
explain my meaning, when I make the assertion that 
the New Testament contains no promise to the un- 
baptized as such. But, since it is a negative proposi- 
tion, I will hardly be expected to prove it. If any 
one feels inclined I will gladly answer, or try at least 
to answer, any objection that may be used against it. 

"Yours, truly, 

"G. A. COULSON." 
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EDITORIAL REMARKS. 

"In these times of rampant Pelagianism it is well 
that the .brethren should pronounce distinctly the 
Shibboleths of Jordan. We are glad that Bro. Coul- 
son has come out and explained the sense of his oft 
repeated assertion ; ' The New Testament contains no 
promise to the unbaptized as such. ' Being a stran- 
ger in our midst we are more apt to prick up our ears 
at such assertions, than if his doctrinal views were 
well understood. We felt assured from a short con- 
versation we had with him in our office that, while 
the remark was susceptible of misconstruction, he 
nevertheless used it in a perfectly justifiable sense. 
As a test of love and fealty to Christ baptism is es- 
sential to salvation in the sense that he who pro- 
fesses the former and is unwilling to submit to the 
latter, proves by his very unwillingness that he is 
destitute of both love and fealty to Christ. In this 
sense the New Testament contains no promise to the 
unbaptized, or the unbaptized as such; I care not 
which. ' Ye are my friends if ye do whatsoever I 
command you.' He has commanded the penitent 
believer to be baptized, and now if the penitent be- 
liever despises the command of Christ, and refuses 
baptism, he thereby proves that he is not the friend 
of Christ. And every Baptist in the land is ready to 
say to that man the New Testament contains no 
promise to the unbaptized. 

"R. M. DUDLEY, Editor." 



I call the attention of every reader to the fact that 
the foregoing article contains the doctrine which has 
been denounced as Heresy . And especially . do I 
wish it to be remembered that for the doctrine con- 
tained in this article Salem Association, at the session 
held with Benleyville church, Meade county, Ky., a 
large per cent, of which was preachers, admonished 
Gilead church and all the churches of Salem Associ- 
ation, and advised Baptists everywhere to give neither 
countenance nor encouragement to the unscriptural 
doctrine of those who may thus attempt to sow the 
seeds of discord among us. (See Minutes Salem 
Association, page 3, No. 83.) 

The Western Recorder and its editor, Rev. R. M. 
Dudley, were warmly and heartily endorsed by that 
body, while I was condemned as a heretic. Why 
was this? Was it because Eld. Dudley had recanted ? 
Was it because he had explained? This cannot be 
shown. No, kind reader, it was not because he had 
recanted or explained. I suppose there was a reason, 
but I do not know what it was. You may read what 
I have said in the article, and then read Bro. D.'s 
endorsement, and judge for yourself. But you will 
excuse me for calling your special attention to one 
thought in the remarks of the editor. He says : "As 
a test of love and fealty to Christ baptism is essential to 
salvation in the sense that he who professes the former 
and is unwilling to submit to the latter, proves, by his 
. very tinwillingness, that he is destitute of both love and 
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fealty to Christ. ' ' Loyalty and love to Christ are to 
be tested by a man's willingness to submit to baptism. 
But with Elder Dudley nothing is baptism but immer- 
sion. But Protestants and Catholics are unwilling to 
submit to immersion. Therefore these are destitute 
of love and fealty to Christ. No ingenuity of rea- 
soning can extricate him &om the dilemma. Sprink- 
ling and pouring must be baptism, or Protestants 
and Catholics are not Christians ; for the fact that 
they are unwilling to be immersed is universally con- 
ceded. 

I ask you to remember, these remarks jivere made 
by the Editor of the Western Recorder, and that he 
said of them, in another number of that paper, 
"WHAT I HAVE WRITTEN I HAVE WRITTEN." And 
now, after five years have passed, I cannot tell just 
what to take out to make the article orthodox. It is 
not as clear in some places as it might be, but almost 
any one could get my meaning by reading the article 
once. It simply means that baptism is essential to a 
manifestation of our acceptance of Christ as our Lord 
and Saviour. 

But the objection seems ever to have been urged, 
against the proposition itself. There might be some 
excuse for the unlettered and ignorant to do such a 
thing. But how persons making any pretensions to 
an ordinary education could do such a thing I cannot 
tell ; tor while it is true that a man is bound to use 
words in their ordinary acceptation, it is equally true. 
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that he has the right to explain his own assertions or 
propositions, and the inexorable laws of logic require 
us to accept of the explanation. A man has the right 
even to change his assertions so that they will express 
his ideas. And the great law of love, i. e. charity, 
requires us to accept them as changed, and approve 
or condemn. I call your attention to the concluding 
article on this subject, found in the Western Recorder 
of May 1 6, 1868 ; 

THE CONCLUSION. 

DEAR BRO. DUDLEY : 

I now take up my pen to close the discussion, on 
my part, that has grown out of my use of the phrase, 
''no promise to the unbaptized as such.' 1 I am now 
satisfied it was injudicious in me to use it ; not but 
what it is true, but many good brethren, as you say, 
have failed to understand it. When first used it was 
in an animated discourse. I meant to teach, as I have 
always taught, that those who reject or refuse baptism 
have no promise in the New Testament. All that has 
been said on the subject has not changed my mind in 
the least. I am satisfied my brethren do not under- 
stand me. Many that have long been familiar with 
me, think it strange I should be accused of Camp- 
bellism. But why should I be surprised when they 
do not understand you, a man with whom they have 
been so long acquainted? I, myself, object to the 
phrase, "Baptism is essential to salvation," but Bap- 
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tists have so long used it that I can hardly see the 
propriety in objecting to its use now. In fact these 
verbal criticisms are not profitable for godliness. Now 
I say most heartily, and unequivocally, that the man 
who believes in Jesus with all his heart will be saved ; 
but I think he will also be baptized. I think the 
New Testament teaches that those who believed were 
baptized; hence the promise is, in the New Test- 
ament, to the baptized. I do not believe there ever 
was a man who became a disciple of Christ, who did 
not first become an humble soul. Although humility 
may not be in any sense, essentially salvation. I do. 
not believe any man can go to heaven who loves his 
father and mother more than Christ. That is, if he 
continues to do this, and this is all that I ever meant 
by "no promise to the unbaptized as such." No 
promise to those who continue to refuse baptism. I 
do not believe any man can be saved who hates his 
brother, for "He is a murderer, and you know no 
murderer hath eternal life abiding in him." Now, to 
love a brother, may not be essential to salvation, in 
the sense that we can not believe in Jesus without it ; 
loving a brother does not give belief, yet he who be- 
lieves, in the true sense of the term, will love his 
brother. So he that believes in Christ with all his 
heart, will say, " What hinders, that I should not be 
baptized ?' ' Religion, soul-religion, heartfelt religion, 
will make men obedient to Christ. When a poor 
sinner gets such a view of the cross as I have had, t he 
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will say, " God forbid that I should glory save in the 
cross of our Lord Jesus Christ." He will not say it 
makes no difference HOW I am baptized, or whether I 
am baptized at all or not. He will run after Christ, 
and covet obedience to his commands. "He that 
loveth me, he it is that keepeth my commandments. ' ' 
Having the heart right is everything, but to the man 
whose heart is right the commands are everything. ' 
' ' Ye are my friends if you do whatsoever I command 
you." When the power of reigning sin is subdued 
in the heart, grace reigns, and love, celestial love, is 
kindled there, a holy fire to consume sin. This love 
manifests itself in obedience to the commandments 
of God our Savior. " This ,is the love of God that 
ye keep his commandments." When a man is con- 
verted, and turns to the Lord, he becomes a new 
creature in Christ. " Old things pass away, behold 
all things become new. ' ' He has passed from death 
unto life when he believes in Jesus. But he knows 
this by the love he bears to the brethren. " But by 
this we know that we love the children of God, when 
we love God and keep his commandments." Keep- 
ing the commandments does not make us love God, 
but, the love of God does not make us keep his com- 
mandments. Here our brethren seem to misapprehend 
us. We "are contending that faith will produce its 
fruits. That where the love of God is shed abroad in 
the heart by the Holy Ghost, there will also be found 
a willing soul to keep all the commandmenJts of his 



Saviour. Our great Teacher was not afraid to say that 
the man who "heard his words and did them would 
build his house upon the ROCK." When about to 
leave the world he was not afraid to say, "Go pro- 
claim the good news to all the world, he that believ- 
eth and is baptized shall be saved, he that believeth 
not shall be damned." When the affrighted, con- 
victed murderers of Jesus cried out, "What must we 
do? Peter was not afraid to answer, "Repent and 
be baptized every one of you in the name of Jesus 
Christ for the remission of sins. Annanias was not 
afraid to say to the repenting Saul, " Why tarriest 
thou j arise and be baptized, and wash away thy sins. ' ' 
Peter could say, eight souls were saved by water, 
which in an antitype immersion now saves us also. 
(" Not the putting away of the filth of the flesh, but 
the requirement of a good conscience toward God) 
by the resurrection of Jesus Christ from the dead." 
(Bible Union translation.) But because Campbellites 
have exhalted baptism to a saving ordinance, we must 
be accused of being tinctured with their views, if we 
talk of baptism as it is found in the New Testament. 

" Oh for a faith that will not shrink, 
Though pressed by every foe." 

We need much of God's grace to carry us through 
this fiery trial. May God sustain us. Suppose I say 
there is no promise in the New Testament to the man 
who will not forgive those who trespass against him. 



When I say this, will any brother write a long article 
contending that I have made forgiveness necessary, 
or essential to salvation. Suppose he trusts in Jesus 
Christ with all his heart, gives his life to the preach- 
ing of the gospel, gives his body to be burned, and 
yet will not forgive those who trespass against him, 
what then must he be damned? I answer, this is 
a case that does not occur. Those who trust in Jesus, 
and love him, will forgive men their trespasses. Now 
there is just this in the case of baptism. Jesus has 
commanded it as much as he has to forgive our ene- 
mies, or love our brethren; if we refuse, we have not 
the promise, in the same sense in which the unforgiv- 
ing have not the promise. But I am sick of explain- 
ing. I have said, " Baptism no more gives salvation 
than a demonstration of a proposition in Euclid 
makes it true, ' ' and yet no one believes me on this 
point. Why not? And echo answers, why not? 
But I must close. I shall wait and pray till God shall 
take me to his rest. O, for a union of hearts and a 
union of hands, to go forth to the work of evangel- 
izing the world. Let us strive for the unity of the 
Spirit in the bonds of peace. 

Yours in hope of the promised rest. 

G. A. COULSON. 

P. S. I shall be glad to see our brother " Layman" 
show that baptism is essential to church membership. 
I challenge him to the task. G. A. C. 



Now you have before you the sum <3f what I have 
written upon the subject of no promise, to the unbap- 
tized. I am willing now to submit to the decision of 
the Baptist brotherhood. Is there anything contrary 
to the 'teachings of the New Testament ? Is there 
anything contrary to the articles of faith in any Bap- 
tist Church ? I submit to your judgment, unbiased 
by what you have hitherto heard. 

On the 2ist of May, 1868, I met the General As- 
sociation at Danville, Ky. Most of the brethren met 
me kindly. . Bro. Robert Thurman, the prince of 
agents, and lover of all the rising ministry of the 
State, met me with more than usual kindness, and 
ventured to encourage me by saying that the conclu- 
sion which had just appeared in the Recorder was sat- 
isfactory. He would give me a little bit of advice 
prefacing the same with an anecdote. " Once, said 
he, ' there was a certain king who was in need of -a 
driver for his carriage. He caused several professedly 
good drivers to be summoned before him, that he 
might ascertain some of their excellencies as coach- 
men. ' ,' How close, said the king to the first, ' can you 
drive to a precipice and not run off. ' He answered, 
'very close, sir.' The second said 'he could drive 
within an inch of the edge.' The third said 'he could 
drive so that half the wheel would be over the preci- 
pice; ' A fourth answered, ' very close, sir, but when 
I drive the king's family I always drive as far from 
the precipice as possible. ' ' ' So, said Bro. Thurman, 



When I say this, will any brother write a long article 
contending that I have made forgiveness necessary, 
or essential to salvation. Suppose he trusts in Jesus 
Christ with all his heart, gives his life to the preach- 
ing of the gospel, gives his body to be burned, and 
yet will not forgive those who trespass against him, 
what then must he be damned? I answer, this is 
a case that does not occur. Those who trust in Jesus, 
and love him, will forgive men their trespasses. Now 
there is just this in the case of baptism. Jesus has 
commanded it as much as he has to forgive our ene- 
mies, or love our brethren ; if we refuse, we have not 
the promise, in the same sense in which the unforgiv- 
ing have not the promise. But I am sick of explain- 
ing. I have said, " Baptism no more gives salvation 
than a demonstration of a proposition in Euclid 
makes it true," and yet no one believes me on this 
point. Why not? And echo answers, why not? 
But I must close. I shall wait and pray till God shall 
take me to his rest. O, for a union of hearts and a 
union of hands, to go forth to the work of evangel- 
izing the world. Let us strive for the unity of the 
Spirit in the bonds of peace. 

Yours in hope of the promised rest. 

G. A. COULSON. 

P. S. I shall be glad to see our brother " Layman" 
show that baptism is essential to church membership. 
I challenge him to the task. G. A. C. 



Now you have before you the sum <3f what I have 
written upon the subject of no promise to the unbap- 
tized. I am willing now to submit to the decision of 
the Baptist brotherhood. Is there anything contrary 
to the teachings of the New Testament ? Is there 
anything contrary to the articles of faith in any Bap- 
tist Church ? I submit to your judgment, unbiased 
by what you have hitherto heard. - 

On the 2ist of May, 1868, I met the General As- 
sociation at Danville, Ky. Most of the brethren met 
me kindly. Bro. Robert Thurman, the prince of 
agents, and lover of all the rising ministry of the 
State, met me with more than usual kindness, and 
ventured to encourage me by saying that the conclu- 
sion which had just appeared in the Recorder was sat- 
isfactory. He would give me a little bit of advice 
prefacing the same with an anecdote. " Once, said 
he, ( there was a certain king who was in need of a 
driver for his carriage. He caused several professedly 
good drivers to be summoned before him, that he 
might ascertain some of their excellencies as coach- 
men. ' * How close, said the king to the first, ' can you 
drive to a precipice and not run off. ' He answered, 
'very close, sir.' The second said 'he could drive 
within an inch of the edge. ' The third said ' he could 
drive so that half the wheel would be over the preci- 
pice.' A fourth answered, ' very close, sir, but when 
I drive the king's family I always drive as far from 
the precipice as possible.' " So, said Bro. Thurman, 
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you must get as far from Campbellism as possible. I 
answered, this can not be done, owing to the bramble- 
bush on the other side. The way in which the King 
has commanded us to drive, is a straight and narrow 
way. Protestantism on one side, and Campbellism 
on the other. It is a close drive we must make. 

During this meeting I had a private talk with Bro. 
Dudley. He was satisfied that we had reached a 
point in the discussion where it ought to stop. I 
agreed to this, and said all I wished was a full ex- 
planation, this I had had and felt to let the matter rest. 
I said to him, "the inevitable conclusion of our logic 
is ' that Pedo-Baptists are not Christians. ' From this 
he dissented and said, "The Baptists of Kentucky 
will not receive it. " I did not say that Pedo-Baptists 
are not converted, but I said we can not recognize 
them as disciples. I said the New Testament does 
not so. regard them. It is taken for granted in this 
that all Christians, i. e. disciples, are baptized. 

On the a8th of June, 1868, I preached at Gilead 
Church, having exchanged pulpits with Bro. J. Tol 
Miller, by request he preaching for me at the same 
time at White Mills. Subject 

THE TRANSFORMATION. 

"Therefore if any man be in Christ, he is a new 
creature; old things are passed away; behold, all 
things are become new." 2d Cor. v, 17. 

Christianity is of God. The whole plan for the 
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reclamation and redemption of man is divine. The 
soul and body are to be reclaimed and redeemed. Man 
is to be saved in the flesh. Jesus was made flesh to 
save us while in the flesh. In this world, in the days 
of our flesh, we must be saved or there is no hope for 
us. We are to be redeemed as men ; hence the re- 
quirements repentance, faith, baptism, good works. 
God operates upon the mind by his word ; upon the 
heart by his spirit. The mind of God is set forth in 
his word, addressed to our minds. His spirit moves 
our hearts by his divine energy, to the acceptance of 
the Son as our Savior. We are called of God by his 
word, but by his spirit we are taught of God. In this 
we receive the high and .heavenly calling which al- 
ways brings .us to Christ. So we preach Christ. 
"Unto the Jews a stumbling-block; to the Greeks 
foolishness, but \mt$j&jfpfalled. both Jews and Greeks, 
Christ, the -powe|^^p and the wisdom of God." 

I. CONVERSION-UICKENING REGENERATION BORN 

"' . , AGAIN. 

God, by his Word, preached or read, shows us 
the sinfulness of our nature by his Spirit makes 
us feel that we are sinners. There is an inward 
consciousness as well as an outward recognition of 
the lost condition. The eyes of our understanding 
are opened the sensibility of our nature is moved 
we see ourselves as sinners we recognize the awfu] 
fact >that we are condemned lost. God does this 
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work for us, by the Spirit, through his word ; it is all 
the work of God. It is independent of us. 'He, of 
His own sovereign will, quickens us, converting the 
soul, begetting in us the seed of life eternal. Our 
minds are enlightened, our hearts softened, our affec- 
tions changed. We see that sin is an evil that it is 
exceeding sinful" We desire a Saviour we long to 
be free from sin. God has made us to see ourselves 
in the wrong and him in the right. There are no 
commands for us to convert, or quicken or regener- 
ate ourselves. This is the work of God. Therefore, 
we are not concerned 'in the work, only so far as we 
are to receive the benefits. We are not consulted 
about it. Hence we should not trouble ourselves 
as to. how it is done. . . 

II. REPENTANCE. 

Being made to see ancj^^^^^urselves as sinners 



in the sight of God ^recog'rl-od -as a holy, 
just, and good being, who has'^Weated us for our 
good and his glory ; feeling that He 'has done all 
things well, giving us only good continually, and 
that we have been unthankful. There is a godly 
sorrow in our hearts, which leads to repentance, not 
to be repented of. The .sorrow is not the repentance* 
but the cause of it. We are led by these views of 
the goodness of God to sorrow after a goodly sort, 
and hence tp repent to change from our wicked 
course and turn to God. 
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But- God is angry with us, for we have offended 
him. He has said, "The soul that sinneth it shall 
die;" filled with sin, covered with iniquity, and dare 
not approach him. How well, my brethren, do I 
remember when I felt the guilt and condemnation 
upon me. I had a tender conscience and desired to 
sin no more ; but Oh ! the past, the bitter past ! I 
would have given ten thousand worlds could I have 
had all this guilt and stain of sin washed away. I 
said, in the language of Job, " How shall a man be 
just with God?" I believe it is so with all those 
whom God converts. So then, seeing the exceeding 
sinfulness of sin, we turn from it and loathe it as we 
would 'the carcass by the road side; and being 
taught of God, we turn to him. Hence Paul preach- 
ed repentance toward God. This is right; I mean 
there is a fitness in it. It is God we have offended , 
hence we turn from sin and turn unto Him. This is 
evangelical or Bible repentance, and that which does 
not accomplish this is a repentance that will do us no 
good ; for all things must be made new. We must 
hate the things we once loved, and love the things 
we once hated. But the sorrowing, repenting sin- 
ner must have the great questions answered : ' ' How 
can a man be just with God ?" " What -must I do to 
be saved ? Above is an angry God ; beneath is a 
yawning hell. I am lost, how can I be saved ?' ' 
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III. FAITH 

" Believe in the Lord Jesus Christ and thou 
shalt be saved." Hence, in the place where the 
night seems to be the darkest, and God the farthest 
from us, Lo ! he comes the nearest. In the blessed 
gospel Jesus is presented to us as the Saviour. We 
are pointed to the cross as the center of all our 
hopes. He bears our sins in his own body on the 
tree. He is the Lamb of God that taketh away our 
sins. On the bloody tree behold him, bathed in 
sweat and tears. It is God's own sacrifice, He will 
not deny himself. See in the cross the manifestation 
of God's hatred to sin; He will punish sin. Christ 
has assumed the place of the sinner; he must there- 
fore suffer in his stead. But behold how much God 
loves us. My soul rejoices while I speak God so 
loved us as to give his son to die for us. God^must 
delight to save or he would not have made such a. 
sacrifice. With trembling and delight, O ! sinners, 
draw near ; look at Jesus on the cross. He smiles in 
his love- he will set you free. Well do I remember 
when first I said, I will draw near, I will trust him 
for his grace. This is faith, to take God at his word 
and venture on Christ for salvation. O what a plan? 
what a blessed plan ! God has made a sacrifice of 
his own ; we will accept of this, and then will he who 
has been angry with us, become our eternal friend. 
But this Saviour is Jesus the Christ as revealed in the 
Bible. This same Jesus who died for our sins and 



was buried, then raised for our justification ; this 
same Jesus has God raised up and exalted, so that he 
has a name above every name he has become both 
Lord and Christ. At his name every knee shall bow, 
and every tongue shall confess him Lord over all to 
the glory of God the Father. Jesus must be received, 
then, as the Great High Priest of God, who makes 
the offering once in the end of the world for sin. As 
the Great Prophet of God to teach us, of whom 
Moses spake, saying, "And it shall come to pass that 
the Lord your God shall raise up a prophet unto him- 
self like unto me, him shall ye hear in all things, and 
it shall come to pass that whosoever will not hear tha 
prophet shall be cut off from his people." We must 
receive him as the exalted King in Zion, who is God 
over all, blessed forevermore. We must have no 
sacrifice but his. All our righteousness must be 
counted as filthy rags. We must be able to say, 
"Nothing in my hands I bring, simply to the cross I 
cling." We must have no other Priest; no mortal 
man must come in between us and God ; none must 
be substituted for Christ. And, above all, we can 
have no King but Him. God has determined that 
"All shall honor the Son as they honor the Father. 
No one, then, can be truly said to have accepted of 
Christ, or to have the faith of the New Testament, 
who does not. accept of him in his three offices 
Prophet, Priest,, and King. But such a faith, my 

brethren, brings us to submit to the authority of 
Christ. 



Having found a solution to the question, "What 
must I do to be saved?" .and having found Christ as 
the Saviour, there is joy unspeakable and full of 
glory. O ! how like Mary, we would sit at the feet 
of Jesus and learn of him. Or, like Paul, we would 
say, "Lord what wilt thou have me to do?" 

IV. BAPTISM. 

This is the first requirement of the penitent be- 
liever. The voice of the Holy Spirit to such an 
one is, " Why tarriest thou? Arise, and be baptized, 
and wash away thy sins." Jesus, our Saviour, in the 
great commission says, " Go preach the gospel to 
every creature ; he that believeth and is baptized, 
shall be saved. ' ' When Peter, on the day of Pent- 
ecost, stood up with the eleven and declared to the 
Jews that this Jesus whom they had crucified God 
had made both Lord and Christ. They believing 
this fact said, " Men and brethren what shall we do ?" 
Peter said unto them, " Repent, every one of you, 
and be baptized in the name of Jesus Christ, for the 
remission of sins." And it is recorded for our ben- 
efit that "As many as gladly received his , word 
were baptized." When Phillip preached Jesus unto 
the people of Samaria, those that believed were bap- 
tized, both men and women. Paul found twelve dis- 
ciples at Ephesus. He asked them if they had re- 
ceived the Holy Spirit since they believed. . They 
answered, " We have not so much as heard if there 
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be a . Holy Spirit. ' ' Paul said, ' ' Unto what, then, 
were ye baptized?" plainly implying, my brethren, 
that he did not expect to find a disciple of Christ that 
was not baptized. Yea, more than this, that such a 
thing was not known among the disciples in the days 
of the apostles. To this idea also correspond the 
teachings in all the epistles to the churches. All 
Christians had been baptized. 

My brethren you will excuse me for referring to 
myself. I know how it was with me in the day of my 
espousal to Christ. That moment I could say in my 
heart, "Jesus is my Saviour." I felt it to be my duty 
to obey him. I never thought of anything like sal- 
vation by baptism. I felt that Christ had saved me, 
and it was my duty to manifest that fact to the world. 
My duty to be baptized was as plain as it could be. 
I went forward and obeyed, feeling that when bap- 
tized I was numbered among the disciples of Christ. 
I never have been able to see how a truly converted 
man or woman, with the New Testament to read, 
could do anything less. I know not how it can be to 
this day, and I have my fears that those who do not 
feel it to be their duty to be baptized, have not been 
converted to God ; have not truly accepted of Jesus 
as the Saviour. One thing is certain, in the days 
of the apostles all those made disciples 'were imme- 
diately baptized. Hence there is no discipleship 
known in the New Testament that did not result in 
baptism. There is then no scripture for unbaptized 
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disciples. But the promises are to the disciples ; to 
the church, the bride of Christ, which is composed of 
baptized disciples. Notice, we are not made disci- 
ples by baptism, but we are baptized because we are 
disciples. 

Brethren, there is an infinite difference between 
the idea of being justified by good works, i. e. be- 
cause of them, and the idea of being justified by faith ; 
yet we know of no such thing as being justified by 
faith, and no good works following. The faith that 
saves us is J a faith that sweetly works by love, and 
purifies the heart and leads to good works. This I 
have found in all the teachings of my brethren every- 
where. Now can I be said to make baptism essential 
to salvation because I maintain that as a legitimate 
consequence it always followed faith ? By no means. 
I may be mistaken as to this fact. I arrive at the 
conclusion by what is known in logic, "The law of 
induction. 11 In all the cases mentioned in the New 
Testament, faith is immediately followed by baptism. 
If the New Testament is to be the guide, we can af- 
firm that there are no unbaptized disciples, i. e. re- 
maining unbaptized. That is, all who were made 
disciples were immediately baptized. It is admitted 
that this is true of New> Testament Christians, but it 
is claimed that it is not so now. All that can be said 
of my position no discipleship that does not result 
in baptism, is that it is a different opinion from what 
my brethren entertain. It can not be said to be con- 
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trary to scripture or the articles of faith, on which 
our churches are agreed. But all things are made 
new, so we pass from this to 

V. . GOOD WORKS. 

The apostle James says, "Faith without works is 
dead, beiug alone." So the whole tenor of the 
New Testament make the tree good and the fruit 
will be good. The sweet fountain will send forth 
sweet water. Ye are my friends if "Ye do what- 
soever I command you " " N(5t every one 

that saith unto me Lord ! Lord ! shall enter into the 
kingdom of heaven, but he that doeth the will of my 
Father which is in, heaven." Brethren, " If any man 
be in Christ he is a new creature ; old things have 
passed away, behold all things are become new." 
What is our Christianity if it does not makes us dif- 
ferent from what we were in transgression? The 
proposition is to some, to save from sin. This is done 
in the way we have described. God, the Holy Spirit, 
takes the converted soul and gently leads it along by 
ways it has not known, and by paths it has not seen. 
The promise is, and "He shall guide you into all 
truth. ' ' They that are born of the spirit are led by 
the spirit. Romanism and Protestantism have many 
things in common ; more, I think, than Christianity 
and Protestantism. If. so, these are the servants of 
Rome. But even Pedo-baptists admit that those who 
reject baptism are not disciples Christians. Here is 
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Mr. Thomas O. Summers' work on baptism. .He 
says, "It is essential to Christianity, as it was in- 
stituted by the author and finisher of our faith. ... 
. . . . . " "It is necessary to salvation, as no one 
can be saved who neglects a known duty." Sum- 
mers on Baptism, page 14. Here the author takes 
strong ground. The only remaining question is, 
" Is baptism a < known duty? to Protestants?" They 
have an open Bible, and their learning and talent 
will compare favorably with ours. Now, brethren, 
what say you? Can we know what baptism is? I 
feel assured you all answer, yes. But prejudice and 
early education prevents the millions of Catholics 
and Protestants from seeing it. Is not this reason- 
ing fatal to the cause of truth ? You admit the re- 
quirement to be baptized is clearly set forth in the 
New Testament. Now if prejudice and early educa- 
tion prevents them from seeing the truth, how do 
you know that it is not education and prejudice that 
causes you to think as you do ? ! ! If from these causes 
they can not see, how do you know that you see ? Do 
you not see at once that such a process of reasoning 
is fatal to your cause ? They say you are blind. You 
say they are blind. Which is the higher authority ? 
Are we not all men, and' liable to be mistaken ? I 
answer, yes. But we that are in Christ Jesus are new 
creatures. We are led by the Spirit into all truth. 
So we must think. But I must close, let us gather 
again around the cross of Christ. Oh, how pleasant 
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to gather there ! Permit me to say that I am satis- 
fied that all those who put their trust in 'Christ, and 
desire to do his will, and heartily turn from their sins, 
will be among the saved, i. e. the redeemed, in the 
day of the Lord Jesus. While I urge the importance 
of examining ourselves to see if we be in the faith, I 
judge no man. Christ must judge us all; to. him we 
mus.t render the account ; before . him we stand or 
fall. But he has taught us that it is by our deeds 
we must know one another. "By their fruits ye shall 
know them. ' ' Christ is a precious Saviour, and I 
want you all to have him as your Saviour. May God 
the Father, Son, and Holy Spirit so grant it Amen. 
I can never forget how that large audience looked 
when I closed this sermon. The sermon had touched 
the hearts of the people. Many went to their homes 
to thank God for the blessed gospel Many were 
there who gave vent to their feelings in eyes stream- 
ing with tears, and countenances beaming with joy. 
It was said by some to be "The best sermon evei 
preached in that house." I was not made vain by 
this. I trembled at my responsibility, and rejoiced 
that God, through me, had spoken to the people, and 
that he had permitted me to preach the unsearchable 
riches of Christ. This was the last invitation Bro. 
Miller ever gave me to preach. A Reformed brother 
said to a brother of mine, after the sermon, " I do 
not know whether I am a Baptist or a Reformer, but 
I am whatever your brother is." I felt to say, thank 
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God for that ! for I knew I had not preached the doc- 
trine of the Bethany Reformer, that day. My own 
brethren said it was all right. It was the Bible. So 
I thanked God and took courage. 

When I ceased to preach for Nolin Church as 
Bro. Miller's supply, I left rather abruptly, expect- 
ing to preach again the next monthly meeting, 
As I did not, many of the brethren urged me to 
come and preach for them again. So I told them 
they might make an appointment for me on Sunday 
4 o'clock P. M., July 19, 1868. On Saturday pre- 
vious at the church meeting some one asked Bro. 
J. Tol. Miller to make the announcement. He ob- 
jected to my .preaching in the house, saying, that 
I taught heresy. Some. of the brethren reminded 
him of the fact that he and I were members of the 
same church, and that he ought not to make such 
charges against me in public, till he had made the 
charge before his own church. And others wished 
to know if the brethren did not have a right to 
invite a baptist minister to preach in their house 
of worship, when not occupied. Bro. Miller then 
withdrew his objection, saying, "I did not know 
that Bro. Coulson had been invited." So on Sun- 
day evening at 4| o'clock I preached the following 
sermon to a crowded house Bro. Robt. Thurman 
being present. I had met him the Friday or 
Saturday before this, and had a short talk with 
him . at Bro. Miller's. This was his first time to 
hear me preach. 



HOW WE BECOME CHRISTIANS. 

ACTS, xxvi: 28. "Almost thou persuadest me to be 

a Christian. 

INTBODUCTION, 

Christian is a name that was given to tne disci- 
ples of Christ in the beginning of the Grospel dis- 
pensation. It was given as a name of reproach by 
their enemies. It is never used in a good sense 
in the New Testament, that is, as a name given by 
.the Holy Spirit; and is used only three times in the 
whole book. It is now used to denote persons who 
are not Jews, Pagans, or Mohomedans. In a 
stricter sense it is used to denote those, who in 
some way profess Christ as a Savior. In the New 
Testament it is used to denote a disciple of Christ. 
It is in this sense we use the term at this time. 
Hence the object of the present hour is to make 
known to you how we become disciples of Christ. 
To the task then we would address ourselves with 
all the ardor the subject demands. 

HOW DO WE BECOME DISCIPLES OF CHRIST? 

We need only announce to this audience the 
fact that all men are sinners, and therefore not the 
followers of Christ until they are changed; "for 
all have sinned and come short of the glory of 
God." "For if Christ died for all, then were all 
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dead." When search was made for the good, by 
the omnific eye it was found that there was none 
good, no not one. "All like sheep had gone 
astray." The Divine record is, "There is none 
good, no not one" 

I. We must be quickened or made alive; for it is 
manifest from the nature of the case that the dead 
can not be disciples because this implies a learner, 
a follower, sinners, dead in trespasses and in sins 
can not be the disciples of Christ. All Christians 
therefore have been quickened, made alive from 
the dead. This quickening or making alive from 
the death of sin is the work of God in the person 
of the Holy Spirit. "For the law of the Spirit of 
life in Christ Jesus hath made me free from the 
law of sin and death." Rom, vm. 2. "And 
you hath he quickened who were dead in trespasses 
and in sins." But God who is rich in mercy for 
his great love wherewith he loved us, even when 
we were dead in sins, has quickened us together 
with Christ. Eph. n. 1, 4, 5. "And you, being 
dead in your sins and the uncircumcision of your 
flesh hath he quickened together with him, having 
forgiven you all trespasses." Col. n. 13. Persons 
thus made alive, see their lost condition. They 
behold a beauty in holiness even the holiness of 
God. Hence they turn from dead works or works 
of death to seek and to serve the living God. They 
cry out: "0, that I knew where I might find 
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him!" or, "How shall a man be just with God?" 
or, "What must I do to be saved ?" They believe 
in God and inquire the way of life. They come 
to Him, 'believing that he is, and that he is a re- 
warder of them that diligently seek him.' Repen- 
tance from dead works and belief in the goodness 
of God are two of the essentials or first principles 
of Christianity. No one can become a Christian 
without these, and yet they do not make a man a 
Christian. More than this is necessary to complete 
the work. 

II. We must believe Avhat God has taught con- 
cerning his Son who is Jesus the Christ. We must 
recognize this Jesus as our Savior. We must trust 
in him for our salvation, we must rely wholly upon 
him, and take him to be our Prophet, Priest, and 
King. Faith in Christ must be distinguished from 
belief in God. Yet it would seem that all those 
who truly believe in God do also trust in Christ and 
therefore are saved. But it should never be for- 
gotten that faith or trust in Jesus as the Christ is 
necessary to our becoming Christians. For to be a 
Christian we must be a follower of Christ; but 
this we cannot be till we regard him as the Lord 
from heaven. If we truly believe on him, then 
must we become his followers. If any man should 
simply hear the words of Jesus and fail to do them, 
he would build his house upon the sand. Trusting 
in Christ saves us, because it makes us learn of 



him and follow him. God sees the heart, he knows 
the thoughts, but man cannot do this. So then 
while it is in theory true that every believer, that 
moment he believes is saved from sin and death. 
Yet, to us practically he is not a disciple till he 
takes up his cross and becomes a follower of Christ. 
In heart he is a disciple; this is between himself 
and his God, we will know the fact when he be-< 
comes a follower of Christ. 

III. Baptism is the outward act by which we are 
to manifest our willingness to follow Christ. He 
has placed it thus by his .command, and by his ex- 
ample. Before he entered upon his public ministry 
he himself goes down into the water, is buried in 
baptism. Shadowing forth the nature of his own 
death. Manifesting his willingness to become sub- 
ject to the Father's requirements. It seems to us 
that a man who is made a disciple will follow the 
great teacher where he has gone. And especially 
since it is His great command. "Go disciple the 
nations baptizing them." Baptism and faith are 
so connected that the former always follows the 
latter immediately in the New Testament. "He 
that believeth and is baptized shall be saved." "As 
many as gladly received his word were baptized." 
"And believing, they were baptized, both men and 
women." "And when they heard this they were 
baptized in the name of the Lord Jesus." The first 
duty of the believer is to be baptized in water to 



manifest his acceptance of Christ as the Son of 
God. In the New Testament all those wlw believed 
in Christ accepted of him as their Leader and 
Teacher and ivere immediately baptized into his 
name. 

There cannot be a single exception found. It 
ought to be the same now. As baptism is appoint- 
ed for the public recognition of the fact that we 
have died to sin, and that. we are now to live for 
God, and that we take Christ to be our Great 
Captain-General ; it would seem fit that no one 
should be regarded as his disciple who does not 
follow him in this requirement. He who fully 
and truly renounces all allegiance to the world, will 
certainly manifest his allegiance to Christ in the 
appointed way. So at least it seems to me. I say, 
therefore, no one should be regarded as a Christian, 
(disciple) who does not put on Christ in baptism. 
This opinion, however, is regarded by some of my 
brethren as a "dangerous heresy." I submit then 
a few quotations from eminent authors to show 
that I am not by myself in holding these views. 
George Hill, an eminent divine of the Scotch 
* Church, of the school of Calvin and Knox, a Pedo- 
Baptist, says, in his "Lectures on Divinity," page 
663: "Although, we account it a presumptuous 
sin to despise the seal, baptism, yet, as the remis- 
sion of sins rests upon the promise of God in 
Christ, we do not account the seal so indispensably 
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necessary, as to render the promise void to those 
"who have not the means of receiving baptism ac- 
cording to the original institution." It is clear 
that Mr. Hill regarded those who refused baptism 
as guilty of presumptuous sin, and the only ex- 
ception he makes is in the case of those who have 
not .the means or opportunity to be baptized. 
Those who refused or neglected baptism because of 
an indifference to the ordinance, he could not have 
regarded as disciples of Christ. 

"It (baptism) is essential to Christianity, as it 
was instituted by the Author and Finisher of our 
faith. It is a saving ordinance, as is every thing 
also that pertains to the gospel of our salvation. 

It is necessary to salvation, as no one can be 
saved who neglects a known duty; but it is not so 
necessary but that a man may be saved without it, 
if nothing but invincible ignorance or insuperable 
obstacles occasion the neglect." Summers on bap- 
tism, pp. 14. 15. 

Thus writes Thomas 0. Summers, editor of the 
Christian Advocate, the leading organ of the 
Methodist Episcopal Church South. So then if 
the baptist view is right, that immersion alone is 
baptism, and this is a known duty, Methodists 
and all those who sprinkle and pour for baptism 
are not Christians and will not be saved, Mr. 
Summers himself being judge. Baptism is a known 
duty and all Pedo-Baptists neglect it, not only so. 



but many of them reject it, others repudiate it al- 
together, and I am accused of heresy, because I 
believe that these are not the followers of Christ. 
"The man who received the proclamation of the 
gospel with susceptible mind, who professed faith 
in Christ, who was penetrated with the new prin- 
ciples of the higher life, brought by the Savior of 
mankind, was for that reason baptized." Olshau- 
sen's Commentary on the New Testament ; Acts 
ii. 37. 41. "We go down into the waterfall of sin 
and polution, but come up again, to bring forth 
fruit, having in our hearts the fear and hope which 
is in Jesus." Barnabas, Paul's Companion, as 
quoted by Orchard in his History of Baptists, page 
18. 

"The principle design in the ordinance seems to 
be a solemn, public, and practicable profession of 
Christianity." Encyclopedia Religious Knowledge 
p. 186. 

They (The Baptist,) believe it essential to sal- 
vation in the same sense in which obedience to any 
other command is essential." Brown in ib. p 181. 
"So many of us as have by baptism become dis- 
ciples of Christ." Macknight's Commentary on 
Rom. vi. 8. "To be baptised into the name of any 
person .or into any person, is solemnly, as Locke 
says, to enter oneself a ' disciple of him into whose 
name he is baptized, ib. I. Cor I. 18. 
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"The person baptized abjures the world, 
enters into covenant with God." Wayland. Prin. 
and Prac. of Bap. 

"Arid whosoever does not bear his cross, and 
come after me cannot be my disciple." New Tes- 
tament, Luke xiv 27. 

"So likewise whosoever he be of you that for- 
saketh not all that he hath cannot be my disciple." 
38cl verse. 

No discipleship without following Christ. That 
is to say, when a man is made a disciple he 
becomes a follower of Christ. But to follow 
Christ our Lord fully we must go with him down 
into the water. "Buried with him in baptism." 
You may take the question as you please ; to 
follow Christ is necessary to discipleship. To be a 
Christian and to be a disciple is one and the same 
thing. 

IV. THE RECEPTION OF THE HOLY SPIRIT. 

As it is necessary for God the Holy Spirit to 
quicken us, when dead in trespasses and sins, so also 
is ii necessary for us to have Him abide with us 
forever. He must sanctify us, lead us into all 
truth, and comfort us in distress. This is a fun- 
damental principle of Christianity. He who de- 
nies the power and agency of the Holy Spirit ex- 
cludes God from the world, and rejects the 
only hope of his salvation. The belief in, and the 



reception of the Spirit is necessary to Christianity, 
in the sense that he who rejects Him, rejects God, 
and therefore cannot be a Christian. He is the 
Shekinah of the Christian church. He must reprove 
the world of sin, quicken dead sinners to life, 
comfort and console the people of (rod. 

REM AKKS. 

(1) It is said of me : "You have departed from 
tbe Baptist Confession of .Faith." This I simply 
deny, and call for the proof. When it shall be 
made to so appear I will confess my error or leave 
their ranks. 

(2) It is said : "Your course will cause division 
among Baptists^" I could wish it otherwise ; but 
suppose it does, can I teach otherwise than what 
God has taught in his word'. Are not those to 
blame who make the division ? have not they the 
greater sin ? I cannot be regarded " as an enemy 
because I tell the truth. 

(3) It is said: "You will bring trouble upon 
yourself." Suppose I do. Must a minister not 
preach the truth, the Avhole truth, and nothing else 
but the truth, if the heavens fall ? Must I, as a 
minister of Christ not be willing to endure hard- 
ships ? I am appealed to for the sake of my 
family. God will take care of these. If he does 
notj I cannot. If I, with them, am called upon to 
suffer for preaching the truth, shall we not do it. 
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(4) It is said : "You attach too much import- 
ance to baptism." I do not see how this can be; 
when I am only urging Christians to be baptized, I 
am simply speaking of a Christian duty as Christ's 
requirement. He must have attached much im- 
portance to the duty, seeing He has placed it along 
with repentance and faith. I would not exalt it 
only in its place. It is a Christian's ordinance, and 
none but Christians are entitled to it. So long as 
I place it beyond regeneration, faith, and repent- 
ance, I do not think it can prove a snare. If all 
Christians accept of it, we will in some measure be 
like primitive Christians. It will do us all good to 
continually examine ourselves to see if we be in 
the faith. This is all I urge. 

(5) It is said : "You wish to teach Kentucky 
Baptist Ministers how to preach." 4This is not the 
case; I have no such vanity. I will be glad if they 
will permit me to do my own preaching in peace. 
I will certainly be willing for them to do theirs. 
To God we must all give account, not to man. 

(6) I am asked to wait till I am older to be set- 
ting forth new doctrines. I am not aware that age 
has anything to do with preaching. Every preach- 
er ought to try to preach just what Grod has taught, 
and try to bring out of the Inspired Word truths, 
both new and old. Baptists have found it 
necessary to watch very closely the teaching of the 
Word, to keep from being carried off by principles 



and practices of others. Andrew Fuller was an 
"Innovator." He, with a few others, started the 
great missionary enterprise which is now re- 
ceiving the attention of Baptists everywhere. 
This was regarded as an innovation in its inci- 
piency. The Missionary Spirit had to a consider- 
able extent died out at that time, - Many good 
Baptists for want of faith in the promise of God, 
thought the enterprise wholly chimerical. But 
now it is the glory of our people. Some were sep- 
arated from us, because of this glorious work ; but 
what of this, the work goes bravely on, and G-od is 
helping the work yet more and more. It is claimed 
by many, that J. M. Pendleton, one of the best 
theologians in our country, was an Innovator when 
he wrote the "Old Landmark Reset," a few years 
ago. But whenever an appeal is made to the 
Bible and the Bible alone, his principles stand 
forth triumphant. By a bold stand upon these 
principles set forth in that little work, the South 
has been almost entirely free from the evil effects 
of open communion. Yet several churches and 
associations were rent asunder by this at first; 
but the principles have triumphed with the people. 
(7) The Bible and the Bible alone is the only 
rule of faith and practice for Baptists. To this 
every question must be brought that it may be 
tested. Upon this must every teaching rest or 
fall to the ground. If this be not the case, then 2 
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am not a baptist, never have been, and never will be.- 
Ilmoiv lam honest, show me where my teachings 
are contrary to Scripture, and I will change in- 
stantly. 

LASTLY A WORD TO PEDO-BAPTISTS. 

If you are desirous to know the truth you will 
not think less of me because I urge upon you the 
necessity of obeying Christjn all things. To my 
mind it is clear that the Scripture requires a per- 
sonal obedience in the action of Baptism, and im- 
mersion as that action. In this I am honest, as I 
<could hope you are in your refusal to be immersed. 
But I have no standard to go by but the Bible. It 
says : The Holy Spirit will lead us into all truth. 
It declares that all Christ's disciples follow him. I 
am certain you do not do this, hence I urge you to 
change, and take up the cross. I surely do not 
love you the less because I want your souls to be 
saved. If I did not love you, I Avould say go on 
in your own way, it is no consequence to me. I 
can gain nothing in this world by urging my 
position, but have much to lose. Will you not 
be kind enough to look at the question in the light, 
of personal responsibility. I am responsible to 
God. I have shown you that your learned men 
take the same view of the rejection of baptism as 
I do. I might multiply quotations sufficient to fill 
a book, of the same nature as those given above. 



I can safely state that there is not a religious de- 
nomination upon the face of the earth, that re- 
ceives baptism as a Christian rite, that its leading 
lights do not hold substantially to the views that I 
do, viz: That those who refuse, reject or neglect 
baptism, are not the disciples of our Lord and 
Savior Jesus Christ. The difference between us 
is not about the importance of baptism, but as to 
what is baptism. As to .what baptism is, I and my 
baptist brethren are agreed. It is the immersion 
of a penitent believer by a proper administrator, 
in water, upon a profession of his faith in Christ . 
as his Savior. Hence, we baptize none but pro- 
fessed Christians. Our strength as a denomination 
has ever been in this, a converted church. I differ 
from some of my brethren in this. I think all the 
disciples of Christ are so enlightened by the Holy 
Spirit as to understand their duty, and that they 
will not live in neglect of baptism, but submit to 
it. My brethren (some of them,) think not. 

And now, to one and all, whatever may be the 
consequences in the future from my proclaiming 
these views, I can only pray the Lord to direct all 
for his glory and our good, and if I must suffer pain 
and scorn, shame and poverty ; I can only say, 
'the will of the Lord be done.' Others who have 
gone before me have suffered the loss of all things 
for Christ, shall not I ? And can I say more or 
less than God has taught. I ask an interest in the 
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prayers of all the lovers of our Lord Jesus Christ. 
May God hasten the day when all shall see alike. 
And while we do not, let us strive to know and do 
what God has commanded. He has said : "He 
that heareth these saying of mine, and doeth them, 
shall be as a man building his house upon a rock; 
but he that heareth and doeth not shall be as a 
foolish man building on the sand." The truth in 
love is our motto to the end. AMEN. 

I asked Bro. Robert Thurman to conclude. He 
arose in his usual placid manner, and began to 
speak of the sermon, and to say what I was not. 
He said I was not a Catholic, that I was not a 
Protestant, that I was not a Campbellite ; and he 
hardly thought I was a Baptist. He said he was 
sure I had done Dr. Wayland an injustice in quot- 
ing him as supporting my views. He said that Dr. 
Wayland had a son-in-law who was a minister in 
the Episcopal Church, and that he knew the Dr. 
would not refuse to invite him into his church or 
pulpit, and that of course he recognized him as a 
disciple. After leading in prayer he said he 
would, if invited, preach in the same church, on 
the same subject, on the following Thursday week, 
He was invited to preach in the same church. We 
were then dismissed. I went from here to White 
Mills, in Hardin County, to hold a protracted 
meeting. Bro, I. W. Bruner, and Bro. Thurman, 
both preached for me during the meeting. I con- 
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tinued at White Mills only four days; Bro, Brune r 
preached twice, Bro. Thurman twice, and Bro. 
James Cundiffonce. I baptized two at the close 
of the meeting, I went from here to iSTolin Church 
to hear Bro. Thurman's sermon. He changed 
from his purpose as announced and preached on 
the folloiving propositions. 1. There are promises 
to the unbaptized. 2. There are disciples who are 
not baptized. 

To much of what Bro. Therman said in his sermon 
I gave my hearty assent. But there were a few things 
from which I differed. He made a proposition at 
the close of his sermon for all those who would pray 
for the peace of Zion, the cause of missions, and 
could endorse his sermon, to come and give him the 
hand. I asked him to excuse me on the endorse- 
ment question, where we differed, and then I could 
give the hand. He agreed to do this, and almost the 
whole congregation came up, Pedo-Baptists among 
the first, especially a Methodist preacher. 

I could have made a point on this. It was said of 
me, "The Reformers endorse your preaching, there- 
fore you are a Campbellite. " I said, the same might 
be said then of Bro. Thurman the Pedo-Baptists in- 
dorse your preaching ; therefore, you are are a Pedo- 
Baptist. But I knew this was not just, hence I would 
not use it. As we all have many points in common, 
a sermon might be preached, and it might be a scrip- 
tural sermon, and yet heartily endorsed by ten dif- 
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ferent denominations. But there, was a mistake upon 
the part of my brethren. The Reformers never did 
endorse my teachings, as a whole. To many things 
which I taught, they agreed ; but there were always 
things about which we differed in so much that I never 
could consistently become a Reformer. I have no hesi- 
tancy. in saying, that if this had been the case I would 
have joined them. But I can truthfully say that I never 
had any such thought. I know many of my breth- 
ren labored under the delusion that I was going to 
do this, and so they expressed their opinions to 
others, who were strangers to me, greatly to my in- 
jury. 

Several days after Bro. Thurman's sermon had been 
preached I learned that many persons were claiming 
that I agreed with him, and that I had given up my 
position. His admirers claimed a decided victory, 
and said I had been completely routed. 

In compliance with the wishes of many friends I 
agreed to reply to his sermon, that I might bring out 
the_ points of difference, and show more clearly what 
my position was. I so advertised in the Western 
Recorder, for the 5th Sunday in August. 

In the meantime I continued to preach. I held a 
meeting of days at Bethel Church, commencing the 
ist of August and closing the 6th. Baptized one ; 
the church much revived. Also a meeting at South 
Fork church, in Larue county, commencing the 8th 
of August and closing the i7th ; five received by ex- 
perience and bapHsm. 
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Thus ended ray first year in Kentucky ; truly a 
year of labor and toil. I could wish my labors had 
been as prosperous as they were arduous ; but I had a 
conscious peace within, which sustained me and made 
me feel that my labors would not be in vain in the 
Lord. I believed that the Lord would bring good 
out of these things. "All things work together for 
good to those that love God-; to those who are called 
according to his purpose." I will willingly abide 
the decision of the Judge of all the earth as to my 
love and fidelity to the cause of truth. 

CHAPTER III. 

SECOND YEAR IN KENTUCKY. 

We enter now upon the history of the second year, 
one of the most stormy that I ever had. But you 
cannot judge of this by what I shall record, for I 
cannot write the things as they occurred; but I will 
give you some idea of how things passed off. 

On Saturday, the 2Qth of August, 1868, I moved 
my family to Hodgenville, Larue county. On Sun- 
day following I preached in reply to Bro. Robt. S. 
Thurman's sermon, in which he affirmed that "There 
are promises to the imbaptized as sttc/i," and that 
' ' There are disciples who have never been baptized. ' ' 
This sermon was delivered in the presence of one 
among the largest congregations ever gathered at 
Nolin church, which is four miles southwest of Hodg- 
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enville. Some ten or fifteen churches were repre- 
sented in the congregation. After reading a portion 
of Scripture, singing and prayer, I read my two arti- 
cles from the Recorder on the assertion that there is 
no promise to the unbaptized as' such. And "No 
dtscipleship without baptism. ' ' After which I read the 
following sermon to as attentive an -audience as ever 
listened to any man. 



THERE ARE PROMISES TO THE UNBAPTIZED AS SUCH. ' 

This is the affirmative of a negative proposition 
of mine, which was explained in the Western Re- 
corder. It was explained to mean "No promise to 
those who neglect or refuse to be baptized. ' ' That is, 
to those who are not now and never intend to be bap- 
tized. All will remember that this was a mere asser- 
tion of mine, used in the midst of an animated dis- 
cussion. I was asked by Bro. Dudley to explain the 
assertion. I did so, and he endorsed the explanation 
most heartily. It is a recognized law in logic that a 
man has the right to explain his own proposition 
when it is the least ambiguous. The universal ruling 
then is, that his opponents must take the proposition 
as explained. Much more then will a man be allowed 
to explain an assertion made in the midst of an ani- 
mated discussion. And he who joins issue with his 
neighbor upon the assertion or proposition is bound 
by all the laws of honor and logic to take the expla- 
nation. Here is where, as I said, Bro. Thurman 



\97 



miserably misrepresented me. I did not say he inten- 
tionally misrepresented me I did not say he wickedly 
did it. I simply meant to say it was a very glaring 
misrepresentation. 

He made this affirmative proposition as a contra- 
diction to mine, He ought, then, to have shown 
that there are promises to those who, through life, 
neglect or reject baptism. This he did not do, as I 
will be abundantly able to show. He began by say- 
ing, "I will show that there are promises to the un- 
baptized." This was not necessary, as I had setforth 
in my explanation of the assertion that there are, in 
the sense that God promises blessings upon hypothet- 
ical obedience. But you all know that the real issue 
between me and my brethren is " Is there a prom- 
ise of salvation to those who reject, neglect, or refuse 
to the end of life to be baptized?" This I have 
stated, time and again. I so stated it to Bro. Thur- 
man before he preached his sermon. I will not, 
therefore, be drawn off by any side issue. "Does the 
New Testament contain a promise of salvation to any 
one who lives and dies unbaptized?" I maintain 
that it does not. If this is not the real question, our 
Pedo-Baptist friends did not understand him; for 
they greatly rejoiced on that occasion, as if they had 
gained a triumph. I grant you that he did not make 
his propositions very clear, but he certainly left the 
impression upon the minds of the congregation that 
Pedo-Baptists, though unbaptized, have the promise of 
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salvation. They are supposed, of course, to live and 
die in the delusion that they have been baptized. 
Then let us go to the law ; for we must not speak 
more nor less than what this shall say. Remember, 
if the New Testament contains promises to those who 
are not now and never intend to be baptized, he 
must show it.- 

I do not maintain that there is no promise before 
baptism. I have said no such thing. I have said 
there is a promise to every true believer in Christ that 
moment he believes. So when Brother Thurman was 
trying to show that there are promises before baptism, 
he was fighting against a man of straw, which he him- 
self had set up. His first argument set forth in proof 
of his proposition is the case of the Phillippian jailor. 

Acts xvi. 25-35. 

"And at midnight Paul and Silas prayed, and sang 

praises unto God ; and the prisoners heard them. 
And suddenly there was a great earthquake, so- that 
the foundations of the prison were shaken ; and im- 
mediately all the doors were opened, and every one's 
hands were loosed. And the keeper of the prison 
awaking out 'of his sleep, and seeing the prison doors 
open, drew out his sword and would have killed him- 
self, supposing that the prisoners had fled, but Paul 
cried with a loud voice, saying do thyself no harm, 
for we are all here. Then he called for a light and 
sprang in, and came trembling, and fell down before 
Paul and Silas, and brought them out and said, sirs, 
what must I do to be saved ? And they said, believe 
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on the Lord Jesus Christ, and thou shalt be saved, 
and thy house. And they spake unto him the word 
of the Lord, and to all that were in his house. And 
he took them the same hour of the night, and washed 
their stripes, and was baptized, he and all his house- 
hold, straightway. And when he had brought them 
into his house he set meat before them and rejoiced, 
believing in God, with all his house. ? ' 

Suppose we take the position with Bro. Thurman, 
that the 3ist verse contains the promise, and all the 
conditions, and that if he believed he would be saved. 
We can take the same verse and show that his belief 
would save his family. Paul said, "Believe, and thou 
shalt be saved." You say this is all that is necessary. 
We answer, he said as much for his family. Hence 
a man can save himself and family by believing. You 
answer, no; the members of the family must believe 
also. But this is not found in Paul's answer in this 
verse, and if you propose to make an addition, I will 
be at liberty to do the same. I may find that the 
jailor must do more than believe. But my position 
is, that if he truly believes on Jesus as his Saviour, 
and trusts him for salvation he is saved safe now and 
safe forever. But I maintain that he will do more 
than believe. If he be truly converted he will obey 
the Saviour. Salvation means deliverance from sin. 
Jesus came to save his people from their sins. A man 
to be saved must be free from sin. He then will 
cease from sin, which is a. transgression of the law, 
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and he will learn to do well ; that is, to keep the 
commands of Christ. By consulting the 33d verse 
you will see that Paul taught the jailor to be baptized. 
And you will see that this duty is included in the 
teachings of the Lord Jesus. For they spake unto 
him the words of the Lord, and he and all his house 
are obedient to the heavenly requirements, so that 
the jailor and his household are immediately baptized. 
They then rejoiced, believing in God. Now I ask, 
who can fail to see the importance of baptism, since 
it is so closely connected with faith and salvation ? 
Will you pause a moment and ask yourself the 
question, why did the Holy Spirit leave on record 
the fact that these persons were immediately baptized ? 
So you see that in this place the promise of salvation 
is to the baptized. They were all baptized. Salva- 
tion came with faith or by faith baptism follows 
faith. These are not of the number who are not now 
and never intend to be baptized. Bro. Thurman 
took the wrong company as witnesses. These are all 
on my side of the question. These persons, no doubt, 
were taught by the apostle that faith, baptism, and 
good works were all required of them. So they un- 
derstood the blessed gospel of the Son of God, for in 
this the grace of God has appeared to all men, teach- 
ing us to deny ungodliness and worldly lust, and to 
live soberly, righteously, and godly in this present 
world. So the Saviour said, "If ye continue in my 
word then are ye my disciples indeed." John viii. 
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31. We must take the whole teachings of Christ, or 
we can not be in truth his disciples. But enough on 
this point. It is very clear that this is not a case of 
promise to the unbaptized as suck. 

II. PAUL'S CONVERSION. ACTS ix 1-18. 

Bro. Thurman claimed that in this is found the 
promise to the unbaptized. The Lord said unto 
Paul, " Arise, and go into the city, and it shalt be 
told thee what thou shalt do." He said, here is a 
promise' to the apostle Paul that it should be told him 
what he should do. But, my brethren, you can see 
that this is a mere quibble. It could hardly be dig- 
nified with the title of promise. Now I would call 
your attention to the fact that the first thing Paul 
is told to do by Ananias, is to be baptized. "Why 
tarriest thou? Arise, and be baptized, and wash away 
thy sins." Our good brother was certainly hard 
pressed for an argument when he took this one. 
What ! Take Paul as an illustration of the fact that 
there are promises to the unbaptized? How strange! 
Bro. Thurman, like a great many of my opponents, 
had the idea in his own mind that I was teaching that 
there is no promise to any man until baptized. Hence 
no salvation without baptism. While in truth I am 
contending that the saved will be baptized ; that 
Christ's people will follow him. If it could have 
been shown that Paul was not baptized at all, then 
this would have been a case in point. But Paul hav- 
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ing been baptized, spoils the argument ; it does not 
sustain his proposition, so we will pass from this. 

III. He next read the i7th verse of the 22d chap- 
ter of Revelations. 

"And the spirit and the bride say come, and let him 
that heareth say come, and let him that is athirst come, 
and whosoever will, let him take of the water of life 
freely r 

Here is an invitation to Christ's people to come 
and partake freely of the water of life. But where 
the promise is to the unbaptized, I am unable to see. 
The more I examine Bro. Thurman's proof texts, the 
more I am convinced of the weakness of his course. 
I am satisfied he wholly misunderstands my views 
upon the subject ; and the worst of it is, he does not 
seem to be anxious to be set right. There was no 
cause for his attack upon me if he had taken the pains 
to read my article, and if he will do this even now, 
he may see how easy a matter it wouid have been for 
us to have agreed. This scripture contains no proof 
that the unbaptized are to take of the water of life. 
My position is, that he who takes of Christ will take 
his commands. 

IV. He then read from John vi. 37. "All that 
the Father giveth me shall come to me, and him that 
cometh to me I will in no wise cast out." 

Here is a blessed promise to those who come to 
Christ. But can it be shown that a man will come 
to Christ and refuse to follow him in baptism? The 
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disciples of John, the Baptist, said of Jesus, " Be- 
hold, the same baptizeth, and all men come to him. ' ' 
Let it be shown that any one ever came to Christ 
and refused to be baptized, and there will be some 
show of argument. But while it is true that Christ 
made and baptized his disciples, and commanded his 
followers to do as he did ; and while the New Test- 
ament contains not a single instance of a man com- 
ing to Christ and failing from any cause to be bap- 
tized, there is not even a show of argument in this 
scripture. Jesus said, "The one believing and be- 
ing baptized shall be saved. ' ' 

V. Again he read, " Come unto me all ye that 
are weary and heavy laden and I will give you rest." 
Matthew xi. 28. Here is a precious promise to the 
poor Jew, weary with his burden of rites and ceremo- 
nies, his sacrifices and offerings. Jesus says, " Come 
unto me, I will give you rest." But just as soon as 
he comes Christ says, "Be burried with me in bap- 
tism." When he comes believing, he obeys. They 
that come to Christ receive the promised rest, but so 
far as the New Testament is concerned, these are all 
baptized. Thus far my position is untouched, for it 
must be remembered that he set out to find the prom- 
ise to the unbaptized, i. e. to the one who is not now 
and never intends to be. 

i 

VI. "To him gave all the prophets witness thai 
through his name whosoever believeth in him shal 
' receive remission of sins." Acts x, 43. 
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But those who believed in Jesus were baptized. 
(See 48th verse.) Here, then, is a promise to the 
one who may believe; but baptism follows believing. 
It is not so with our Pedo-Baptist friends. No doubt 
the Divine mind always contemplated obedience fol- 
lowing faith ; hence the believing are regarded as the 
obedient. To say the least of this Scripture, it seems 
to have contemplated baptism, since this is the first 
act required of those who believed. 

VII. THE THIEF ON THE CROSS. 

Bro. Thurman said: "I admit he may have been 
baptized ; that is, there is a .possibility that he was, 
but I do not think that he was, nor is it necessary for 
me to prove that he was not. ' ' This is certainly bad 
logic. He was trying to prove that there are promises 
to the unbaptized. Hence it was necessary for him to 
find a promise to an unbaptized person; i. e. one not 
to be baptized. Here is a promise to the thief; but 
has the thief been baptized? We cannot tell. Then 
this Scripture does not necessarily sustain the propo- 
sition. In fine, you cannot prove anything by the 
unknown. We cannot prove a proposition by any 
thing that, is less certain than the proposition itself. 
It must first be shown that the thief was not baptized. 
This cannot be done. 

VIII. Mark x, 17-27. Bro. Thurman called our 
attention specially to the fact that "all things are 



possible with God." But what has this to do with 
his proposition? We know that God can do what- 
ever he wills to do. But it should not be forgotten 
that he wills to do whatever he does. The question 
is, Does he will to save those who, having the Bible 
in their hands, reject baptism through life, and hence 
die unbaptized? Or, has he so informed us in his 
Word, that he will do so? We doubt not the power 
of God, buPwe do doubt his willingness to save those 
who will not do His will. This witness does not 
help him any. We therefore pass to the next. 

IX. Romans x, 8-13. This is a blessed truth, 
all that believe in Jesus shall be saved. But they 
will confess him with the mouth and obey him. All 
those in Paul's day, who made confessions, were 
baptized. Let it be shown that men believe in Jesus, 
confess him as their Lord and Saviour, and still re- 
fuse to be baptized, and we give up our position. If 
you turn to Acts ii, 21, you will find the words of the 
prophet: "Whosoever shall call upon the name of 
the Lord shall be saved." When they asked, "what 
must we do?" Peter said, "Repent and be baptized 
every one of you." And then it is written for our 
instruction, "Then they that gladly received his 
word were baptized." May it not be so that all who 
truly receive in the . heart the words of inspiration 
are baptized? In the days of the Apostles it was 
most assuredly so. Hence the difficulty to find the 
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promise to the unbaptized as such. At this point, of 
the discussion Bro. Thur man said : "Bro. Coulson 
would believe and admit Pedo-Baptists to be chris- 
tians if they were immersed." Here, again, he 
showed that he did not understand my position. I 
maintain that Pedo-Baptists do not follow Christ, but 
Rome ; and, while this is the case, they cannot be dis- 
ciples, though they be immersed a thousand times. 
They have not only set up societies claiming to be 
churches in opposition to Christ's church, but they 
oppose and try to bring into disrepute the ordinance 
Jesus has established. They often make light of the 
followers of Jesus for obeying him in the require- 
ment of baptism. Of course, if these were to become 
Baptists, and carry out their professions as disciples, 
I would gladly receive them as disciples. Nor is it 
necessary for them to be. called Baptists, only let 
them follow the teachings of the Divine Master and 
they are his disciples. 

X. Bro. Thurman closed his remarks by saying, 
Bro. Coulson is like Peter, he will not eat with the 
Gentiles. He says to them, "stand by thyself, we 
are are holier than thou." How hard pressed he 
must 'have been for an argument to turn this old and 
hackneyed illustration of Pedo-Baptists against me ! 
For more than a century they have been saying to us, 
"You admit that we are Christians, but, like Peter, 
you will not eat with us;" "You say to us stand by 
thyself, we are holier than thou " Thus they have 
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endeavored to hold us up before the world in scorn 
and ridicule. Surely he was hard pressed. He ad- 
mits that Pedo-Baptists are the disciples of Christ, 
and. yet he will not eat with them. He will have 
them preach for him, but deny them the privilege of 
eating with him around the table of the Lord. I 
once heard Dr. Brook, of the Episcopal Church, 
make this remark: " I was formerly a minister of the 
Methodist Church," he said; "after I left it, my 
brother, who is still a Methodist minister, asked me 
what difference there was between the Methodists and 
Episcopalians. I said, their teaching are about the 
same. But Episcopalians believe what they teach, 
while the Methodists do not. ' ' This, my brethren, 
is about the difference between my brethren and my- 
self. I believe all that Baptists teach and accept of 
the consequences. They do not. . In one breath 
they call a man a Christian a disciple of Christ 
and with the next refuse him a place in the church, 
at the table of the Lord, or in any of their deliber- 
ative bodies. That is to say, they admit that they 
are Christians, and treat them as if they were not. 
Pedo-Baptists as firmly believe that they have 
been baptized, as they do that they are Christians. If 
they are mistaken in the one, may they not be in the 
other? 

CONCLUSION. 

Bro. Thurman said, "There are disciples who 
have not been baptized." He so explained his mean- 
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ing as to let Pedo-Baptists know that he regarded 
them as Christians, and entitled to all the promises of 
the New Testament. I stated the negative thus; 
'There is no discipleship without baptism." I ex- 
plained it to mean no discipleship that does not re- 
sult in baptism. I said, when John the Baptist made 
disciples, he baptized them, and those who rejected 
his teachings were not baptized. With him it was 
"believe and obey." Jesus made and baptized his 
disciples. He commanded his disciples to go make 
disciples and baptize them. In obedience to this re- 
quirement they went forth making and baptizing 
disciples. So the fact is clearly made out, so far as 
the teachings of the New Testament are concerned. 
All the disciples were baptized from the preaching of 
John the Baptist to the end of the record. So there 
was no discipleship then that did not result in bap- 
tism. Now I simply gave it as my opinion that it is 
just so still. I say one cannot be said to be a disci- 
ple of Christ who is unwilling to be baptized. I 
published my position in the Recorder and explained 
it thus: 

All the disciples were baptized in the days of Christ 
and the Apostles. It is so now. He that truly re- 
pents and believes the gospel will be baptized. As 
in the former proposition, so in this, the question is 
not about those going to be baptized. All persons 
are supposed to be disciples before they ask for bap- 
tism. The issue is upon the unwillingness to be 
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baptized. Can a person be truly discipled and yet 
be unwilling to be baptized? You answer no, pro- 
vided he knows what baptism is, or that it is his duty 
to be baptized. Here even Bro. J. R. Graves, so 
able upon questions of polemic theology, seems to 
lose sight of the real nature of the question. 

i. A man cannot be said to be unwilling to obey 
a command that he does not know what it is. If a 
man does not know it to be his duty to he baptized, 
he cannot be said to be unwilling to do this. 

2. . All Pedo-Baptists know that the Bible requires 
them to be baptized. And, if they desired to know 
it, could know that baptism is immersion. They 
translated the New Testament and suppressed the 
meaning of baptidzo, so as to perpetuate rantism. 
They labor from year to year to show the people that 
rantism will do as well as baptism. They are all the 
rejectors of baptism, as taught in the New Testament. 
If we do not know these things to be true, we do not 
know anything. 

I ask, then, a careful consideration of the foregoing 
thoughts. Let the real issue be kept before us. My 
opinion is that when we become disciples we will fol- 
low Christ in baptism. And if any profess to be 
disciples, and are unwilling to be baptized, they have 
made a false profession. Now if my opinion should 
be false, no one will be hurt;, for, I love Pedo-Bap- 
tists as well as any of my brethren, and can treat 
them as kindly. But, suppose my opinion true then 
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it becomes every Pedo-Baptist to look away from his 
present hopes and put his trust in Jesus as his Saviour. 
Brethren, it is a matter of too much moment to 
pass by lightly. Heaven is to be gained, if we are 
the disciples of Christ indeed ; but if we are not all is 
lost. I would like to have as much charity as the 
Bible will let me; but you must remember that char- . 
ity rejoiceth in the truth. Truth and love must go 
together. "I am not your enemy, because I tell 
you the truth." I claim no superior wisdom over 
my brethren. I am only an equal and must think 
for myself. My opinion as to the Christianity of 
Pedo-Baptists has nothing to do with the faith of 
Baptists. Nor can it be said to be contrary to Scrip- 
ture, since in this we are taught that those who go 
out from us are not of us. Much less, then, can we 
say that those who never came in among us are of us. 
They stay away because they are not of us. But I 
must close. I have already detained you too long. 
I have shown you that the gospel contemplates the 
obedience of all those who embrace it, and that Jesus 
purposed to have his people separate themselves from 
the world in the action of baptism. Go to your 
homes, not to complain of my opinions, but to ask 
yourselves the question, in the light of God's truth, 
"Are we Christians?" "Ye are my friends," said 

the Divine Teacher, "if ye do whatsoever I command 
you." 

May God, by his grace, make you all what by na- 
ture you cannot be, the friends of Jesus; and may 
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you at last, with the blood-washed millions, find a 
home in Heaven, and be permitted to join the grand 
coronation, saying: 

" All hail the power of Jesus' name, 

Let angels prostrate fall, 
Bring forth the royal diadem, 

And crown him Lord of all." 

It is manifest from the preceding that the difference 
between Bro. Thur man and myself was not so great 
as at first was supposed. Bro. Thurman, I suppose, 
saw this afterward, for he has treated me for the four 
years just passed, as a Christian brother. 1 owe him 
an apology, perhaps, for some expressions in the ser- 
mon that do not manifest as much of the spirit of love 
as they ought. I can assure him, however, that it 
was not from a want of respect for him, but a zeal for 
the truth. I ask the kind reader to note the difference 
in my position and Brother Thurman' s. He was la- 
boring under the impression that I maintained that a 
man must be baptized before he could claim a prom- 
ise made in the New Testament. I had no reference 
to any promise save that of salvation, and thought 
only of an obedient subject, or a willing convert. My 
mind rested wholly upon the teachings of the New 
Testament and primitive Christianity. I may have in 
my 'zeal carried the results of my logic too far, but I 
still think the danger is in erring upon the side of 
what may be termed a loose Christianity. I think we 
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should contend for a punctilious obedience, even if 
we do cut off our own dear selves. We should preach 
the truth if the heavens fall. But I again ask, is there 
anything in this last, or in the previous sermons, or 
in my writings as now explained, contrary to the faith 
of Baptists, or contrary to the teachings of the New 
Testament. You have before you, in the sermons and 
articles, the sum of my offense ; the crime for which 
I was condemned by the large and influential body of 
Baptists known as the Salem Association. I appeal 
to the brethren everywhere to decide the doubtful 
case. If I am a heretic, condemn. If I am worthy 
.of stripes or imprisonment, let me bear them. And 
if I am guilty, I ask that the point at issue be made 
plain, so the world can see it. Let some one point 
out the expressions and teachings that are unscrip- 
tural and unbaptistic. This is but just, and however 
excellent the graces of faith, love, and hope, maybe, 
nothing is more pleasing to God than to do justice 
and judgment in the earth. On the 24th of Septem- 
ber, 1868, the messengers and delegates of the 
churches composing the Salem Association met at 
Bewleyville, Mead county, Ky., at the baptist house 
of worship. The preaching of the introductory ser- 
mon was postponed, by agreement, till the following 
day, at ii o'clock. Bro. John English was chosen 
moderator, and J. Tol. Miller, clerk. 

I arrived at the Association on the morning of the 
25th. At the morning session additional churches 



were represented, which made the number thirty- 
two claiming a total membership of (3,303) three 
thousand three hundred and three. I call especial 
attention to the fact, that these thirty-two churches, 
without a single exception, represented themselves as 
being at peace, at the meeting of the Association. By 
request, Bro. R. M. Dudley, then Editor of the 
Western Recorder, preached at n o'clock, A. M. 
He entered the stand and drew from his pocket his 
sermon on "The Relation of Baptism to Salvation," 
and read it. 

Immediately after the reading of this sermon it was 
agreed to suspend the regular order of business, for 
Bro. H. Haynes to offer a resolution. He drew from 
his pocket and read as follows : 

"Whereas, the Salem Association, acting as an ad- 
visory council, believes it to be her duty to admonish 
the Churches which compose her body against the 
reception of unsound and dangerous doctrines, pro- 
mulgated either by members of those Churches or 
others; and whereas, in the opinion of said Asso- 
ciation, the doctrine of "No promise in the New 
Testament to the unbaptized as such," and " No dis- 
cipleship without baptism," propogated by the Rev. 
G. Coulson, of Gilead Church, are, in our judgment, 
both unscriptural and disorganizing ; therefore 

' ' Resolved, That we admonish said Church, and all 
the Churches of the Salem Association, and advise 
Baptists everywhere, to give neither countenance no r 
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encouragement to the unscriptural doctrine of those 
who may thus attempt to sow the seeds of discord 
among us. 

(t Resolved, That we agree with the editors of the 
"Western Recorder and Baptist" that these proposi- 
tions are not debatable among Baptists, and that par- 
don, regeneration, justification, and salvation are 
promised to believers whether baptized or not, and 
that there are Christians who have never been bap- 
tized." 

I entered my objections to the resolutions upon the 

following grounds : 

i. I claimed that the Association had no such ju- 
risdiction over the Churches as was claimed in these 
resolutions. The Association here claims the right 
to condemn, without trial, one of the members of a 
sovereign church of Jesus Christ. I said the Asso- 
ciation has no such authority. If these resolutions 
pass it will be an insult to the majesty of the Church 
at Gilead, which church alone has jurisdiction over 
my public or private character. I said you may ap- 
prove or condemn the action of a church, but you 
can not try or condemn one of her members. I make 
this point now, and appeal to my brethren everywhere 
to say, am I not right ? Can an Association of Bap- 
tists try or condemn one of the members of a church 
of Jesus Christ ? I say, if the Associations can do 
such a thing, I arn not now and never have been a 
Baptist. And more than this if this can be done 



by an Association, she must be an ecclesiastical body. 
None but an ecclesiastical body can try or condemn 
one of the disciples of Christ. We must be careful 
here. Christ has committed the government to the 
churches. If the Association assume such authority, 
it is treason against the King in Zion. It is a mob 
taking the law into its own hands. I am satisfied 
the Association have no such authority. What say 
you, my brethren ? Will you not dare to speak in 
the defense of truth? I know your decision. Even 
while I write, my heart leaps with joy to know that 
from Maine to California, from the Atlantic to the 
Pacific, your answer will be given : The Associations 
have no such authority. 

2. I objected to the resolutions being adopted by 
the Association because I was then the pastor of four 
Baptist Churches, and a member of a fifth, which put 
me in direct fellowship with nearly a thousand Bap- 
tists. I said, I am an officer of Gilead Church, and 
a messenger, sent by her, to this body, with the prayer 
that you will receive me. You greatly insult the 
majesty of that Church if you attempt to condemn 
me, especially for a crime which has not been com- 
mitted against this body. It is not me, but my 
Church. I pray you, brethren, do not do such a 
thing. Vote down these resolutions, and wait till 
the Church at Gilead shall ask your advice concern- 
ing her members. Gilead is responsible for my pres- 
ence in this body, and by virtue of her authority I 
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claim my seat in this Association. A good brother' 
said to me then, that this action of the Association 
was just like the Government. I was a representative 
from a sovereign Church, sent by the voice of her 
constituency to that body. The Association could not> 
therefore, condemn either me or my teachings. She 
could not sit in judgment upon "my conduct as a min- 
ister of the gospel. 

3. I maintained that these resolutions would lead 
to strife, discord, and divisions. I said the Churches 
have been hearing me preach and have been reading 
my writings. They indorse me by calling me to 
preach for them. Gilead Church indorses me by 
sending me here. The Churches to which I preach 1 , 
and the one of which I am a member, will not blindly 
submit to the decision of this body. Some, of course, 
will, and this will be the beginning of divisions and 
strife. It was said by some that I threatened the As- 
sociation with division. They mistook my meaning. 
I said the action of the Association would lead tc 
this. It proved to be too true, as the sequel will 
show. I did not think there was any just cause foi 
divisions. I knew the adoption of the resolution; 
would cause them, hence I plead for more time. 

4. I objected to the resolutions being passed, froit 
the fact that those who were leading in this mattei 
were too much prejudiced against me to do me justice, 
And I said, to most of the members of the Associa 
tion, I am an entire stranger. These have not hearc 
me preach and can not judge of my teachings. 



5. I objected to the Preamble, which declared the ' 
doctrine I taught to be unscriptural and disorganizing. 

I said if my teachings are unscriptural it is the business 
of the Church to decide the fact. I deny that they 
are as set forth by me. I claimed that it was con- 
demning without trial. I asked simply a fair trial 
before the proper authority. I said if my Church 
condemns me I will submit, but my Church has 
sustained me thus far, and my opinion is it will 
continue to do so. This will bring the Church and 
Association into a direct collision. I asked that the 
matter be referred back to Gilead Churdh. If the 
Association wished to impeach me, I said it must do 
.so before the Church, and nowhere else. My position 
was then, and is still, upon this point, that the Asso- 
ciation could not declare my teachings unscriptural 
and disorganizing without wholly ignoring the au- 
thority of the Church. To say a thing is so, is simply 
to impeach, not to prove ; but to pass the resolutions 
would be to impeach and then condemn without 
proof. This was done. 

6. I objected especially to the second resolution, 
since it claims that the " Western Recorder and Bap- 
tist" held that these questions were not debatable 
among Baptists. What could this mean? The 
"Western Recorder" had discussed the question of 
"no promise," in not less than ten articles, i. e. it 
had been discussed in the paper. So it was a ques- 
tion with me, and has been to this day, how the Ed- 
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itor of the "Recorder" could say a question was not 
debatable which he and his brethren had been de- 
bating in his paper for four or five months. I wonder 
when and where he found out that it was not de- 
batable ! And I said of the Editor of the "Baptist," 
he is a personal friend of mine, and one of the smart- 
est men in the nation, and one among the best the- . 
ologans ; but wise men, even the wisest, will err some- 
times. Bro. Graves says, in his paper, the ques- 
tion of "no promise to the unbaptized as such," and 
" feet washing, and others, are not debatable among 
Baptists." But how does this tally with HIS conduct? 
He has had a discussion going on in the ' ' Baptist' ' 
for six months upon the subject of feet washing, and 
he has finally paid $20 for the best essay on the sub- 
ject. But I forbear. Why are not these questions de- 
batable among Baptists ? And echo answers, Why ? 
And that pardon, regeneration, justification and sal- 
vation are promised to believers " whether baptized or 
not-' 1 I said leave off the phrase " -whether baptized 
or not" and I can indorse this part of the resolution. 
But it is not true that the Scriptures make such prom- 
ises whether persons will be baptized or not. To set 
this in juxtaposition with my view, would be "whether 
they will to be baptized or not. But they dared not 
state it thus, for the New Testament contains no such 
promise. It is true the promise is to the believer, 
but whether he shall be baptized, the question is not 
raised in the book. But he is commanded to be bap- 



tized, and if he refuse he can not be said to believe, 
or to have believed in the sense in which saving faith 
is used in the New Testament. "And there are 
Christians who have never been baptized." I said 
there may be, but you do not know it. But this is 
not the point at issue. Can you say there are chris- 
tians who refuse to be baptized ? You dare not say 
it. Some one spoke up and said, " Do you not say 
Pedo-baptists are not Christians because they are not 
baptized ? " I answered, no. But I do say they are not 
christians, and one of the many reasons for so saying 
is because they refuse to be baptized. Here a Cum- 
berland Presbyterian minister said, "I deny the 
charge, and challenge you to prove it. " I told him 
I would do so at the proper time and place. In the 
evening he sent me a formal challenge, in writing, to 
meet him or any man whom they might select to dis- 
cuss the question! I saw him personally, and said, 
" sir, you are laboring under a delusion. I maintain 
that you reject baptism, as the Baptists understand it, 
i. e. you reject immersion, which with us is the only 
baptism. ' ' He saw the point and gave up the question, 
saying, " yes,*Ve do." But he said, " we do not re- 
fuse to be baptized. " I said, ' ' that is another question. 
I do not have the question to settle with my Baptist 
b rethren as to what baptism is ; upon this point we 
are agreed, and I am agreed with your people that he 
who refuses to be baptized can not rightly be called 
a disciple of Christ." . But to return from this digres" 
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sion. I pressed the questions I Had raised as to the 
propriety of the preamble and resolutions pending, 
being adopted. I said they will work mischief; they 
will do us harm. After others had replied to my 
speech, not answering my objections, however, the 
resolutions were referred to a special committee of 
three, viz : H. .Haynes, G. H. Hicks, and j. T. Mil- 
ler. The committee requested the visiting ministers 
to meet with them that evening, at 6 o'clock, and 
asked me to be present also. We met at the appointed 
hour, at Bro. Drewrey's. Ministers present R. L. 
Thurman, S. L. Helm, R. M. Dudley, Wm. Head, 
B. F. Jenkens, W. H. Williams, and J. W. Bruner. 
I offered the following explanation as a basis of agree- 
ment : 

"No promise to the unbaptized as such, 11 that is, 
"no promise to the man who is not now and never in- 
tends to be baptized, because he wills not .to be. ' ' 

"No discipleship without baptism, 1 '' that is, "no 
man can truly be said to be a disciple who refuses to 
be baptized," or the Scriptures do not speak of any 
being made Christians who were not baptized. These 
explanations were rejected. This large body of min- 
isters are Baptist ministers, and rejected these explana 
tions with the committee as being wholly unsatisfactory. 
Why they did so I can not tell, perhaps they can. 
But the simple question that comes to you is this : 
Are they satisfactory to you ? If so, I am satisfied. 
Many things are done in haste by wise and good men, 
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that are not altogether right. An Association once 
condemned Andrew Broadus, of Virginia, for marry- 
ing his first wife's sister as a second wife. This was 
afterward reconsidered, and Bro. Broadus restored to 
the fellowship of his brethren. During the sitting of 
the committee at Bro. Drury's they offered me the 
following : 

" As my teaching in reference to ' no prdmise to 
the unbaptized as such' seems to be difficult of un 
derstanding, I now state that I believe that regenera- 
tion, pardon, -justification and salvation is (are) prom- 
ised to the penitent believer before baptism." 

I said I would accept of this as a basis of settle- 
ment. It was read to me by Brother R. M. Dudley, 
and without my knowledge of the fact that it came 
from the committee. I simply said I would take it 
as a basis of union. I made some criticisms upon it, 
but not by way of objecting to the leading idea in it. 
I think regeneration takes place before penitence or 
faith, hence it is not promised to the penitent believer, 
for he who is a penitent believer is such because he 
has been regenerated, quickened, made alive. I have 
ever taught, as you see, that pardon, justification, 
and salvation, are promised and enjoyed that moment 
a person believes in Christ, hence they properly come 
before baptism. But I waived all criticisms and said 
I would occupy it. How strange, then, did the read- 
ing of the following appear to me next morning at 
the meeting of the Association : 
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" We, your committee, appointed yesterday to re- 
port what action this body should take upon the res- 
olutions offered by Bro. Haynes, involving the pe- 
culiar doctrines promulgated by Rev. G. A. Coulson, 
offer the following as the result of their labors : 

"The committee, together with the ministers of 

sister Associations, to whom were referred 

the resolutions presented by A. Haynes, on yesterday, 
beg leave to report, that after a protracted and la- 
borious effort, they have been able to obtain no sat- 
isfactory explanation or concession from Rev. G A. 
Coulson in regard to the objectionable doctrines taught 
and proclaimed by him, and that, therefore, they re- 
port back to the Association the original resolutions, 
with the recommendation that said resolutions ought 
to be passed." J. Tol. MILLER, 

Chairman. 

I need light here. Why did these brethren say 
they .were unable to get from me any satisfactory ex- 
planation, when I accepfed of their proposition? I 
have learned since, that the committee excused them- 
selves for saying my explanation was not satisfactory 
from the fact that I did not sign the paper when it 
was read to me. I said I would take it, in the pres- 
ence of the room full of brethren, and never thought 
of signing it. No one asked me to sign it. The 
names of the committee were not on it. This has al- 
ways been a dark place to me. Had the committee 
reported back the result of their labors, and not their 
own opinions upon the result, the resolutions would 
not have passed. The difficulty would have ended 
here. This would have been, it seems to me, the 
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proper course. They should have said, " We labored 
with Bro. Coulson for some time last night. He of- 
fered the following explanations : ' No promise in the 
New Testament to the unbaptized as such.' He ex- 
plained by saying, I mean ' There is no promise to 
the man who is not now and never intends to be bap- 
tized, because he wills not to be,' He says, 'I take 
baptism to be a public profession of Christianity, and 
if a man refuses to be baptized, he shows that he is 
not a Christian.' " 

"No discipleship without baptism." He says by 
this " I mean the New Testament knows of no dis- 
cipleship that does not result in baptism. As we 
would say there is no fever without an increased cir- 
culation. Fever always produces increase of circula- 
tion. Baptism is produced by discipleship. Make a 
man a Christian and he will be baptized." He also 
accepts the following as prepared by us : 

"As my teachings in reference to no promise to the 
unbaptized as such, seems to be difficult of under- 
standing, I now state that I believe that regeneration, 
pardon, justification and salvation is (are) promised 
to the penitent believer before baptism. We sub- 
mit, therefore, the result of our labors, and ask to be 
excused." 

I know if such a report had been made the diffi- 
culty would have been at an end, and I would not 
have now been preparing this history. Why it was 
thus, /do not know, but can hope with full confidence 
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and faith that however dark the hour then appeared, 
God will overrule it all for his glory and the good of 
his people. Joseph's brethren sold him for envy, but 
God sent him to Egypt to keep much people alive. 
How much of good may yet grow out of this selling 
me at the Association I do not know, but am satisfied 
God has a purpose in it. I have learned much by it. 
[ may yet learn more. I trust that the knowledge of 
the truth shall be made to abound, even by the send- 
ing forth of this little book, which would have never 
been written but from the fact that the resolutions 
offered by Bro. Haynes were passed by the Associa- 
tion. I saw the storm coming, and plead with my 
Drethren, with tears in my eyes, that morning, to 
ivert it. They saw fit in their wisdom to act other- 
vise., I left the Association with a broken heart. It 
vas the darkest day I have ever seen, but I put my 
rust in God and worked on. It was publicly an- 
lounced during the discussion pending the adoption 
>f the resolutions that if my church sustained me, the 
esolutions could not hurt me. I returned home and 
aid my case before my church. I said here I must 
tand or fall. On the 2 6th of December I met with 

Jilead Church, that an investigation might be had as 
; o my teachings. At the first meeting of the Church 
fter the Association adjourned, Bro. John O'Neal, 
he Clerk, offered the following preamble and resolu- 
ion : 
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t-1 

"Inasmuch as Salem Association has thought proper | 
in her wisdom to advise this Church in reterence to.jf 
the doctrine preached by Elder G. A. Coulson, as set | 
forth in resolutions passed by that body, viz : ' No (? 
promise to the uribaptized as such,' and 'No disciple- p 
ship without baptism,' therefore l,| 

Resolved, That with due respect to the advice and il 
action of the Association, we think proper to take j; 
some step of action. And being desirous to arrive at i- 
a fair, just, and impartial conclusion of the truth, we j; 
therefore solicit the aid of the several sister churches j; 
to which Elder G. A. Coulson has been preaching, to j; 
send a delegation to council with, and aid us in try- ! 
ing to arrive at the truth on these questions." i: 

They passed, but were afterward reconsidered, and j 
the Church Decided to try the case, herself. As I j 
have stated, the Church met at her regular meeting, \ 
in December, to try the case. But you may judge of j 
our surprise, when we tell you that just as the Church 
was about to take up the question and investigate it, 
Bro. J. Tol. Miller arose and made a speech, and 
closed by calling on all that were going with the As- 
sociation, to rise to their feet. Some few of the mem- 
bers got up, and Bro. Miller asked to be excused, say- 
ing he was goiig to leave the Church, and. called on 
all that would follow, to come on. Several followed 
him, and thus the Church was divided ; but the main 
body of the Church remained and proceeded with 
the business. It was decided to wait till the next 
meeting to take up my case. At the January meet- 
ing a committee was appointed, to draft resolutions 
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on the case of doctrine, and to report at the March 
meeting. At this time I set forth my explanations 
before the Church, and was unanimously received by 
the Church, (i. e. the members then composing, the 
Church) as sound in the faith. Prof. J. W. Rust, and 
J. M. Weaver, of Louisville, being present, agreed 
that the explanations were satisfactory, and Prof. 
Rust so reported, through the columns of the "Re- 
corder," the following week. 

But the explanations were not satisfactory to the 
minority party of Gilead Church. It remained di- 
vided till the meeting of the Association, in Septem- 
ber. I closed my school in Hodgenville, June 18, 
1869. I continued to preach, from place to place, 
till the meeting of the Association, in September. 

In the "Baptist," published in Memphis, and ed- 
ited by Elder J. R. Graves, was published the follow- 
ing explanation, May 15, 1869 : 

EXPLANATION. 

"Brother Graves: You will oblige me by publish- 
ing the following explanation : It seems to me that 
some of my friends do not clearly understand my po- 
sition upon the design and effect of Christian baptism. 
I, perhaps, am to blame in the matter. I may have 
failed to be sufficiently explicit upon these points, 
having other points in view. 

"I would like to say now, once for all, that I have 
ever looked upon the design of baptism as being sym- 
bolical to wash away our sins, to remit our sins, to 
put on Christ, to enter into the spirit, etc. Baptism, 
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therefore, is designed to illustrate all that there is in 
the Christian profession. It is the symbol of Chris- 
tianity. 

"Now, if you take away the baptism, I know of no 
other way to illustrate, demonstrate our salvation, de- 
liverance from sin, connection with Christ, etc. Yet 
anything may truly exist without a demonstration, 
illustration, etc., as with it. Christ appointed it as a 
law unto his people, that in this way they should 
make the demonstration of their acceptance of him. 
All, therefore, will be saved, are saved, who put their 
trust in Christ, without baptism, as with it. But the 
question may rightly be asked, Will His people refuse 
to profess Him in baptism? The effect of baptism is 
not, therefore, to give salvation, but to make a de 
monstration of it. ' If a man truly repents and be- 
lieves, and wishes to follow Christ in all things, 
though he should not have an opportunity to be bap- 
tized, yet as a believer in Christ, he is saved. I hope 
this is clear -enough to separate me from any tincture 
of heresy. Much as I may love my friends, I can not 
promise them salvation while they live in continual 
disobedience of a single command of His. "By 
their fruits ye shall know them." " He that keepeth 
my commandments, he it is that loveth me." If the 
rejector of baptism believe on him, have the fruits, 
and keep his commandments, I can not see it. I 
hope, therefore, my brethren will excuse my apparent 
want of charity, and extend to me that charity they 
would have me extend to others. 

Yours, with many thanks for what you have done 
for me in my trials. May God reward you." 

G. A. COULSON. 
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I also prepared and preached the following sermon 
at White Mills, Hardin county, Ky., in answer to 
the one preached by Bro. R. M. Dudley before the 
Salem Association at Bewleyville. 

"THE RELATION OF BAPTISM TO SALVATION." 

The like figure whereunto even baptism doth now. 
save us (not the putting away of the filth of the flesh 
but the answer of a good conscience toward God) by 
the resurrection of Jesus Christ." I. Pet. iii, 21. 

Bro. Dudley announced, "The Bible clearly re- 
veals that there exists a certain relation between bap- 
tism and salvation." The object of the sermon is 
to show what that relation is. He discusses the sub- 
ject under two divisions ; 

1 . " What connection does baptism sustain to the 
resurrection of Christ ?"- 

2. " What connection does the resurrection of Christ 
sustain to salvation f ' 

Under the first he says : "Baptism is a symbol 
a representation a re-presentation, if you please, of 
this great event, viz: the death, burial, and resurrec- 
tion of Christ." "Baptism is the shadowing forth, 
in a most striking manner, the burial and resurrec- 
tion of Christ." Here I would suggest, that the 
representation of the death, burial, and resurrection 
of Christ in baptism is merely incidental. There is 
not the slightest intimation given in the New Testa- 
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ment, that it is given for this purpose. We are never 
commanded to observe it to this end. Hence, we 
may know this was not the original design. The 
Supper is given to perpetuate the memory of His 
death till he comes again. This is not, therefore, 
the design of Christian baptism. Bro. Dudley takes 
in this place that which is incidental for the connec- 
tion. When Jesus rose from the dead he gave no 
new baptism, but a new commission. The first com- 
mission extended only to the lost sheep of the House 
of Israel. After the resurrection he extended it to 
the whole world. His disciples were to proclaim the 
good news to all the world. This good news is the 
fact that Jesus died fqr our sins, that he was buried, 
and that He rose again for our justification. All 
those receiving this fact, believing it in their hearts, 
are declared to be saved. But the belief of this must 
be in the hearty or it will not save. Jesus must be 
received by us as our sacrifice, or we are not saved. 
This faith in Christ saves us from the wrath of God ; 
baptism saves us from the world by separating us 
from it. As the sprinkling of the blood of the Pas- 
chal Lamb upon the doors of the children of Israel 
saved them from the wrath of God, so their baptism 
in passing through the Red Sea, saved them from the 
Egyptians. As the Ark which Noah built, saved 
himself and his family from the wrath of God which 
fell upon the wicked world, so were they saved by 
water, as a means from the wicked people, i. e. from 
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the influence of the wicked. The water saved Noah 
and his family, by separating them from the wicked 
world. 

Even so doth baptism now save us. The blood 
of Christ, received by faith, saved us from the wrath 
of God. Christ is our Paschal Lamb, sacrificed for 
us, and his blood applied by faith, sprinkled upon 
our hearts, saves us from the wrath of God. Bap- 
tism is Christ's appointed means for saving us from 
the influence of the world. Therefore, we are saved 
by baptism. God said, " When I see the blood I 
will pass over you." So it is now, when God sees 
the blood of his Son upon us, he passes by our trans- 
gressions. He is merciful to our unrighteousness. 
When the children of Israel passed over the Red Sea 
they sang the song of deliverance. They said, " Our 
enemies are as still as a stone." God had spoken 
to them, through his servant Moses, to "go through 
the sea." They obeyed and soon found themselves 
safe on the other shore. They saw their enemies, 
however, sink down amid the roar of the darkened 
waters. Israel is now saved by 'baptism. He is sep- 
arated from the world. He can no longer be under 
its influence. 

But our Brother's object is to show the connection 
or relation that baptism has to the resurrection of 
Christ. Baptism does not seem to have any real con. 
nection with the death of Christ, for it was admin- 
istered before this event occurred. But the resurrec- 



tion of Christ does have some relation to baptism, 
I* e. Christian baptism. If there had been no 
resurrection, this rite would have ceased. The res- 
urrection of Christ is an absolute necessity that this 
ordinance, which he has established, may be perpetu- 
ated. Baptism, therefore, beautifully illustrates our 
faith in the death, burial, and resurrection of Christ. 
Baptism is a meaningless ceremony, a perfect farce, 
without the resurrection of Christ. But baptism does 
not prove that the resurrection has taken place; it 
must first be shown that the resurrection has taken 
place, before baptism can be anything. When this 
is shown, and we receive the fact, we manifest our 
acceptance by being-baptized. Those who are bap- 
tized set forth their faith in the resurrection, and not 

the fact that there is a resurrection. Those who are 

\ 

not baptized, fail to set forth this faith to the world. 
Those that believed the preaching of John the Baptist 
were baptized, settiug forth the fact that they would 
accept the coming Mesiah. Those who did not re- 
ceive the teaching of John were not baptized by him, 
and they did not receive Christ May it not be so 
now, that those who refuse Christ's baptism, reject 
him. But what shall we say of those who oppose 
baptism, i. e. immersion, which alone is baptism, and 
labor for its annihilation, having substituted sprink- 
ling and pouring in the place of baptism ? Who, with 
a zeal and energy worthy of a better cause, labor to 
banish from the world that "re-presentation" and 
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"miniture" picture of Christ's death and resurrec- 
tion are they the followers of our Lord Jesus Christ ? 
Are they saved from the world ? But all Protestants 
and Catholics do this; whether ignorantly or other- 
wise, is no question now. 

It is a fact that this is one of the leading objects of 
their lives. And if they could accomplish the work, 
we would never have another re-presentation of the 
faith of a believer in the death of Christ in baptism. 
But Bro. Dudley says, "It is the re-presentation of 
the death of Christ." It is a picture, a beautiful 
" miniature." But Protestants and Catholics hold that 
it is the Divine requirement for all Christian parents 
to have their children "christened," and this they 
call baptism. Let them succeed in tneir efforts and 
we will never have another Christian baptism; no 
more re-presentations of Christ's death in baptism. 
How cold and cheerless is the mere thought of such 
a state of affairs in the world to a devoted lover of 
our Lord Jesus Christ. 

But Bro. Dudley tells us in the Appendix to this 
sermon, that these Protestants are the disciples of our 
Lord Jesus Christ that they are the followers of him, 
whose death and resurrection baptism is designed to 
represent. And more than this; he affirms that if 
we believe that such departure from the command 
of Christ disqualifies for discipleship, then we are no 
longer believing the truth, and have departed from 

the faith of Baptists, and gone contrary to the teach- 
tngs of the Scriptures. 
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Under the second question, viz ; "What connec- 
tion does the resurrection of Christ sustain to salva- 
tion ?' ' He says : ' 'The resurrection of Christ, together 
with his proposed death, is the grand agency which 
God employs in redeeming, pardoning, justifying, 
and glorifying the sinner." Again he says: "As 
baptism is the emblem of the resurrection of Christ, 
and as the resurrection of Christ is the grand agency 
which God employs for the salvation of men, bap- 
tism is the emblem of what saves us." 

I call your attention, my brethren, to the above 
quotation. For if the resurrection of Jesus is the 
"grand agency" which God employs to redeem the 
world (and it is), then the grand agency of the dis- 
ciples of Christ is to setforth this fact to the world ; 
for this is their mission in the world to set forth Christ 
crucified to perishing sinners. Then since baptism 
is to set forth this fact, all the disciples of Christ 
ought to be baptized. Nor can they fail to do so 
and be guiltless. Again, I ask, what of those who 
not only refuse themselves to be baptized, but also 
spend their time and talent in persuading others not 
to be ? Do they not hide this salvation from men ? 

Bro. Dudley says, "Baptism is the EMBLEM of whht 
saves us." A flag is the emblem of a country. Can 
a man insult the flag, and not insult the nation which 
it represents? Can a man despise the flag of his 
county, and not despise his country ? Can an Amer- 
ican treat contemptuously the " STARSPANGLED BAN- 
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NER," and yet be a loyal citizen ? Can he substitute 
the LION for the EAGLE, and persuade every body to 
do so, and yet be an American citizen? I ask, can 
this be so? "Baptism is the emblem of what saves 
us." All Protestants and Catholics despise and re- 
ject the EMBLEM of our salvation. Are these the 
subjects of His grace, who died to save us ? 

Pedo-Baptists in this country, from Maine to Cali- 
fornia, from the Great Lakes to the Gulf of Mexico, 
speak contemptuously of baptism, i. e. immersion, 
and many of them say it is not taught in the Word 
of God. Now if immersion is baptism, and you all 
say it is, then these men deride and insult the Great 
Lawgiver in Zion; because, to insult the symbol of 
our religion, is to insult the author of it, Jesus ap- 
pointed baptism, i. e. immersion, as the symbol of 
what saves us, and said to his followers, "Go, disci- 
ples, to the nations, baptizing them." And "He 
that believeth and is baptized shall be saved." To 
reject baptism is to reject Christ. But Bro. Dudley 
says "To teach this is a dangerous heresy ;" "worse, ' 
says he, " than the heresy which Alexander Camp- 
bell taught." He says "Pedo-Baptists are the disci- 
ples of Christ" "they are Christians." Then, my 
brethren, there is one Tact "which must be patent to 
all ; more of the disciples of Christ are trying to re- 
move the "emblem" of what saves us than are trying 
to set it forth. Then the majority of His disciples 
are trying to hide this salvation from the world. 
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Bro. Dudley says, if my position be true we may 
well ask, " Who can be saved ?" I would say in re- 
ply, if his position be true, "Who can- w/be saved?" 
Can Brp. Dudley suppose that he will win the favor 
of Heaven, or gain the smiles of Jehovah by pleading 
for the Christianity of those who would forever drive 
from the earth the representation of Christ's death 
and resurrection ? When the belief of these facts are 
necessary to the salvation of every sinner? Should 
he not pause and think before he proceeds further ? 
May he not be honestly mistaken in believing that a 
man may be saved in heaven, who will not be bap- 
tized, because he wills not to be? Might he not find, 
when too late, that the words of Jesus are literally 
true when he says, " He that keepeth my command- 
ments, he it is that loveth me. ' ' How great the re- 
sponsibility for a mortal man to take upon himself 
to say how far a man may go in disobeying Christ and 
yet he be "a Christian, and entitled to a home in 
heaven ! ! Once more he- says, " Here, then, is the 
character of persons to be baptized"- "persons who 
have a good conscience" "persons whose con- 
sciences have been purged by an application of the 
blood of Christ ; persons who are born of God, and 
cleansed from all sin.". My brethren, let us care- 
fully note the above character of persons to be bap- 
tized, i. A good conscience. 2. Conscience purged 
from sin by blood. 3. Born of God. 4. Cleansed, 
from all sin. Now I hesitate not to say that there is 
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not a Protestant or Catholic in the world that can 
come to such a Baptism without he repent. What 
follows ? Bro. Dudley has set up the ' ' Lord marks, ' ' 
so that no Pedo-baptist can ever come to Christ's 
baptism, i. e. the baptism required by Christ, till he 
be converted from the error of his ways and turn 
from his sins. If this be not the case, Pelagianism 
is true, and it makes no difference what a man does 
so he thinks he is right. But he says, "They are 
Christians, but are so much under the power of for- 
mer prejudice, education, etc., etc. ; that they do not 
know what baptism is, and that in the sight of 
Heaven's King they are excused for their opposition 
to. Christian baptism, and are, after all, the disciples 
of Christ, and have the promise of that rest that re- 
mains to the people of God. In fine, persons to be 
entitled to baptism must be 'cleansed from all sin.' 
But they may enter heaven with the sins of prejudice, 
and rejection of baptism, resting upon them. Unless 
prejudice and rejection of baptism be no sin. Let us 
look at this still more closely, if possible. What! a 
man cleansed from all sin! and yet under the power 
of prejudice and former teachings, so that he can not 
understand the plain commands of Christ to be im- 
mersed., and to immerse only penitent believers ? 
And in his blind prejudice substitutes the rantism of 
little babes in the place of believer's baptism, and re- 
jects baptism himself, because his parents in their 
kindness had him sprinkled when a babe. Yet this 
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man is cleansed from all sin, born of God, turned from 
darkness to the true light, from the power of satan 
unto God. That is, refusing to be baptized, sub- 
stituting infant sprinkling in the place of baptism, 
etc, is not sinning, i. e. such persons are cleansed 
from all sin. And these things do not justify me in 
coming to the conclusion that such persons are not 
the meek and lowly followers of Christ. That is, a 
Baptist minister, who attempts to show from these 
things that Protestants are not Christians, deserves to 
be branded as a heretic, excluded from the church; 
deserves no aid or comfort from Baptists. Some per- 
sons accuse me of being "crazy" If Bro. Dudley's 
appendix to this sermon, grew out of the reasoning in 
the body of the sermon, then I plead guilty to the 
charge, and ask my brethren henceforth to pity, not 
to blame. But, brethren, "I am not mad," but 
speak forth the words of truth and soberness. I 
maintain that a man must be saved from sin to be a 
fit subject for Christian baptism, but I do not main- 
tain that he has the promise of heaven without being 
saved. And .if a man is saved from sin, he is saved 
from his former prejudices, so it seems to me. 

Ah ! blind indeed must be the prejudice, stupid the 
mind, and cold the heart, that can not see and feel 
that Bro. Dudley, in order to oppose joy views, spoiled 
a good sermon by this appendix, and placed himself 
before the world as a tool for a party. I can truly 
say he is welcome to all the ' ' laurels' ' he has won in 
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coming forth as the champion to defend the Chris- 
tianity of Pedo-Baptists, upon the score of prejudice 
and ignorance. For if prejudice and education made 
them what they are, I can not tell but what prejudice 
and education made him what he is. His Pedo- 
Baptist friends can well retort, "It is nothing but 
prejudice and the force of education that makes you 
go about preaching immersion for baptism, and plung- 
ing the people into ponds, lakes, creeks, and rivers." 
And this is the end of all argument. One says " Katy 
did, ' 'and the other says ' ' Katy didn't. ' ' He has long 
since been informed by one of his learned Pedo- 
Baptist brethren, "That immersion is no baptism, 
yet it will do for negroes and ignorant Baptists." 
Who does not see that to admit such a theory is fatal 
to the cause of truth ? If the converted man can not 
know that it is his duty to be baptized, and if he can 
not know what baptism is, the New Testament be- 
comes on this question a sealed book, and the Quakers, 
or Friends, are right in rejecting water baptism alto- 
gether. But who shall tell us we may not know ? 
May not the man who tells us we can not know, be 
mistaken ? For us, as Baptists, to claim that we know 
that early training, former prejudices, etc., are the 
only reasons why they reject Christian baptism, is to 
claim a superiority over our brethren, that is more 
ridiculous than the claim of Rome to the infalibility 
of the Pope. Let us suppose a case. Rev. R. M. 
Dudley, and Dr. Quintard, of the Episcopal Church, 
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ire seated together when the following conversation 
occurs. Mr. Dudley says, "Bro. Quintard, I admit 
you are a Christian, yet it is very strange to me how 
you can let prejudice and early education have such 
an influence over you. I do not see how a man of 
your attainments in the sciences, can propagate that 
'abominable falsehood of baptismal regeneration' 
with all that miserable stuff of 'baby sprinkling,' in- 
fant membership, sprinkling and pouring for baptism, 
confirmation, etc., etc., etc." The Rev. Dr. looks 
gravely at the young man and says, "You are quite a 
presumptuous youth. How do you know that early 
education made me what I am, and that it did not 
make you what you are ? Since it is God that makes 
us to differ, may it not be that He made me what I 
am, and prejudice and education, made you what you 
are ? " May this, not be the case? Bro. Dudley must 
sit in silence, and hang his head in shame. He could 
not answer him a word, since God has no where re- 
vealed to Bro. D. the fact that he has been delivered 
from the power of these influences, nor that his brother 
has been left in the dark. The question as to which 
one of them is in the dark, can not be settled by an 
appeal to the word of God. If left to the general 
decision of mankind, the overwhelming majority would 
decide in favor of the Dr. and against Bro. D. The 
admission, my brethren, is fatal to our cause, and I 
am astonished that a good Baptist preacher should 
waste his time and talent in maintaing such a hypoth- 
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esis. Let us take the position that we,are Christians 
that we have been enlightened by the Holy Spirit, 
that we have been taught of God, and led by the 
Spirit into the truth. One manifestation of this fact 
is that we keep the commands of Christ. Here is 
our only safety. We know in whom we have be- 
lieved. We know we have passed from death to life. 
Brethren, if this is not the case we are on a sea, with- 
out compass or chart. All is doubt, and we are still 
in darkness. 

Once more, Bro. Dudley says, " Jesus has made it 
the duty of all his disciples to be baptized." Also 
"The conscience that has been purged from dead 
works, to serve the living God, demands obedience 
to this command." Here, then, is a Divine require- 
ment to be baptized, a purged conscience demanding 
it. But how, my brethren, is the case with Pedo- 
Baptists? If they are Christians, (and Bro. Dudley 
says they are) Jesus requires baptism of them. If 
they are Christians, then they have the purged con- 
science demanding baptism. How, then, can they 
refuse to submit to Christ's requirement? Or how 
can they lull that conscience to sleep by saying, "My 
parents had me baptized in infancy, and I would not, 
for the world, believe that this is not baptism." How 
is it that they pass through life perfectly satisfied with- 
out being baptized? Not only do they take this 
christening for baptism, but they give it in turn to 
their children, and teach these to regard it as baptism. 



rhus they take, as far as possible, believer's baptism 
^the only Christian baptism) from the world, and I 
im required to believe that these are the disciples of 
jur Lord Jesus Christ. And if I can not believe it, 
ind so teach, I ought to be excluded from the con- 
gregation of the Lord. If my opinion is, that these 
people have not been truly converted of the Lord, 
ind that they are not the followers of Christ, then, 
>ays Bro. Dudley, "Let him be anathema maranatha. ' ' 
It may be a weakness in me, but I cannot help it ; 
if Heaven is to be alike the home of him who be- 
lieves and is baptized, and of him who refuses bap- 
tism, and puts it far from him, I cannot see much use 
in the commission " Go disciple the nations, bap- 
tizing them. " I do not understand why Christ should 
say, "he that believeth and is baptized shall be saved," 
when he that is not baptized shall be saved as well as 
the one that is. Why should Peter upon the day of 
Pentecost say, "Repent every one of you and each be 
baptized," in answer to the question, "What must 
we do?" If the baptized and the unbaptized, i. e. 
those refusing to be baptized are alike the disciples 
of Christ, why did Paul not tarry to be baptized, and 
why this haste for the Jailor and his household, that 
they should be baptized in the night ! when the 
Eunuch said, "See, here is water, what doth hinder 
me to be baptized? Why did Philip not say, you 
may if you wish, but there is no use being in haste 
about it, you are just as much a disciple without it"; 
as with it? 
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But all these things weigh nothing with Bro. Dud- 
ley. He admits that we ought to be baptized ; that 
it is God's requirement ; that the conscience of the 
Christian demands it. But with him Pedo-Baptists 
meet with commiseration, because they do not know 
what baptism is. Poor ignorant creatures ; they have 
learning and talent for everything else, but this. 
They have the Bible in their hands, hence the teach- 
ings of Jesus before them. But prejudice and early 
training prevents them from knowing their duty. 

Now I venture to assert here that Christ and the 
Apostles never placed the rejection of their teachings 
upon any other ground than a want of a heart to re- 
ceive them. Jesus said, "I thank thee, O Father, 
Lord of heaven and earth, because thou hast hid 
these things from the wise and prudent, and hast re- 
vealed them unto babes. Even so, Father, for so 
it seemed good in thy sight." Matt. xi. 25, 26. 

But Bro. Dudley's position would lead us to say, 
Father, thou hast revealed our duty to us as Baptists, 
but thou hast not so revealed this duty to Pedo- 
Baptists, yet we are all thy children. Talk of "strange 
notions, "ha! If he does not have them I do not 
know who has. Protestants, the offspring of Rome, 
and at the same time the Bride of Christ and his 
disciples ! ! 

But I must call your attention again to this Ap- 
pendix of his. It is certainly a marvelous produc- 
tion. He says ; "from the views of baptism already 
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established it is evident that a man may be a Christian 
who never has been nor ever may be baptized. ' ' ' What 
a conclusion! It is evident evident from what? 
The views established. Baptism is the requirement 
of God, and is demanded by the enlightened con- 
science. It is related to the death of Christ, and, is 
a means of setting forth the resurrection of Christ. 
All Christians are required to submit to it, and yet 
there are Christians who are not now, and never in- 
tend to be baptized. I venture to say, with our Dr. 
Naugh as he said of a preacher's text and sermon, 
that if Bro. Dudley's sermon had the small-pox, his 
Appendix would be in no danger of catching it To 
my mind there is no connection between this sermon 
and the appendix. He proceeds : " This, in the 
judgment of Scripture, -we take to be the case of Pedo- 
Baptists" That they are Christians, is his idea, al- 
though they have not and never intend to be baptized. 
Where is the Scripture to justify the opinion? Where? 
and echo answers where? And I must ask your at- 
tention again to the fact that "All Protestant denom- 
inations, with the Catholics, teach in their standard 
works just as I do upon this question of baptism. 
With them there is no church without baptism no 
Christianity without it, and with many of them there 
is no salvation without baptism. But Bro. Dudley 
says, "Pedo-Baptists are Christians, but they are not 
baptized." By whose authority does he make this 
assertion? He would say, no doubt, that from God's 
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Word we learn what baptism is, "It is, the immer- 
sion of a penitent believer in water upon a profession 
of his faith in Christ." But all his Protestant and 
Catholic neighbors deny this. 

They say immersion is not necessary to Christian 
baptism, and infants are proper subjects for this 
ordinance. Here then, is a direct contradiction. 
And yet these are the disciples of Christ all of 
them Christians. Pedo-baptists as much believe 
that they have been baptized as they do that they 
are ehristians. Bro. Dudley sets up his judgment 
against them upon the question of baptism. Why 
may I not as to the fact of their being ehristians ? 
May not the latter be as uncertain as the former? 
But Bro. D. proposes to turn me out upon the cold 
charities of the world, excommunicating me from 
the church, giving me neither aid nor countenance 
because my opinion is, that in the judgment of 
Scripture, Pedo-baptists are not the disciples of 
Christ. Why is this? May I not be a Christian 
and be mistaken upon this point? Is it necessary 
to Christianity for a man to believe that Pedo- 
baptists are ehristians? Concerning the design 
and action of baptism Bro. D. and his Pedo-bap- 
tist brethren are the poles apart. And yet each 
regards the Bother as a Christian. Why cannot 
Bro. Dudley regard me as a Christian and a bap- 
tist, if I cannot see as he does as to the Christianity 
of Protestants and Catholics? Again he says: 
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" The Scriptures afford no warrant for saying that 
they are not Christians became they have never sub- 
mitted to immersion; and we exceedingly regret, that 
any sound Baptist should ever have engaged his time 
and talent upon such an unprofitable issue." I 
called Bro. Dudley's attention to the fact that he 
did not fairly represent me in this statement when 
he was reading the sermon. I did hope he would 
change the sentence before publication so as to 
meet the direct issue. But as he does not I must 
explain : I do not maintain that Pedo-baptists are 
not Christians because they have not submitted to 
immersion. But I do maintain that they have not 
submitted to immersion because they are not chris- 
tians. I am satisfied that if they had been born of 
God had had their conscience cleansed by the ap- 
plication of the blood of Christ from all sin and 
had received the enlightening influence of the Holy 
Spirit, they would have been immersed. This is 
the true issue. I judge the tree by its fruits. If 
the fruit is good, I say the tree is good, but if the 
fruit is badjjthen I maintain that the tree is bad; but 
the tree is not bad because the fruit is. But the 
fruit is, because the tree is bad. I submit a few 
reasons then as a "warrant" for what I have said. 
John the Baptist, the harbinger of the coming 
glory of the gospel dispensation, required repen- 
tance, faith and baptism: Those who received his 
teachings were baptized of him, those who rejected 
the teachings of John were not baptized <>f him. 
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Jesus, our Lord and Master, was batized and said: 
"thus it becometh us to fulfill all righteousness," 
He went forth from his baptism, preaching the 
kingdom of Heaven. His disciples, by his authori- 
ty, baptizing all those made disciples. Raising 
from the dead, He commissioned his disciples to 
disciple the nations and baptize them. He said 
"He that believeth and is baptized shall be saved." 
The disciples acting under this commission went 
forth, beginning at Jerusalem, and as many as 
gladly received the word were baptized. There 
cannot be found in all the New Testament a single 
case where a man or woman became a .Christian,, 
who was not immediately immersed. And after 
all this there is no "warrant" for me to say that 
those who refuse immersion are not Christians. 
That is to say in the light of Scripture there is no 
question as to the Christianity of Pedo-baptists. 
2d. They stand as excluded and rejected from 
the Church of Christ, and from all its immunities, 
privileges, and benefits. And a man sins most 
egregiously against a baptist church, Salem Asso- 
ciation and the baptists of Kentucky, if he main- 
tains that they are not Christians. There is no 
"warrant" for saying they are not. I do not de- 
cide upon the importance of baptism. The Scrip- 
tures do not say any one will be damned for the 
want of it. They do not say any one will be saved 
without it* Bro. Dudley's text incidently sets 



forth the fact that all Christians are baptized. It 
says: "Pew, that is eight souls, were saved by 
water. The like figure whereunto baptism doth 
now save us," i. e. all of us. All that were saved 
were saved by water, all that are saved now are 
saved by baptism. The water saved Noah from the 
wicked world, baptism saves us, so says the Apostle. 
That is, as the water separated Noah and his fam- 
ily from the wicked, so baptism saves us from the 
world by separating us from it. 

The Brother seems not to have observed the dif- 
ference between a moral duty and a positive com- 
mand, nor the difference between our "opinions" 
concerning the teachings of the Bible upon great 
doctrinal questions, and positive commands. He 
urges that by the same process of reasoning that 
I have adopted to show that the rejctors of baptism 
are not Christians, a Calvinist would deny salva- 
tion to an Armenian, a Pre-millenialist to a Post- 
millenialist, &c. This is certainly wonderful, for a 
teacher in Israel ! If Jesus had said " He that 
believeth and is a Galvinist shall be saved," I 
would not have promised salvation to an Arme- 
nian. If he had said, " He that believeth and is a 
Pre-millenialist will be saved," I would have been 
slow to say the Post-millenialist will be saved also. 
If Jesus had said "He that believeth and gives 
one tenth of his yearly income to the preaching of 
the gospel shall be saved," Bro. Dudley would 
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hardly say to those who give one twentieth, you 
also shall be saved. I would have you, my breth- 
ren, stand in awe of the Word of God, He that 
has a loose faith is likely to have a loose conduct. 
In all the preaching of the Apostles, left on Re- 
cord, there is not a word, as to what we shall be- 
lieve upon the subject of election, predestination, 
free agency, &c In the Epistle to the Churches, 
the members of which are all Christians, and have 
all been baptized, they give the instructions neces- 
sary for Christians upon these questions. But 
when preaching to sinners they said: "Jesus is 
the Christ, repent, believe, and be baptized." 
Hence it is clear that these are the first principles 
of Christianity, after these came the teachings upon 
Christian duty and Christian faith. The more I 
examine this Appendix the more am I astonished. 
Bro, Dudley must have been laboring under some 
abnormal condition of mind when he was prepar- 
ing this. Surely he could not have been in his 
sober senses, prayerfully trying to say something 
for the glory of God, and the advancement of his 
cause. But what has he gained? Thousands of 
Pedo-baptists will say I am all right I am a Chris- 
tian and that is enough for me. But if he is wrong 
what then ? Let him answer, My opinion is still 
that the only safety for the dying sinner is, repen- 
tance toward God, .faith in our Lord Jesus Christ, 
and a punctilious obedience to all his commands. 
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" Be ye holy as I am holy," says the Lord God of 
Hosts. Bro. D. claims that I am wrong if I main- 
tain that those who refuse to obey a single com- 
mand of Christ's are not Christians. I am a here- 
tic. May the Lord God forgive me if I ever say 
more or less than what he has said. I would fol- 
low the truth as it is in Jesus. He has said : "He 
that keepeth my commandments, he it is that lov- 
eth me." "Ye are my friends if ye do whatso- 
ever I command you." " He that.keepeth my say- 
ings shall live forever." But I must close, I have 
already detained you too long. May peace, mercy 
and truth be with you, and may you abound yet 
more and more in the work of the Lord. Amen, 

A month or two after preaching this sermon I 
revised and enlarged it for publication. I read the 
manuscript to Bro. J. M. Weaver, of Louisville, 
and Prof. J. W. Rust, then junior Editor of the 
Western Recorder. 

Owing to the excitement, they advised not to 
publish it. A short time after this I prepared the 
following article for the Western Recorder and 
sent it to the publishers. It was returned : 

For the Western Recorder. 

"SHOULD WE BE DIVIDED?" 

Bro. Dudley says : " As a test of love and fealty 
to Christ, baptism is essential to salvation in the sense 
that he who professes the former and is unwilling to 
submit to the latter, proves by his very unwillingness 



that he is destitute of both love and fealty to Christ. 
In this sense then the New Testament contains no 
promise to the unbaptized or the unbaptized as such, 
I care not ivliich" I take the following to be the 
sense of the above : There is no salvation or 
promise of salvation to the man who is unwilling 
to be baptized. I grant that he is a little " infelici- 
tous" in the choice of terms. I do not think he 
means that a man cannot be saved -without being 
baptized, nor do I think he means that a man is 
saved by baptism, in the sense of being redeemed 
from sin. Hence he did not mean that baptism is 
essential to salvation in the sense that salvation 
cannot exist or be given without it. But that it is 
essential to a demonstration of our love and fealty 
to Christ. He means that allegiance to Christ is 
essential to our individual or actual salvation, and 
that baptism is essential to a demonstration of this 
allegiance i. e. a willingness to be baptized. -Un- 
willingness, upon the part of any one, would show 
that he is still disloyal to the King in Zion. Every 
thing depends upon the submission of the will of 
the creature to the will of the Creator, Now, I 
ask, how could Bro. Dudley indorse the following 
from Salem Association ? "Resolved that we agree 
* * * * that pardon, regeneration, justifica- 
tion and salvation, are promised to believers wheth- 
er baptized or not. And that there are Christians 
who have never been baptized." If the associa- 



tion intends to say that pardon, justification and 
salvation are promised before baptism i. e. that 
the promise exists before the baptism, I most 
heartily agree with it. So may Bro. Dudley, but 
if it means that a man who is not now, and never 
intends to be baptized, because he is not willing, I 
cannot endorse the view at all, I most heartily 
dissent from it. Bro. D. must also or contradict 
himself, or take back what he has said as quoted 
above. The Association intended this to be the 
opposite of my views, which are, that all Christians 
desire to be baptized, and that they may all know 
what baptism is. The Association intended to 
make the impression upon the world that I taught 
baptismal regeneration. But I have said time and 
again, that all true believers hav the promise of 
salvation that moment they believe, but my opin- 
ion is, that they are all baptized the first opportu- 
nity that oifers. That they all desire to obey the 
Savior in this ordinance. Hence, I would not re- 
ceive any into the church till they are baptized; in 
this my brethren all agree with me. I shall be 
glad for the Association, at its next meeting, to so 
modify these resolutions that they may be definite. 
As to unbaptized Christians, we must say again, if 
the Association intends, by this, that there are 
Christians who live through life without being bap- 
tized, I can only say it is a matter of opinion. I 
do not think there are any such ; if my brethren 



think so, it is their privilege. Christianity means 
a system of religion established by Christ. He 
established but one system. It would be folly to 
deny that in this, baptism occupies a prominent 
place. We can truly say there is no Christianity, 
i. e. Christian system without baptism. 

And if a man had done every thing required in 
the system given, except being baptized, it might 
be said of him : " One thing thou lackest yet." 
Christ was, himself, baptized, and requires all his 
followers to be. Hence, he who refuses to be bap- 
tized is not a Christian. In this, all theologians 
and commentators are agreed. My brethren claim, 
in common with myself, that there is no salvation 
or promise of salvation to those who are unwilling 
to be baptized. * Our difference is this: They claim 
that Pedo-baptists are willing to be baptized, I do 
not think so. We are agreed that the immersion 
of the body in water upon a profession of faith 
in Christ is baptism, and that nothing else is. 
This we all know Pedo-baptists reject.- Hence, we 
are agreed that Pedo-baptists are unbaptized. But 
the opinion of my brethren is that Pedo-baptists 
reject baptism ignorantly, and therefore are ex- 
cused. I think they reject it willfully, and hence 
that they are not excusable. 

My brethren say if Pedo-baptists knew what 
baptism is they would receive it. I maintain that 
the reason they do not know is because they do 
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not wish to know. And that the whole trouble 
about the matter is, that the heart is not right. 
My brethren say: "They are so blinded by preju- 
dice and education that they cannot understand 
the teachings of the New Testament upon this sub- 
ject." And upon this hypothesis they are willing 
to found their faith, and exclude all those from our 
churches who will not agree with them. I main- 
tain that this is a departure from our established 
confession of faith. It is a universally expressed 
principle with Baptists, that nothing shall be made 
a test of fellowship but a departure from the teach- 
ings of the word of God. I, with those who agree 
with me as to the Christianity of the unbaptized, 
am willing to live in fellowship with those who dif- 
fer from us. They may believe just as they please 
as to those that are not of us. We honestly differ, 
but the difference has nothing to do with our fel- 
lowship as brethren. We only ask to be allowed 
our opinions. I ask again should we be divided? 
I answer no. I maintain that all persons whose 
hearts are renewed by divine grace will be bap- 
tized, L e. immersed. This is my opinion. May I 
not be allowed to hold it, and maintain it, and yet 
be a Baptist, and a Christian ? Brethren of the 
Holy calling, partakers of the Divine nature, 
quickened by the same Spirit, possessing the same 
glorious hope, children of the same Great God, 
heirs of the same inheritance, which is incorrup- 
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tible, undefiled, and fadeth not away, let us not be 
divided. May you decide the question in the fear 
of Grod and answer no. 

I moved my fellowship from Grilead Church to 
Hodgenville in this year ; so that at the next As- 
sociational meeting, which was at Pleasant YieAV 
Church, Hardin Co., Ky., September 28-24-25, 
1869. Grilead Church and Hodgenville Church 
were in a divided condition. I was of course the 
object of the contention. The party that endorsed 
the previous action of the Association contended 
that the churches should withdraw their fellow- 
ship from me. The other party contending that 
my teachings were neither unscriptural nor disor- 
ganizing, A large majority in the Hodgenville 
' Church was of this opinion, and they were Breth- 
ren and sisters that had been the pillars of the 
church for years. It was the same way in Gilead 
and White Mills Church. I did all I could to har- 
monize the parties except recant. This I could 
not do while my opinions were the same. I pro- 
claimed my views every where, to let the people 
know them. But I said I did not wish others to 
adopt them unless they felt their truthfulness. I 
only asked to be allowed to believe and teach those 
things. This the churches granted me, I did fond- 
ly hope the Association would do the same at its 
coming session. 
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CHAPTER III THIRD YEAR IN KENTUCKY. 

But when we met. G-ilead Church had two let- 
ters and two sets of delegates. A protest was car- 
ried up from Hodgenville Church. In this some 
very grave charges were made against me and the 
church. The Association acted very unwfsely in 
permitting the protest to he read, since it was set- 
ting a precedent for a few disorderly members at 
any time to bring confusion into the Association. 
But by the dominant party this was thought of 'suf- 
ficient importance to send the delegation of the 
church before a committee. The committee kept 
the delegates out of the Association till they asked 
to be excused to go home and settle their own dif- 
ficulties. This was granted, so the question was 
not settled before the Association. I went home 
from this meeting thoroughly convinced of the 
fact that there is no accounting for what men will 
do under the influence of prejudice. I continued 
to preach in the Association and out of it, for the 
next year. I denounced the action of the Associ- 
ation as being both tyrannical and unbaptistic. She 
interfered with the independence of the churches. 
She sent the delegation of a sovereign church be- 
fore a Committee and kept them out of the Associ- 
ation, upon the hypothesis that there were several 
claimants. I was in the delegation, I claimed my 
seat in the Association, because I was sent there 
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by a sovereign church, which was an intregal part 
of the body, but my brethren thought the matter 
would soon be settled before the Committee, and 
although regarding it as unlawful for the Associa- 
tion to send them before the Committee, in the 
hope of making peace, they went. I refused to do 
so, because I knew it was unlaAvful. It termina- 
ted as I anticipated, and we returned home to find 
ourselves in no better condition. I submit the 
resolution of this body after having passed through 
a year of trouble. The reader will remember that 
I opposed the adoption of the original resolutions 
because they would bring about divisions in our 
churches. This they did. Now behold the con- 
sistency of that body. She says : 

Whereas, The Salem Association at Bewleyville, 
in Spetember, 1868, passed resolutions condemn- 
ing the doctrine of "no promise in the New Tes- 
tament to the unbaptized as such," and. "no dis- 
cipleship without baptism," as taught by the Rev. 
G. G. Colson; and whereas, in our judgment, said 
doctrine is dangerous, inconsistent with Bible 
teaching, and disorganizing in its effects, There- 
fore : 

Resolved, That we reiterate the advice to the 
churches composing the Association, not to en- 
courage the man promulgating said doctrine ; and 
that we will not receive messengers from any 
church which calls or retains such a minister as 
pastor. 
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Resolved further, That if any church should dis- 
regard this advice, a respectable minority of said 
church ought, at their regular meeting, to declare 
publicly their determination to present themselves 
to Salem Association as the church, declaring non- 
fellowship for the doctrine above discribed; and 
such a minority, in our judgment, ought to be re- 
ceived as the church instead of others who have 
departed from the faith of Baptists. 

The Association had met in 1868 all the 
churches at peace. The resolutions were passed. 
I said they would cause divisions. In 1869 we 
have the divisions. But the Association claims 
that my teachings have made the divisions. Sup- 
pose we grant it, then what ? Ought the teachings 
to have caused divisions ? Let the reader answer 
after a careful perusal of these pages. But was it 
not the dominant party in the Association that 
caused the divisions? But, if my doctrines were 
"inconsistent with Bible teaching," the churches 
ought to have known it. But there was a large 
majority in the church to which I belonged, that 
did not think my teachings were unscriptural. I 
submitted to the decision of the church, could I 
have done more or less than this, and have been 
consistent with the doctrines of the Baptist Church? 
But notice " We will not receive messengers from 
any church which calls or retains such a minister 
as pastor." Why not ? Have not Baptist Churches 



the sole government of the kingdom in their hands? 
Has not the judgment been committed to the 
church, and can it be taken out? Am I not a 
member of a Baptist Church in full fellowship? 
Can you decide the cause of applicants for mem- 
bership in a church? If not, then, if I can be a 
member of a church, can I not be a pastor? But 
Avhy should the Association attempt to manufac- 
ture public opinion? Are not Baptist Churches 
capable of deciding who among Baptist Preachers 
. will suit them as pastors ? Why did not the Asso- 
' ciation advise the church to withdraw her fellow- 
ship from me, and then, if the church refused, just 
say we have no further jurisdiction? 

! why did it not uphold the glorious old ban- 
ner of soul liberty and church independence? 
Why interfere with the internal regulations of 
churches? The right for the Association to say 
who shall not be pastors of churches among Bap- 
tist preachers implies the right to say who shall be. 
But Associations are composed largely of preach- 
ers. Why then should the question of pastorates 
be raised just here? What did these preachers 
mean? Were they in need of the churches to 
which I was preaching? But does not this Asso- 
ciation complain of me for making divisions, and 
at the same time advise divisions? Here is con- 
sistency with a "vim." 
v If the majority of a church will, call or retain 
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such a minister, "we advise the minority to arise 
at a regular meeting and create a cism, divide the 
church, and then claim to be the Church." 

Alas, for the frailty of man, when left to him- 
self! God never promised his spirit to Associa- 
tions to guide them into all truth. That moment 
they leave their legitimate business all is chaotic 
darkness. Then plainly, if I had been -^ e heretic 
described by the Association, I ought to have been 
excluded, and all those who were with me. Why 
did not the Association say so at once ? She ought 
not to have complained of me for causing the di- 
visions she, herself, had made. But we let the 
matter rest here. We desire to call attention to 
this evil to warn other bodies from a similar fall. 
God Avas not in the work, and she could not con- 
trol. I preached in her churches while she was 
thundering her enathemas upon me. I went 
everywhere preaching the word. My church said 
go, I could not do otherwise. "Her voice was to 
me as the voice of God." I rejoice that church 
sovereignly triumphed at last. 

CHAPTER IV. FOURTH YEAR IN 'KENTUCKY. 

I entered the school room again in August, 1870, 
and continued for one year. In September the 
Association met again at Mt. Zion, Hardin county. 
I did not go but the church at Hodgenville, of 
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which I was a member, did send up delegates. A 
minority party split off a few days before the Asso- 
ciation met, and sent up delegates also, I was not 
pastor of the church, having resigned at the first 
meeting after the previous meeting of the Associa- 
tion- But all this did no good, the minority party 
was received, add the majority rejected. . I preached 
on and taught school and paid no further attention 
to the Association. In May, 1871, the majority 
party of Hodgenville church sent out a pamphlet 
setting forth her grievance, and asking for aid. Her 
arguments were unanswerable, and they triumphed. 
Brethren Dr. J. S. Coleman and Dr. A. C. Caperton 
visited the Salem Association, having previously 
visited Hodgenville church, and making with her the 
following arrangements : 

The majority and minority parties agreed that a 
committee, composed of the following able brethren 
should try the case and look into the cause of sep- 
aration, and after having the case fully explained, 
the committee was to make a decision which was to 
be final. The committee to consist of Drs. J. S. 
Coleman, A. C. Caperton, J. H. Spencer, W. W. 
Gardner, and Elder V. E. Kirtley. 

On the consumation of this agreement the church 
united, and as a united church sent up delegates to 
the meeting of the Association at Big Spring church, 
Hardin county, Ky. The delegates were all received 
and so the matter ended. The committee of Breth- 



ren above named were to have met with the Hod- 
genville church on Tuesday, November n, 1871. I 
was present on the day appointed, but none of the 
Committee came. We waited another day, and 
none came ; so the church remains united as per- 
agreement. And as I had moved the first of Sep- 
tember to Campbellsville, my present home, I asked 
for a letter of dismission at the first regular meeting 
of ths church, which waa Saturday befote the third 
Sunday in November. This was granted. I then 
united with the Campbellsville cuurch and at her 
regular meeting in December 1871, was unanimously 
called as pastor to fill the vacancy caused by the 
resignation of the lamented Willis Peck, who had 
been for years the Moderator of Russels Creek Asso 
ciation. ' Thus ended the four years war in which 
there was much evil done to our cause. But we 
thank God and take courage, there now seems to be a 
dispoistion upon the part of our brethren to look 
more favorably upon our teachings. Much, how- 
ever, remains to be done to build up the waste places 
in our Zion. O, that God may give more of his love 
and spirit, till we shall all quit ourselves like men, 
and do valiantly for the truth. And may the hour 
speedily come when we can say : 

"Hail, sweetest, dearest tie, that binds 
Our Glowing hearts in one. 

Hail, sacred hope, that tunes our minds 
To Harmony divine." ' ' 

It is the hope, the blissful hope, 
"Which Jesus grace has given 

The hope when days and years are past, 
We all shall meet in heaven." 
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May we learn in days and years to come, how 
blessed it is for brethren to dwell together in unity. f 
And now to all, who are the disciples of our Lord 
Jesus Christ, whether connected with this difficulty 
or not, there shall be no difference with me. Here's 
my Heart and here's my Hand, to live with you for 
Christ's sake, and if need be, to die with you. I 
ask that the mantle of charity be thrown over the 
follies of the past, whether mine or yours. If you 
can forget mine, I can and WILL forget yours. And 
now, and forever, we will be one. Let the past be 
past ; but let the future tell in good works, in deeds 
of kindness. For we will ffnd opposition enough 
from without. Let us then be at peace, one with 
another, and seek for the things of anothers not our | 
own. For we are bought with a price, even the 
precious blood of our Lord Jesus Christ ; hence we 
are not our own, but His, who bougbt us. Then let 
us feel "For me to live is Christ." 



APPENDIX. 

MY POSITION A CHANGE. WRITTEN MAY, 1 87 1. 
My position for five or six years past has been that "The 
promises are to the church, to Christians, the baptized." Hence 
to the unbaptized there is no promise. "He that believeth and 
is baptized, shall be saved." I do not say the unbaptized, i. e. 
those who refuse to be baptized will be damned, but I do say 
they are excluded from the promise in the commission. This 
position is sustained by the following arguments : 

1. It is the requirement of the great Lawgiver in Zion, that 
all who are made disciples shall be baptized. "Go, disciple all 
nations, baptizing them in the name of the Father, the Son, and 
the Holy Spirit." Any person, then, who refuses to be baptized, 
sets aside the authority of Christ. To such an one, Jesus makes 
no promise. 

2. All New Testament Christians were, for some reason, bap- 
tized, and that too, immediately after they believed. Thus they 
acted in accordance with the Divine commission and fulfilled its 
requirements. In every place where baptism is referred to in 
the epistles to the churches, it is taken for granted that all have 
been babtized. And Peter, who writes for those scattered 
abroad, says, "A like figure, whereunto even baptism doth now 
save us." Plainly implying that he, with all Christians, had 
been baptized. But the promises are to Christians, i. e. dis- 
ciples, and as all these have been baptized, the promises are to 
the baptizad. There is nothing said as to those who may yet be, 
who will not be baptized, hence I can not say the promises are 
to these, for I do not know that they are. 

3. None have ever been regarded as church members till bap- 
tized. But the promise is to the church, as the bride of Christ. 
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It is the church for which Christ gave himself. It is the church 
that is to be saved and presented to the Father, without spot or 
wrinkle. Hence the promises are to the baptized church of 
Jesus Christ. 

4. This view is confirmed by the testimony of all able com- 
mentators and critics of every denomination of professed Chris- 
tians on earth, except the Quakers, or Friends. In all ages, 
from the days of the apostles, none have been regarded as chris- 
tians who have refused to be baptized. Not that baptism made 
men Christians, but a refusal to accept of it has been regarded 
as sufficient grounds for denying to such the title of Christian or 
follower of Christ. "If you will go to the 'font,' then will we 
believe." 

My position has been that Protestants are not Christians, (it 
should never be forgotten that Baptists are not Protestants) from 
the fact that they all came out of Rome, "spiritually called 
Babylon." And as a stream can not rise higher than its head, 
and as like always begets like, I said Rome can only bring forth 
Rome. If Protestants are not the children of Rome, I do noi 
know where to place them. They are like the mother in many 
respects. They oppose the church of Christ, and wherever they 
have had power have persecuted the church with sword and 
imprisonment. They baptize (if such a farce can be called 
baptism) their infant children, and thus induct them into the 
church, unregenefate. Let this one principle aloiie prevail, anc 
they would swallow the world in fifty years, and every marl; 
and vestige of a true church would be blotted out. They urge 
the unregenerate to come forward and join the church, that the) 
may be saved by being in the bosom of the church ; and but fo 1 
the leaven the Baptists keep in the world by contending for t 
converted church, in a few short years the world and the churcl: 
would be one. liappily for the cause of truth, the people have 
more sense of propriety than their spiritual advisers. Intelligen 1 



nen and women, in their wickedness, know that they arc not lit 
o be members of Christ's church. They have taken, like tkeir 
nother, pouring and sprinkling as baptism. With them, a drop 
s as good as the ocean, when water is to be applied. But when 
hey ask to be "re-baptized" in the Holy Ghost, I guess they 
vould like to have a little more than a drop. But all lexicog- 
aphers, annotators, commentators, and scholors, are agreed that 
the word in the Greek baptidzo, in the English Bible baptize, 
means to immerse, to plunge, to dip, and that it does not mean 
to pour or sprinkle. Yet these pretended pious people will say 
sprinkling and pouring for baptism is just as good as immersion. 
[ said, surely the lovers of our Lord Jesus Christ will not thus 
treat his command. I said, surely these are not Christians. 
They are not like Christ. 

5. But they build up great religious hierarchies, and call them 
the churches of Jesus Christ. For these the priests make laws, 
and change them at pleasure. Of course their subjects never join 
the church of Christ, since they claim that theirs are the true 
churches of God. Thus with their human inventions they try 
to overshadow and destroy the church of God. I said 'surely 
these can not b0 the meek and lowly followers of Jesus. Jesus 
says, "No man can be my disciple except he deny himself, take 
up his cross and follow me." "Ye are my friends if ye do what-, 
soever I command you." "He that heareth these sayings of 
mine and doeth them, shall be as a man that builds his house 
upon a rock." "Not every one that saith unto me Lord ! Lord ! 
shall enter into the kingdom of heaven, but he that doeth the 
will of my Father which is in heaven." Paul says, "Jesus be- 
came the author of eternal salvation to all those that obey him." 
John says, "This is the love of God, that ye keep his command- 
ments." So I said Protestants are not Christians. They have 
infant membership, unregenerate members, sprinkling and pour- 
ing for baptism, hierarchies for churches, persecuting the church 
of Christ. These are not the disciples of Christ. 
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They do not deny themselves. They do not do what HE com- 
mands. They hear his sayings but do not obey them. Their 
fruits are the fruits of darkness, so I said they are not the dis- 
ciples of HIM who said, "He that keepeth my commandments, 
he it is that loveth me." But in a day of darkness I gave up 
all for lost. No, not alt, I did not give up Jesus. I did not 
give up the ministry of the Spirit. I did not give up Christian 
love. I bless God for this much. But the church, and the Bap- 
tist cause, I gave them up. I saw so much evil in my own bap- 
tized brethren that I said, surely Pedo-Baptists are as good as 
these. I said I would wait till this darkness be over passed. I 
said we will yet have more light. Thus three years have passed. 
I could not pray as I had been accustomed to in former days 
The Bible was almost a sealed book to me. I could not read it 
much, why should I ? Had I not read it for ten years, almost 
constantly ? Now my brethren told me I could not understand 
it. Why should I read ? I could not, although I tried, but I 
enjoyed much of the ministration of the Spirit. 

I tried to believe that all were Christians who professed to 
love our Lord and Saviour Jesus Christ. I have tried to treat 
them as Christians, but I have never ceased to look back with 
sorrow for those blessed days of inward peace, when I was con- 
tending for the punctilious obedience to the commands of Christ. 
While on a bed of affliction, this spring, March, 1873, all the 
past came before me in panoramic vision. I lived over those 
stormy, fleacefutdays. I said I will write it in a book. It must 
not be lost. I said I will tell it to my brethren, and see what they 
will say ; perhaps they will hear me now. 

This, my brethren, is the origin of this little volume. And oh, 
how earnestly have I prayed that God may give you grace to hear. 
My soul has caught the old flame while writing ; the vision's spell 
is broken, and I now come back to the word of God. My tongue 
has been loosed, and I feel like a new man. I tremble again at 
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the word of God. The Bible again is the plain book. Thank 
God for his mercy ! 

But one is ready to say, " If you preach perfection you will 
cut off ;yourself and your own brethren none are perfect." 
Suppose we are not, must we not preach "the Word." But 
ray brethren are we not commanded to be holy as God is holy. 
Now you say, "but we can not be holy." "Sin is mixed with 
all we do." I answer we can try. And he who has faith in 
his efforts and tries is much more likely to succeed than he 
who takes it for granted he can not succeed. I now look upon 
the Baptists as the only true Israel of God, and that it is theirs 
to evangelize the world. But how can they do this while they 
make the admission that others are as good as they. Our de- 
nomination is as a sleeping giant, or like Sampson in the lap 
of Delilah. We admit that we can not, i. e, Christians can 
not, understand the word of God ; we admit that our imperfec- 
tions are such that we can not claim to be the only people of 
God ; we admit that it is impossible to keep all the commands 
of Christ; and hence admit that Protestants are Christians. 
Alas! alas! for our future until we shall awake. O Zion, 
awake ! awake ! put on thy beautiful garments. Let us come 
forth in the strength of God to do valiantly. Let us lift up our 
standard and inscribe upon it "Holiness to the Lord." Let 
there be a difference between us and the mere professor of 
Christianity. As ministers let us be wholly consecrated to the 
preaching of the Gospel. As brethren let us give till we feel 
it, give till the millions of unconsecrated wealth in our posses- 
sion shall be consecrated to the preaching of the Gospel. As 
sisters let it be said of you, " She hath done what she could." 
And as a people let us manifest our charity till all the world 
shall say, " Behold how these brethren love one another." 

We are not doing one tenth of what we ought to do for the 
evangelizing of the world. Let us hear the call then, and 
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awake from our slumbers. This, my brethren, we can not do 
while we admit that those who do not obey Christ are just as 
good as those who do. This we never can do while we are 
content to say we can not obey Christ in all things. We can 
not be the light of the world till we put on the beautiful gar- 
ments of salvation. 

STRAY LEAVES. 

Salem Association, at her regular meeting held with the 
Bewleyville Church in 1868, said; "In our opinion the doc- 
trine of No discipleship without baptism, as propagated by Rev. 
G. A. Coulson, is, in our judgment, both unscriptural and dis- 
organizing." In 1870, W. H. Faucher delivered an oration 
before the Sunday School Convention of Louisiana, which was 
published in The Baptist, August 13, by request of the Conven- 
tion, in which the following occurs: "Now if Christ, the great 
and only law-giver in Israel, the head of the Church, made im- 
mersion as well as faith ESSENTIAL TO DISCIPLESHIP, to church 
fellowship, yott must give it that prominency in all your Sabbath 
School institntions. If Christ united belief and immersion in 
what he bade his disciples teach and do, yozt dare not separate 
them. Remember they were joined together by Cod the Son, 
and what God hath joined together let no man put assunder." 

I would simply ask, what are we to do when the Conventions 
differ? Which is right, the Convention or the Association? 

No one is asked to adopt my views. If I could have placed 
the matter before my brethren years ago, I think the difficulty 
would have ended much sooner. While it is true that I main- 
tained that Pedo-Baptists are not Christians, it is equally true 
that I never demanded of my brethren that they should adopt 
these views. I did not fall out with those who maintained that 
there are Christians as pious and devoted as we are, in the 
Pedo-Baptist ranks. I found no fault with my brethren for be- 
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lieving that Protestants are disciples. My brethren found fault 
of me for saying that these are not Christians. My brethren 
caused the divisions themselves, and then charged them to me. 
I never wanted any divisions, but I did most heartily desire to 
live in peace with my brethren. 

In sending forth this book, I wish it definitely understood 
that I do not wish any one to endorse my views. If they are 
scriptural I should be glad for them to prevail universally ; if 
they are uot I want them to perish. But I ask to be permitted 
to remain in peace among my brethren, and not to be regarded 
as a heretic. This is all I ask. "Let us not fall out about our 
opinions concerning the characters of others. Brethren, let us 
have no divisions among us. 

AN INCIDENT. 

A good brother, who has since gone to his rest, once asked 
me "to read the iyth and 1 8th verses of the i6th chapter of Ro- 
mans. He was one of those who thought I taught heresy, 
and caused divisions. He intended for me to apply it to my. 
self. I arose to read and he said he would excuse me, fearing 
he would insult me. I said no, I will read. I read slowly 
and deliberately. Brethren were all attention. 

"Now I beseech you, brethren, mark them which cause 
divisions and offences contrary to the doctrine which ye have 
heard, and avoid them." I paused to ask a few questions. 
Have not Protestants caused divisions and offences in the church 
among Christians ? If you claim them as Christians do not they 
cause offences and divisions ? Is not their separation from us 
on account of the doctrines 'they teach contrary to that which 
you have learned ? Are you not commanded to avoid them ? 
" For they that are such serve not our Lord Jesus Christ. I 
stopped. All was breathless silence. I re-read " Serve not 
our Lord Jesus Christ." If Baptists, who go astray from the 
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teachings we have learned are not the disciples of Christ, I ask 
are Pedo-Baptists ? I said, my brother, you have asked me to 
read the very Scripture to prove my position. I admit, sir, if 
I teach contrary to Scripture, and cause divisions, I am not in 
the service of our Loed Jesus Christ. 

These questions were terrible upon my opponents. " For 
they that are- such serve not our Lord Jesus Christ, but their 
own belly; and by good words and fair speeches deceive the 
hearts of the people." This, I said, is just what I have been 
saying of Protestants. They are teaching contrary to Scripture, 
and yet they have a great many good words and fair speeches. 
They deceive the hearts of the simple. We ought to avoid 
'them ; we ought not to bid them God speed. I was not called 
on again to read in that community. 

ANOTHER INCIDENT. 

The day that Bro J. Tol, Miller drew out of Gilead church, 
and thereby caused the divisiom, there was a minister of 
some influence and considerable experience invited to preach 
for us. He was a preacher of some twenty or thirty years, and 
about fifty years of age. Pending my trial for "heresy" he 
said : " My brethren, the Scriptures are veay plain upon what 
you must do with a heretic; you are not to reason with him 
you are not to debate with him you are not to discuss the ques- 
tion with him, but you are to withdraw your fellowship from 
him." 

I have often told the brethren that he reminded me of a law- 
yer, of whom it is said, on one occasion he was prosecuting a 
case of supposed murder. The evidence not being very clear 
as to the guilt of the man, he arose and made a most eloquent 
speech upon the evils of murder and what ought to be done 
with murdei eis. He held up the murderer in the most odious 
light, but when he was through the attorney for the defence 
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will do me the kindness to remember that the question before 
the Court is not what ought to be done with a mnrderer, but, is 
my client guilty of ?mirder ? nhii, however, does not appear very 
clear." So I said afterwards of this preacher, the question is 
not what ought to be done with heretics, BUT AM I A HERETIC ? 
An opinion as to the Christianity of any man or set of men 
outside of the church cannot be heresy, and should not be 
punished as such. 

THE HOLY SPIRIT. 

Jesus said, "Howbeit when he, the Spirit of Truth is come, 
he will guide you into all truth." This Scripture is applica- 
ble to Christians now as the promise of the Holy Spirit as a 
Comforter. Then we have the promise of the divine guidance 
so that we may not go astray in what Christ has taught us. 
The Holy Spirit takes the words of Jesus and applies them to 
us. We being enlightened by Him are able to understand the 
words of our ;blessed Saviour. So then when we are born of 
God we are also taught of him, so that we need not go wrong. 
Hence the way is made plain and the path of duty plain; for 
this reason all those who will not follow the teachings of the 
New Testament are to be regarded as the enemies of Christ. 
But suppose we take the position that the Spirit was given to 
the disciples to guide them into all truth for the purpose of 
writing the New Testament. I would ask, what advantage 
could this be if coming generations of Christians were to be 
left in the dark as to what these teachings are? If God de- 
signed that his people should know what he taught, he of course 
gave them such a revelation as they could understand. But 
that this was the design is evident from the fact that he gave 
the Holy Spirit to bring to the minds of the disciples all things 
that Jesus had taught them. For this purpose the Spirit is 
given to guide into all truth that we might have the truth. 
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But it has often been said to me, " You must not think that 
babes in Christ know all their duty," I have as often replied, 
I do not think they do ; but this is not applicable to pedo-bap- 
tists, for the old ones are as far from the truth as the young 
ones ; and the great trouble is that they are not willing to learn 
their duty. But if we do not know what baptism is, we may 
not know what any of the teachings of Christ are, and hence 
we are upon a sea of doubt. 

THE SHEEP. 

" His honor is engaged to save 

The meanest of his sheep, 
And all those his Father gave , 

His hands securely keep." 

Jesus said of his sheep, ' J I give unto them eternal life, and 
they shall never perish." How we delight in this glorious 
truth ! If I am Christ's then eternal life is mine, heaven is 
mine. He has said it I shall never perish. But he said, " My 
sheep hear my voice and they follow me, and a stranger's voice 
will they not follow." They follow me. Is it true then that 
we shall never perish? Then is it also true that we follow 
Christ? But have not Protestants followed Rome? Is not the 
tendency with them to Rome all the time? But it is said many 
pedo-baptists are deceived by their leaders. So it may be; but 
if so, this simply shows that they are not of Christ's sheep, be- 
cause they hear the voice of strangers. Satan and his messen- 
gers and servants may transform themselves into angels of 
light. But they can not deceive the elect. Should the sheep 
go astray they soon return again. He brings them back to the 
fold. But this is not the case with pedo-baptists. Protestants 
go astray from the womb. They begin wrong and end wrong. 
They came out of Rome and are tending back again. So then 
they are not following Christ, and therefore are not the 
disciples of our Lord Jesus Christ. 
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INCIDENTS. 

The night before Bro. Robt. Thurman preached his sermon at 
Nolin Church (an answer to which appears in this book) I was 
preaching at White Mills, in Hardin County. Two persons 
joined the Church after preaching. I asked them when they 
wished to be baptized. They said any time that would suit me. 
It was a beautiful moonlight night, the weather warm, and the 
water just by the church. I said, how would you like to be 
baptized just now ? They answered, we are ready, and I an- 
nounced to the audience we will proceed to the water at once 
to attend to the ordinance of baptism. We went down, and in 
the presence of a large audience I buried them with Christ in 
baptism. The report was before me the next day when I got 
to Nolin Church, and some were accusing me of being a 
Campbellite, because I had baptized in the night. I simply 
said to them, "You had better not press the question too far, or 
you will make Paul a Campbellite." I heard nothing more 
about baptizing in the night. 

THE THIEF ON THE CROSS. 

It can not be shown that the thief was not baptized. The 
committal of crime and the punishment for it may be many 
years apart. He may have done the stealing years before he 
was arrested and brought to trial. He may have repented and 
been a believer in Christ, and have been baptized by. John or 
by Christ's disciples. His language is not that of a penitent 
or sinner asking for mercy; but it is that of a true believeF. 
But suppose he was not baptized, then what? Here, you say, 
is a man saved without baptism. Grant it, and it militates not 
against my position. Protestants are not on the Cross. There 
is no physical inability preventing them from being baptized. 
So the cases are not analogous. I have been often asked, How 
about a man on a sick-bed so that he can not be baptized? and 
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how about the thief on the Cross? Such questions simply 
show that these persons have not understood my position. 
Protestants are not on the Cross, nor are they on a sick-bed ; if 
so, then the case is analogous, not till then. These all have 
the opportunity to be baptized, but they will not. 

An eminent doctor of divinity once wrote me, " If your posi- 
tion be that pedo-baptists are not Christians, then the thousands 
of them who die triumphantly proves your position false." I 
answered, " I do not think so ; for the Pslamist says, The 
wicked have no bands in their death ; and the Bible is as silent 
as the grave upon the proof of our Christianity by the death we 
die." It is said, The righteous has hope in his death. But it 
is not said the sinner has not. A man's life is the sublime test 
of his Christianity. 

A STORY. 

When I was a boy I used to hear the Methodists tell the 
following story. Once there was a man built him a flouring- 
mill, and it was in such a position that the people came by 
many roads from all points of the compass to bring their wheat; 
and it is said the miller never asked the people what road they 
came ; but his only question was, "Is your wheat good?" An 
affimative answer to this question was all that was necessary. 
The wheat was received. This was applied to " Christianity. 
All the different religious denominations will get to heaven at 
last provided their religion is good, it makes no difference what 
road they go. But this is the very question at issue is the 
wheat good ? is your heart right? much as the ignorant have 
been deceived by this specious fallacy. You have only to men- 
tion the fact that there is in the New Testament but one way, 
and it is strait and narrow, and the analogy fails. It is all 
fallacious. Let us examine ourselves then to see whether we 
are in the faith. 
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BAPTISM ESSENTIAL TO SALVATION. 

How often have we heard it said, " Baptism is not essential 
to salvation. We can get to heaven as well without it as with 
it." Now why all this noise about the essentiality of baptism? 
Is it not the command of the Master ? and is not this all we 
need to know to make it binding on us. While baptism is not 
essential to salvation, a willingness to be baptized may be. You 
may rightly fear that you will not be saved if you do not desire 
to obey any and all of Christ's commands, whether essentials or 
non-essentials. If Peter had continued to refuse Christ and 
not had his feet washed, he would have had no part with him. 
He would in this have substituted his own will for the will of 
the Law-giver. "Ye are my friends if ye do whatsoever I 
command you." 

A DREAM. 

A Methodist minister once 'related the following dream to 
his audience in the Baptist house of worship in Aberdeen, 
Mississippi. "A good Methodist brother once dreamed that he 
died and went to heaven, and at the gate of the beautiful city 
he met the angel Gabriel. Anxious to know the condition of 
his own brethren, he asked the angel if there were any Meth- 
odists there. Gabriel answered, No. He was amazed, con- 
founded, and overwhelmed. But thinking next of those most 
like himself he ventured to ask if there were any Presbyterians. 
The angel answered, No. He knit his brow for very won- 
der, and then asked if there were any Episcopalians. Again 
he hears the same monotonous answer, No. Supposing then 
that we had all missed the prize, and that after all his grand- 
mother was right, he says, Are there any Catholics here? No, 
says the angel, no. Here all hope seemed to give way . But 
remembering a poor despised sect called Baptists, he asked, 



176 



Then are there any Baptists here? But still the same answer 
comes, No. Overwhelmed, he cries out in the agony of his 
soul, Who then are here ? The answer comes with thrilling 
joy to his desponding heart, Christians, sir, only Christians." 
So it is, said the preacher. Neither Methodist nor Baptist nor 
Presbyterians nor Catholics will be found in heaven. Only 
Christians will be there. Presbyterians and Methodists were 
ready to shout for joy, That is it! that is it! Christians in hea- 
ven. We are all Christians, so we will all get to heaven ! 

I ventured to offer a few comments upon this dream. First, 
It is only a dream, and therefore is but as the chaff to the Word 
of God. God spake by the mouth of his prophet saying, " If 
any man hath a dream, let him tell a dream ; but he that hath 
my word, let him speak my word faithfully, for what is the 
chaff to the wheat, saith my God." 

A dream maybe a delusion, but the Word of God can not fail 
us. Some persons were more taken with this dream than they 
would have been with the plain teachings of the Word of God- 

But now I ask in all candor, if none but Christians will be 
found in heaven, why keep up these distinctions here on earth ? 
It would be infinitely better for the world for us all to be Christ- 
ians here and put an end to all these divisions. 

Lastly, granting it to be true that only Christians will be found 
there, might it not be that many will find in that great day tha* 
they have deceived themselves, and are after all not Christians ? 

Said the Divine Teacher, " Many will say unto me in that 
day, Lord, Lord, have we not prophesied in thy name? and in 
thy name cast out devils 1 and in thy name done many wonder- 
ful works? And then will I profess unto them, I never knew 
you; depart from me, ye that work iniquity." Persons have 
often said to me, " If only the baptized are saved, how few will 
be the number?" But I have as- often answered, Jesus says, 
"Strait is the gate and narrow is the way that leadeth unto life 
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and few there be that find it." I take no pleasure in contem- 
plating the fact that millions and multiplied millions of our race 
will after all the efforts made to save them, at last go down to 
hell. Yet, I know it is so. I do take pleasure however in 
viewing by faith that innumerable company which no man can 
number that shall stand before the throne of God, of whom it 
shall be said, " These are they who have come through great 
tribulation, and have washed their robes and made them white in 
the blood of the Lamb." I would labor therefore while in the 
world for the salvation of those whom God proposes to save. 
The blessed Gospel of the Son of God is worthy of all accep- 
tation, and worthy of the acceptance of all, and I should be 
glad to have all accept it. The warnings given in the Word 
of God are for our admonition. Let us then not be deceived 
nor deceive ourselves. " He that doeth righteousness is right- 
eous; he that committed sin is of the devil." 

A WORD OF KINDNESS. 

Kind words have a power over the heart and mind that is 
irresistible. They cost us nothing, they are of incalculable 
benefit to others. I have ever felt tha,t my words were not 
what they ought to be. I have much of the milk of human- 
kindness in my heart, but how to manifest it to others as I 
ought, I find great difficulty in knowing. My mind is often 
disturbed because I have spoken unkindly to others. I have 
now written this book in the fear of God and for the good of 
others, but I fear that many of my Pedo-baptist friends will 
think I am not kindly disposed toward them. I fear some 
of my brethren will feel that I do not have as much love for 
them as I ought. I know that I indulge not the slightest 
hatred toward any, and if they would only remember that 
it is necessary for me to say some things about them in order 
to vindicate myself, they would excuse me. I would now 



expunge every Avord of a personal nature from this work if I 
thought it would make peace, and not destroy my usefulness 
as a minister'. I have had a hard struggle to keep down my 
feelings of resentment in the difficulty. And while writing 
I find the same trouble. I could wish that all may take this 
view of the matter. I, as a minister, have heen charged with 
disturbing the peace of our Zion. I cannot be useful till 
this charge is removed or its force broken. I have no way 
of removing it hut by letting the facts be known. I know 
I am not to blame for the divisions that occurred in Salem 
Association, but I am willing to confess that I said and did 
many things that were wrong. I had, however, no disposi- 
tion to be separated from my brethren. I stretched out my 
hand to them day after day. I called them by the endear- 
ing name of brother,, till it was no longer pleasing to them, 
I desired to live in peace with them, though we might be 
the poles apart in our views of theology. I know they will 
not, they cannot charge me with treating them unkindly 
because we did not agree in religious matters. I hope, there- 
fore, they will call to mind these things and remember how 
fondly I hoped to be reconciled to them. I wish' to say to all, 
that I now ask to be forgiven for any and all offences that 
I may have committed against any. I am ready to forgive 
all. 

There is not a man in the world that I will refuse to for- 
give all trespasses if he does but. ask it. And I will not 
only forgive but I will forget. I will bury the past forever, 
I only ask that my character as a Christian and a gentleman 
be vindicated. I have no charges to bring against any only 
so far as their words or actions effect me. I must say that I 
think you are wrong when you say I am dishonest, but I will 
not fall out with you about this even. I want us all as bap- 
tists, to rise above all personal considerations, and all petty 
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strife, and show to the world that ours is a chrtstianity that 
is higher than earth. That it has an origin divine. I- want 
us to remember the high and holy calling we have received 
of God; that we should be the salt of the earth the light 
of the world. Let it be seen by others who are around us, 
that we are not actuated by selfish motives in any thing, 
but that we are crucified to the world, and tha,t the world is 
crucified to us. O ! how anxious I am that we may all come 
out from the world, and show that we have a Christianity 
that is heaven-born. I would have the mouths of gainsayers 
stopped. I would have us to so manifest our Christianity to 
others that we may be living epistles, known and read of 
all men. I would have us so speak and act that men shall 
be forced to say we have been with Jesus. Let us vindicate 
the honor of our religion. Let us show that it is better 
than all other religions. Brethren, behold the starry crown 
He holds out to us. " Be faithful unto death," He says, 
*' and you shall wear this crown." I do believe that if we 
would all pray and strive for higher attainments in the di- 
vine life, we would be abundantly blessed ; and that in a few 
years we would stand upon an eminence far above our pre- 
sent position. God mil bless those who do his will. O, my 
brethren, can we not lay aside every weight and the sin that 
so easily besets us', and run with more patience the race that 
is set before us? I know we could if we would ever be 
looking to Jesus the Author and Finisher of our faith. 
Could we but keep our eyes on Him who bore our grief and 
took away our sorrows, we would think less of earth and 
more of heaven. But we need all to pray the prayer of faith ; 
and to this end to pray : " Lord increase our faith." Faith 
rests upon testimony, we must have, therefore, the testi- 
mony of God in our minds and in our hearts, so that we 
may have the high and sublime living-faith that overcomes 
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the world and pries into the eternal glories beyond the skies. 
We should forget then the things that are behind, and press 
forward to those that are before. We ought to look more to 
Christ and less to ourselves. I think we all have lost much 
in mixing with the world. We are commanded to come out 
from the world, this is the object of our baptism ; to sepa- 
rate us from the world. We should then cut loose from it, 
and let the people know that we are not of the world* 
Brethren, what say you ; are you willing to try? While I 
write I pray that, you all may, and that I also may have 
grace to go up with you. Will you go with me to the foot 
of the cross awhile ? Let us go by faith and gather around 
Him who hangs bleeding, groaning, dying there. O, my 
brethren, let us get very near this scene of suffering. Hear, 
will you, those groans, see those death struggles ! See, will 
you, the awful sufferings depicted in that Lamb-like coun- 
tenance ! O ! see'those expressive eyes as they are swimming 
in tears ! O ! what a burst of agony as He cries out : " Elai, 
Eloi, Lamasa bathani:" my God, my God, why hast thoii 
forsaken me! 

We almost start back with affright from such scenes of 
woe. But the last look is given he casts his dying eyes 
towards his enemies and says, " Father, forgive them, they 
know not what they do." He means forgive them for cru- 
cifying him. Let them be as other men now. Open thou 
their eyes and let them see that I am not that malefactor 
they took me to be. 

Did e're such love and sorrow meet? But he calmly says, 
all is finished, and gives up the Spirit. His life is gone. 
There is the body, but the spirit has fled. Will it return? 
It is for us he has died. O, what a price he has paid, but 
the death struggle is over, all is dark and lifeless now. And 
the inanimate partakes of the astonishment. The sun hi 
sadness veils his face, and darkness covers the earth. 



Let us follow him to the grave see how still he lies; that 
is the sleep of death. How sweet to rest from labor ; but 
oh ! how cold and cheerless the grave, how dark and gloomy 
the house of the dead ! But the stone is placed over the 
door and it is now sealed. We will go away and return 
again. The third day he said he would rise again; my 
brethren, let us go back to the grave on the appointed morn- 
ing. But angels are in advance of us. Lo ! the women are 
already there. See, will you, the stone has been rolled away, 
the grave is empty Jesus is risen from the dead! 0! slow 
of heart to believe ; while he was with us did he not tell us 
he would rise again? Did he not manifest to us in a thou- 
sand ways that he is the Son of God ? Why should we doubt 
so soon ? But we find him with us in the way to Emmeus, 
how glorious the manifestation our hearts burn within us. 
Again and again he ^appears to us, and talks of the things 
that pertain to the kingdom, until the time comes for him 
to leave us. But he says, I will not leave you comfortless, 
I will send you another comforter whom the world cannot 
receive. He shall bring to your minds the words that I have 
spoken. He shall guide you into all truth. He shall re- 
main with you forever. Blessed Jesus, thou hast not left 
us to groop our way in the dark, thou hast not left us to 
ourselves to determine thy precepts. We have a guide that 
is Divine we have a comforter that will never leave us. 
Blessed Jesus, thou hast been very mindful of us. But 
will you hear his voice as he speaks for the last time in per- 
son to you: " Go disciple the nations baptizing them into 
the name of the Father, the Son, and the Holy Spirife" Go 
and tell the good news to all the world, tell it to every crea- 
ture, "The one believing and being baptized shall be 
saved." "The one refusing to believe shall be damned." 
What a commission ! How responsible our positions ! And 
yet how glorious our work. 
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Brethren, what say you? Patriarchs, Prophets, and 
Apostles of old have gone before. A mighty host of martyrs 
have led the way, but there is much remains to be done. 
These have sown that we might reap; shall we gird ourselves 
for the toil ? Shall we put on the whole armor of God and 
go forth to conquer the world. Can we not, shall we not go 
up and possess the land ? I for one am ready ; I say we are 
well able to overcome it. Let us once be united and turn 
off all idlers and stragglers, that will not enlist for the war; 
let us consecrate all that we have and are, to the service of 
the Master, and we will come off more than conquerors. Let 
each and every one lay to a helping hand, and the work is 
done. Let us inscribe upon our banners, THE TKTJTH IN 
LOVE. " One Lord, One Faith, and One Baptism." Cutting 
ourselves loose from the world and all the so-called churches 
and Christians, and putting our trust in God, we may take 
the world in a few years. It is not impossible that a nation 
might be born in a day, God has promised, and the God of 
Israel is not a man that he should lie. He has bid us go up 
and possess the land. How glorious it will be, by and by, 
when laboring and toil is done, to lay our armour by and 
rest from the blest employment. And then when our 
Savior shall come we will be able to say, " here am I and 
the children thou hast given me." And he will say, "Well 
done thou good and faithful servant enter thou into the joy 
of thy Lord." Then will we reply, " Honor and dominion, 
and power, and glory to him forever and ever, who has 
washed us and redeemed by his own precious blood." 
"Not unto us not unto us, but unto thy name be all the glory 
both now, and forever, Amen." 



MY PRESENT POSITION. 

My present position is that my former position is the only 
tenable ground for Baptists to successfully occupy. We main- 
tain that baptism is essential to church membership. We prove 
this by the admission of all Pedobaptists. No church without 
baptism is the universal decision. Also by the teachings of 
the New Testament, baptism always preceded church member- 
ship, and all church members were baptized in that day. We 
commune only with the baptized church member. No place 
is found between faith and baptism for any other duty, so far 
as.the cases recorded in the New Testament go. But in the 
body of this book I have shown that the same is true of disci- 
pleship Pedobaptists and Catholics all unite in saying that 
those who reject baptism are not Christians. Baptism always 
following faith immediately, there is no such thing as recognized 
Christians living and dying without baptism no place between 
this and faith for any other Christian duty. So the arguments 
to my mind are the same ; and this is what I meant by asking 
Bro. Layman years ago to prove that baptism is essential to 
church membership. I knew if he would do so, I would show 
by the same process of reasoning that my position is true. Let 
any one test the arguments of both, and so far as Scripture is 
concerned he will find them the same. The New Testament 
knows no more of unbaptized Christians than it does of unbap- 
tized church members. There is just as much Scripture for the 
one as the other, and there is none for either. I do fondly 
hope that there are thousands of Protestants who have been 
converted, and that they will be led by the Holy Spirit to come 
out of Rome. Thousands have come out, and we trust thou- 
sands more may ; but while they remain in Rome, I can not 
recognize them as the followers of our Lord Jesus Christ. 
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I do not know them to be Christians. But of one thing I am 
satisfied. All persons, of all denominations whatever, who 
love our Lord Jesus Christ and who put their trust in him, will 
find salvation in the day of the Lord. But I am satisfied all 
these desire to know and do his will. Religion has its founda- 
tion in the heart. It is of God. It is love from God to us, 
and this love reflected back to him. Neither faith nor zeal, 
neither repentance nor baptism, will accomplish any thirig 
without love. All the law is fulfilled in this : " Thou shalt love 
thy neighbor as thyself." " The end of the commandment is 
love out of a pure heart." To love God with all the heart and 
our neighbor as ourself is to fulfill the royal law. Upon these 
hang all the law and the prophets. But love rejoiceth in the 
truth. Love leads us to warn others of the danger of sin. Love 
leads us to keep or strive to keep all the commands of God our 
Saviour. I do not love Protestants and Catholics less because 
I fear they are not Christians.- I would not, I could not, have 
been influenced by any other motive than love for them and 
the cause of Christ to set forth these teachings. If they are 
Christians they will not, they can not, differ from me as to the 
importance of obeying all the commands of Christ. They can 
not love me the less because I am mistaken. We differ upon 
many points, and yet I am not angry with them. I do not see 
why they should be with me. I think it shows a bad state of 
heart for a man to get mad because any one calls his Chris- 
tianity in question, for the best of us are often made to doubt 
ourselves. And how many often say, " I fear I am not a Chris- 
tian." If you doubt your own Christianity, why not me doubt 
it ? I have no fault to find with any one who may doubt mine. 
I can only pray to God to give me more of his spirit till I can 
live so there shall be no longer any doubt. If it shall appear 
in the great day of assizes that I have been mistaken, I will 
rejoice as much as any man. I mean I will rejoice to find that 



Pedobaptists and Catholics are saved. I know some one will 
be mistaken. Many that think they will get to heaven will 
.never set .their feet upon the shining streets. Let each of us 
say from the depths of our souls, "Lord, is it I?" O what a 
catastrophe for a soul to be lost ! O how fearful the thought 
that my soul may be lost ! May God in mercy prevent such a 
calamity. 

It were worth a lifetime of toil and labor to be saved in 
heaven, to have a home in the paradise of God. I pray you, 
kind reader, think of that soul of thine. Go bow before the 
cross of Christ, saying : 

" Nothing in my hands I bring, 
Simply to the cross I cling." 

I now lay down my pen till something else shall cause me to 
take it up again. I have written this book in the fear of God 
and for the advancement of his cause. I have none but the 
kindest of feelings for all my friends and for all mankind. . I 
will go forth now upon the " arena" again to do valiantly for 
the cause of truth. If God shall give me strength and means 
to support my family, I will continue to preach till life is over. 
I do not mind the work. It is sweet to labor for Christ and the 
souls of men. I wish all Christians could see alike, and could 
work together. But I am not discouraged ; the hand that leads 
us is divine, and in the strength of Israel's God we will do 
valiantly. I am nothing a poor . sinner, saved by grace. O 
how I love to tell to others what a dear Saviour I have found. 
I want them to find him too. I want all the world to be saved 
upon the terms of the gospel. I know I will suffer many 
things for writing this book. But I put my trust in God. 
While writing I closed my eyes to all consequences, and asked, 
"What is truth?" I hope I have found it. 
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XIII OF i COR. 

Though I speak with the tongues of men and of angels, and 
have not charity, I am become as sounding brass or a tinkling 
cymbal. And though I have the gift of prophecy, and under- 
stand all mysteries and all knowledge, and though I have all 
faith, so that I could remove mountains, and have not charity 
I am .nothing. And though I bestow all my goods to feed the 
poor, and though I give my body to be burned and have not 
charity, it profiteth me nothing. Charity suffereth long and is 
kind; charity envieth not; charity vaunteth not itself, is not' 
puffed up ; doth not behave itself unseemly, seeketh not her 
own, is not easily provoked, thinketh no evil, rejoiceth not in 
iniquity, but rejoiceth in the truth ; beareth all things, believeth 
all things, hopeth all things, enduretli all things; chanty never 
faileth. But whether there be prophecies, they shall fail; 
whether there be tongues, they shall cease; whether there shall 
be knowledge, it shall vanish away. For we know in part 
and we prophesy in part, but when that which is perfect is 
come, then that which is in part shall be done away. When I 
was a child I spake as a child, I understood as a child, I 
thought as a child, but when I became a man, I put away 
childish things. For now we see through a glass darkly, but 
then face to face, now I know in part, but .then shall I know 
even as I am known. And now abideth faith, hope, charity, 
these three, but the greatest of these is charity. "" . 

[THE END.] 
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